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Abstract

Religion plays a pivotal role in some societies, but the interaction between language and
religion from a bilingualism perspective has not been fully explored. The overlap between the

t wo, including Athe way thptodwde gl amg wagle |
(Spolsky, 2003p. 81), has recently been considered by Omoniyi and Fishman (2006). Many
studies have been conducted regarding language use within institutional ssticigsas

schools, universities, workplaces and courtroonswéVer, less attention has been paid to
language use outside of these settings, such as within relighobsxts although mosques
areviewedas institutionain nature In particularijmamsmay switch between languages in

their sermons in the mosqueehapss i mi | ar t o priestsod6 practices:c
switch between Latin and English. The shortage of such studies regarding this phenomenon
could be a result of the assumption that secularism is increasingly dominant and widespread,
especially m Europe. This assumption can lead to an underestimation of the depth of religion

i n peopandaf the dighificanse dhe languages to express it. diher salienaspect

may bethat prayers tend not to change much over t@meé thus there iso need for such

studies to be conducted. Yet, this is not actually, gpeciallyin the casef Friday sermons,

which tend to be less formulaic than prayams in whichordinary talk alsamccurs

To explore this phenomenon, a qualitative study was urdgriay means of simulated recall
interviews and noiparticipant observation with imams (n=10) and mosque audiences (n=7).

The study reveals that employing more than one language wayneeligious speech is a

meansof increasng historical authenticityexposng audiences to Arabi@vercominga lack

of easy equivalents in Engligeuch ador the wordbidah), emphasizing religious authority
(given the very <c¢close 1links bet ween Arabic

knowledge of some Arabic featsrémostly in the form of words), or accommadgtthe



diverse backgrounds of the audience, some of whom have knowledge of Arabic. This has
been described as having spiritual, historical and emotional significance, invoking religious
links associated betwe\rabic and Islam. Stakeholders, especially audiences, claim benefits
beyondthelanguage used in the sermons themselves. Imams, in addition, also tend to see the
use of both English and Arabic as socially and culturally salient, a méanging people in

an otherwise often fractured world, or one frequently presented as such in the media.
Attitudes towards this phenomenon in mosques have been reported by all those involved as

being very positive.
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Chapter 1: Introduction

1.1 Background tothe study

An important area in sociolinguistics tilse interaction between language and religion
which share a long history togethekccording to Davis (2013p. 377), Gt is clear that
language and religiodepend on one another in both immediate and profoundaways
This interfacemay producebilingual speechwhen religious language or the language
medium of the religion is not that the same as outside the religious coftkexteason

for bilingual speechoccuring is the desire to include religious languagech aghatin
which the religion was first articulateds well asofficial or dominant languages among
believers. For instance, in theUnited Kingdom UK), the interaction between
Christianity and Eglish may include Latin, the interaction between Judaism and English
may include Hebrew and the interaction between Islam and English may include Arabic.
It is important to note that the variety of Arabic under consideration in this study is
60 cl as shiccdk2.3A)rTais means that whenever Islamiisoked in the UK
where English islominant, Arabic may also expectedgiven its close historical links

to Islam(seeJaspaland Coyle, 2010) This hasled manyresearchers to argue that the
interface between language and religcamresult inthe use of more than one language
in religious settings such as the combination of Arabic/Latin/Hebrew and
vernacular/local languages among Muslims/Christians/J@tbew, 2014 Ferguson,

1982;0moniyi and Fishman, 2006; Sawyer, 208pplsky, 2003).

Moving between two or more languages or languageeties often occurs in bilingual
societies and communities (Gardi@nloros, 2009). Many studies have bemnducted
regardng languageuse within institutional settings such as schools, universitjes
workplacesand courtroomsExamples ofsuchstudies areghoseof Gumperz (1964),

Ferguson (1971)Halliday (1978) andmore recently Bhatia (2014). However, less



attention hadeen paid tdanguageuseoutside these settingsuch as withirreligious
settings, although mosques argewed as institutionalin nature In particubr, Islamic
preachers(hereafterimans) may switch between languagés their sermons in the
mosque pehapss i mi | ar t o 9in charshesswhere ptheynay switck

between Latin and English.

The shortage of such studiesgarding this phenomenotould be a result of the
assumption that secularism is increasingly dominant and widespespédciallyin

Europe. This assumptiooan leadto an underestimationf the depth of religion in

p e o p | esand oftheisignificance of théanguags usedto expressitt nd e e d , peo
attachment to religion in the UK is not the same as it was 100 yearda@gwding to
Wuthnow (2003 p. 17), the field of sociology hadargely accepted the proposition that

the world would gradually become less and less religiodst, secularism is ranked
second after Christianity ithe UK National Censu®f 2001. This migt indicate that
either religion st l ihcludinfj famgoagesr thatepéoplearee r s 6
still not comfortable acknowledging theliack of religiosity. Another salient aspect
underpinning the lack of researishthe viewthat prayers teshnot to change much over

time and thus there iso need for such studies to be conductéowever this is not
actually true especiallyin the case oFriday sermongn mosqueswhich tend to be less

formulaic than prayerand in whichordinary talkalsooccurs

An exploration of the functions of languageeaffords a fullerawareness of different
language aspect#t canrevealthe purpose of employing more than one languaige
religious sermonsThe reasongor the inclusion of more than one language in religious
speech varyit can betheresult of the impact of religion on language and vice vésesa

2.5 and 4.3 for further detail). Indeed, this impact leads speakers to employ particular

languages for particat reasons. These reasons or functions are discussedravigne



of the literaturg(Chapter2). This study, therefore, aims to explore how both imams and
mosque audiencesew theintermingling of English and\rabic and how thg view the

functions of imans @nguageausein their sermons delivered idK mosques.

1.2 Justification for the research
Based oimmy ownexperience of attending mosques and listening to sermons in the UK, it
is clear thaimamssometimes switch in thesermos, &hubalg from Endish, as the
majority language of the UK, to Arabic, as timain religious language of Islam. This
phenomenortaught myattentionfrom when | arrivedn the UK in 2012andbecame a
regularattenateof these sermongventuallyencouragg meto explorethe functions of
languageuse in these particular setting The reasorfor doing this research is the
assumption that this study may shdwnctions ofi ma rasgiageuseotherthan those
found in previous research other contextg¢see2.7). This assumiion was based otie
factthat previous studies focusing on Friday sermuange beerronductedn contextsin
which Muslims are not minorities (i.e. Egypt, Kenya and Cameroon)ontrast to
Muslims in the UK. These contexts are also considered lesallit@mpared to the UK.
Therefore, other functions/reasons for this practieee expectedln addition, attitudes
are amongthe factors that influence language use multilingual contexts. Thus, a
sociolinguisticexplorationof imams 6 a n d aftitddesetowardssnguageusein
mosque sermonean help shed new light on this issue. Moreovas,the best of my
knowledge this phenomenon has not bestploredin the context of the present study
meaning that there is a gap the literaturewhich could benefit frombeing filled (see
1.3). According to DarquenneandVandenbussche (2011):

While é it would be inappropriate to claim that the interplay between language and

religion has been badly served by sociolinguistics and the sociology of lanmuexghe

past decades, one cannot conclude either that continuous systematicnalies been
paid to the topic(p. 2)



This argumentindicatesan ongoing needo explore this phenomenon furth@&y the
same token, Dillon (2003) argues that:
ér el i dregoemtly the forgotten or excluded variable in social scientific studies and
literature reviews. It is tempting for sociologists to shy away from incorporating religion

because of perceptions that religion detracts from reflexivity and social changfeeand
very act of studying religion might be interpretedegitimating religious belie{p. 7)

Indeed some people identify religion as a cold beirefvhichno change or development
is seerin the long term. For example, they argue that prayers and religious boous(i.e.
Quran, Bible and Torah) are still the same even after thousands of years. This assumption
is partly true but it canlead to the omission afonsideration obthe practiceswithin
religion, such asspokenlanguage uselt is mistakenly thought that religion restsct
beli ever sd | i whichis sot conspletblyettydovexample inthe case of
Friday sermonsn mosques Therefore, it is important for researchezspecially those
with religious backgroursl to highlight this pheomenon and show that religion does
not detractfrom reflexivity. This study in addition,is socially significah as there are
many Muslimgaround 4% othe UK population)andmosquegaround1,834)in the UK
(Otterbeck, 2015andlanguageusemight be a way for minority groups (i.e. Muslims) to
affiliate with one another. It maglso giveworshippersa sense of shared identity as
Muslims who shae the same beliehnd membership in theommunity of Islam.
Therdore, this studyaimedto explorethe attitudesand functions of language ussated

to bothEnglish to Arabic irFridaysermons delivered in mosques in the UK.

1.3 Significance of the study

To date, there has been no such stedpyarding this symbolic area, which this research
topic intends to exploreRreligion, according to Dillon (2003. 7), is &imilar to other

social phenomena in that it can be studied across different levels and units of analysis

and drawing on the plurayit of theoretical concepts and research designs that



characterize the discipliaeThis means that itsi beneficial for such phenomeimathis
particular context to be studied as it may shed new light regarding the interaction
between language and religicand the reasonsfor employing particular language
combinatiors in particular situationdn addition, this study is a googpportunity for
norntMuslims in the UK, who probably know little about what happens in mosques, to
learn about mosque activitiasd Fiday sermons, should they be interestElis is very
important especially nowadaysasthe press caoonvey a negative image to the public
about Islam and mosqueBhe nmedia mayevenexploit political problems in thiliddle

East and correlatthem to Iem and mosques elsewhdcemislead the publicor as a
result of their own ignorance or misunderstandiiigo, religion is an emotional matter.

When emotions are involved, there seems to be lindeaf reason. This study cdrelp

in providing insightsi nt o | mams & r e dasguayge practices anrFridaye r t a
sermons.
According to Holmes (199%.16),aé oci ol i ngui st éds aim is t

which provides a motivated account of the way language is used in a community, and
choices peoplenake when they use languég&imilarly, Chanbers (2003 p. 226)
supports Holmsd statementnamelythat d&upon observing variability, we seek its social
correlates. What is the purpose of the variation? How it is evaluated in the community?
Whatdo its vaiants symbolizegd Chambere&mphasiedthat thesejuestions are theain
goal of sociolinguisticsMoreover,Darquennes and Vandenbussche (2011) state that:

é the topic of language and religion is relatively new to sociolinguistics and the

systematic devepment of language and religion as a field of sociolinguistic study only

really started to come about in the past decg4)

Indeed,examiningthis phenomenon from a sociolinguistic perspective has rarely been

embarked upoand this study addo the ggnificance of conducting suaiesearch



1.4 Study setting
This studywas undemken in the UK, which is located off the northestern coast of
continental Europe. It includes the island of Britabmmprising England, Scotland,
Wales andthe northeastern part of the island of Ireland and many smaller islands.
Northern Ireland is the only part of the UK that shares a land border with another state:
the Republic of Ireland. It is surrounded by the Alila®cean, with the North Sea to the
east,the English Channel to the south and the Irish Sehdowest. It has an area of
243,610 square kilometres (94,060uace miles) and a population of 63,181,775
(National &nsus 2011).1t has been alleged that the kingdom of England has existed
since AD927. Christianity was and stilk the largest religionn the UK in terms of
numbes of followers(Elton, 1992) However, itis not clear from Eltor{1992)or the UK
2011census whether or not Christianity includes Catholics, Protestants and othdt sects.
is recommendedh Islam that a Muslim should spread Islam to otterdit is believed
that Muslim Arabs were the first who took the laadspreadhg Islam beyond Makkah
and MedinaKennedy (2007)ecallsthe reflectionsof a monk called John Bdterk Uy U
working on a summary of world histgrgoncerningthe success of Muslim Arabs in
spreading Islamwvhen he came to write about the history of his own times (arthand
680s)
How could naked men, riding withouandar mo.
bring low the proud spirit of the Persiansnly a short period passed before the entire
world was handed over to the Araliseysubdued all fortified cities, taking control from
sea to sea, and from east to wiegigypt, and fronCreteto Cappadod, from Yemen to

the Gates of Alar{in the Caucasls Armenians, Syrians, Persians, ZBytines and

Egyptians and all the areas in betweéhteir hand was upon everyode as t he pr ¢

says (p. 1)
This success, according to Kennedy (200i@s notonly in spreading Islam bulsoin
spreathg Arabic. Muslim Arabs manageto convert the majority of these areas

(mentioned in the quotation aboue)lslam and some of therfor example in the Fertile
6



Crescent, Egypt and North Africagdoped Arabic astheir mdher tongueThis isa clear

indication that Islam and Arabic were stgiy associated with each other. This

association ledo Arabic beng the vehicle for spreading Islanwhich sometimes

involved force and pressuré. is thought that thdirst contact betweeMuslims and

Christians was in the medieval perjoduring the religious wars launched hiye

Crusades to recover the 0Iwthyconfligaffecéd f r on

perceptios of Islam in Englandand Europeln the 18 centuy sailors fromthe Indian

subcontinent weramongthe first Muslims to arrivén the UK. Fromthen, Islam began

to spread acrogkhe country According to the UK Censusf 2011, Islam is the second

largest religion in the UK and itas beemeported thait is the fastest growing religion

not onlyin the UK but around the worldAccording toresearch conducted by the Pew

Research Cent¢R015)
The main reasons for I slambés growth wultin
with, Muslims have more cliren than members of the seven other major religious
groups analyzed in the study. Each Muslim woman has an average of 3.1 children,
significantly above the nextighest group (Christians at 2.7) and the average of all non
Muslims (2.3). In all major reghs where there is a sizable Muslim population, Muslim
fertility exceeds noiMuslim fertility. The growth of the Muslim population also is

helped by the fact that Muslims have the youngest median age (23 in 2010) of all major
religious groups, seven yeamsunger than the median age of fdaslims (30).(p. 3)

Others, in addition, argue that Islam, rielation to other religions, is inclusivef all
human being and open to everyoneegardless of race, colour, gendemge or
background It is reflexive in the way it ispractsed and is based ora scripture (the
Quran) which has neontradicions. As the last revealed religioracknowledgng all
preceding religions and prophets (i.e. Judaism, Christianity, Adam, Abraham, Moses,
Jesus, Mary, Jaboand Joseph Islam has gained credibility and conventiomot just

amongMuslims, but even neutral noiMuslims Therefore,| consideredt intellectually



and academically usefub explore a linguistigpghenomenonnamelylanguage usén

religious institutons (mosquesn this casgin the UK

The United
Kingdom ! #

-

Figure 1.1. UK map.

Sourcehttps://simple.wikipedia.org/wiki/United Kingdom

Mosques are religious institutions for Muslinrs which they can prayworship and
givelreceive Islamic lectures and lesscarsd meet fellow MuslimsOne of these
activities is the Friday sermon. On a weekly basis, particularly on Friday, a sermon
(khutbal) is delivered befor@oon prayes (dhuhr) in the mosque by a preachenam.

The sermon lasts approximatelyi2® minutes. The aim of thenamis twofold: to
establish a on&-one relationship between him and the audience tandstablish a
relationshipbetween the audience and God (Bassiouney, 2006). These relationakiips m
promptparticular kinds ofanguage choicas theemamchooss to use Arabic quotations
from either the Quraor the P r o p hagingé.Withis Islam, the prophet Muhamm
initiated the delivery of these sermons at gatherings for worship in his mostfige 1,
years ago. Subsequently, it becamelajious practice for all Muslims to do this every

week.


https://simple.wikipedia.org/wiki/United_Kingdom

1.50rganization of the thesis

Having briefly presented an overview of the background of the study and its setting in
this introductory chapter, thergankation of the whole thesis is now presented. This
study isorganiedin five chapters: introduction, literature review, methodology, analysis

and discussion and finalthe conclusiors.

Following this introductory chapter, a detailed review of relatedalitee is presented.
This includes the interaction between language and religion, Islam in the Ukend
relationship between Abéc and Islam. Proposetidoretical frameworks regarding the
sociology of language and religion and sociolinguistics of religious language are also
presented.In addition, ®sme previous studies regarding language and religian

reviewed and highlighted.

A discussion of the metidologyemployedin this study is presented in the third chapter.
This includesmy philosophical stance and positicas the researcherA detailed

description of the methodological proceduyiasluding data collection, transcription and
data analysisare presentedFinally, validity and reliability regarding the results of this

studyare addressethgether with ethical considerations.

The fourth chaptemprovides an analysis and discussion of the datallected This
includes how the datavere transcribedand thematisd. In terms of findings, the
functions of language us@ Friday sermons are presented firétititudes towards
language usdan Friday sermons argéhen considered Although the discussion is
embedded witim the analysischapter a final sectn in this chapter is devoted &

generaldiscusson of thekeyresults aglosing remark

This studyconcludeswith the fifth chapter. In this chapter, a summary of the key

findings together with the studysontributiors arepresentedFinally, the implications of



the study suggestions for future researemd limitations are addressednd concluding

remarks arenade

1.6 Chapter summary

This chapterhasintroducedthe study,presenting an overview of the background and
rationak for doing the research. In additiaits significance and informationoncerning
the study contexthave been highlighted. In the next chap(@hapter2), a review of

related literature and theoriespeesented.
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Chapter 2: Literature Review

2.1 Chapter overview

In this chapter, m appraisabf the related literature is offered. It begins with a review of
literature on the interface between language and religiocluding an illustration
devoted to Islam, as a religion, that is wected to Arabic, aslanguage Following this

is a brief outlineof Islam in the UK as a way of better und¢éasding the data of this
study Mosques in the UK, which providee setting of this thesis, aralsodiscussed
including sermons delivered in these mosqaed thelanguage employetly imams
Theoretical frameworks in the field of langeagnd religion are reviewed agstematic
platforms to contextualte the thesis.Later, functions of language use in retigs
contexts together with attitudes towards this phenomenoare discussed. Before

concluding this chapter, a presentation of some previous related studies is offered.

2.2Languageand religion

Religion plays a pivotal role in sonsecieties(Rodriguesand Harding, 2008) Yet, the
interaction between language and religion from a bilingualism perspectivecéiaely
been explored. The overlap between the two, sudhasvay that religion and language
interact to produce language confg&polsky, 2003p.81), has recently beenoted and
hasbeen consideredly Omoniyi and Fishman (2006). In addition, the importance of
religion (Islam in this casgin language(i.e. Arabic) choiceis anarea of interesto
researchers (DarquennasdVandenbussche, 201This has everled someresearchers

to argue that without language there would be no reljgisttanguage is what constitsite
religion @ensenand Rothstein, 2000 Samarin (1987) considers any language that is
consistently usedn reli gi on as o6religious | anguagebo.
meansihe product of the intersection of language variables of different sorts within this

one domain of human experieddp.85). The works of Fishman et al. (1966), Crystal
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(1966), Stewart (@68), Samarin (1976), Ferguson (1982), Spolsky (2003), Sawyer (2001)
and Omoniyi and Fishman (2006xplorethe interplaybetween religion and language

andreveal the importance of religion as a relevant facttine study of language.

Religious languages listed amongthe 10 language function$ which illustrates the
impact of religion on language (Stewart, 1968541). Sawyer (2001b, cited in Spolsky,
2003 p. 81), coauthor of theConcise Encyclopaedia of Language and Religstates
thatd_anguageand religion share a very long and a very close history and it is perhaps
surprising that this Concisgencyclopaediaof Language and Higion is the first of its

kinda Indeed one might argue that as long as there has been religion there must have
been &nguage to express religious ided$erefore, language is not separate from
religion. It has been alleged that ldjpcusing on the role of religion in the spread of a
language variety into new domains of language use, one can also focus on the role of
religion in the geographical spread of a langda@@arquennesand Vandenbussche,

2011 p.8).2

The spread of religion, moreover, has accompanied tradeadmwization and language

spread throughout historgpolsky (2003 p. 82) rationalzed the shortage of relevant
studies between religion and language contact as a resudicloblars interested in
language contadbeing] themselves so steeped in secularism that they did not easily
become aware of the depth of religious beliefs and [ifbis statement shows the high

i mpact of scholarsdé opinions on the wider
religion is in decline while secularism is on the hsesled to theneglectof religion and

language Previousstudies whichhave examinedboth language and religion show that

! These functions are: (1) official language, (2) provincial language, (3) wider communication, (4)
international language, (5) capital language, (6) group language, (7) educational language, (8) school
subject language, (9) literary language and (10)irelglanguage.
21t is worth briefly mentioninlg Itahmagu adgsewe aias naglds o
important function drawing on religion. Although swearing is seen as a natural part of humanfgpeech
relieving tensionreligion, odily functions and body parts all contribute to cursing and swearing. It has
been found that one might use swearing as an emotionabfwagluéng pain and anxietywhich indicates
that it has a purpose even if it is seen negatively in moral term<2(J2s).
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there is a close relationship between tra@mong religious peopl@armaini, 2014)It is
believed, therefore, that religigrlays a significantrole in the change and spread of a
languageand viceversa(Ferguson, 1982 For instance, Spolsky (2008. 82) states that
avherever Western Christianity spread, it introduced a variety of Latin script for writing
previously unwritten languagéand the same/ould apply to Islam and Arabiclt can be
agreed then that:

€ one of the (many) factors that play a role in the dynamic process of demarcation and

the quest for solidarity ia sharedanguageAnother factor is religion(Darquennesnd
Vandenbussche, 201{1. 9)

In particular, language, in some places, is seentagral to a nation (e.g. Saudi Arabia),
while in other places it is more a tool, but not necessarily a cultural or religious symbol

(e.g. Singapore).

The gap that should be highlighted and hence explored is that there is no theoretical
framework or evera clear image regarding the study of religion and language contact
(Spolsky, 2003). Clearly, there is a strong link between the spread of relagidrise

spread of languages. For instance, Omoniyi and Fishman (2006) link the spread of
Spanish and Englisto the spread of Catholicism and Protestantism in Latin America,
Africa and Asia. Likewise, the spread of Arabic language is linked to the spread of Islam
in Europe, Africa and East Asi#. is also worth mentioning that the spread of these
religions togéher with their languagdsassometimedeenaccompanied by violence and

the use of poweMoreover, hereis abelief amongsomefollowers of different religions
thatthe destructiorof sacred textsvould lead to the destruction tifeir religion (Byrnes

1999.

This study, therefore, is a response to whablSRy (citedin OmoniyiandFishman, 2006
p. 7) calledé need for a detailed study of the linguistic influence of Islam in the many

parts of the world where Arabic is not widely spodhalsoaddressePa nd har i panc
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(2006) argument that the phenomenonnmoking languages within the same religious
event has noteceived attention. Although these statementshare 10 years old] am
not aware of any other study conducted in thanner ofthis researchas will be seen

later inthechapter(see 2.7.

Arabic is the choicef languagdor inculcation in Islamic religious identitgs it isseen
asthe authentic language of the prophet (Chew, 2014).pbséion of Arabic among
Muslims can be seen the high status attributed to néirst languageArabic speakers
who can articulate the Quran fluently in Arabic (Chew, 2014). They alsodanee of
the prestige of the resurrection dispensation accruing to them, with many turning that
knowledge and mestige to good accoum{Sanneh, 20Q1p. 56). Sawyer (2001p. 3)
exemplifies the closeness between Arabic and Islam to the extent that:
é the influence of Arabic on the vast Muslim world can be seen in the number of Arabic
loan words in many of the langges of Africa and Asia as well as the widespread use of

the Arabic script for writing Ottoman Turkish, Persian, Pashtu, Urdu, Malay and a

varietyof other languages.

In addition to religion, English and some other langudge®borrowed from Arabic in
mathematic and science Rosowsky (2006, cited in Chew, 2018 388) states thathe

best studentgin Quran recitationyare usually those who are able to imitate Arabic
inflected pronunciation, stylized and restricted into national contours, and marked voice
quality to index the religious character of their faithussounding like a native speaker

of Arabic. This presgious position of Arabic among Muslims is attributed to the Quran
which Muslims believeAllah transmitted tothe Prophet Mohammed vighe Angel
Gabriel in Arabic. This intimacyeadsHoles (2001 p. 163) to name Arabic a&he
liturgical language of Mugis worldwided Nadwi (2015) claims that the intimate
connection between thi@uran and Arabidhascontributed to the langua@especial status.

He even goes furthgstatingthatGvidently, the development in Arabic Language, which
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studies Arabic scientidally, owes a lot to thBwords ofGodd in the Quand(p.6). Indeed,
the Quranhas added to the richness and depth Afabic, attracing the attentionof
Arabic linguists ¢ee Khouja, 2012. Clyne and Kipp (1999) argue that because of the
high religious affiliation of Arab Muslim Australians to Islam, Arabic is one of the best
maintained languages in Australia. One of the motivations for maintaining Arabic among
Muslims in Australia is due ttheir belief inthe Quran (Adams et al., 2012)his is
likely to bethe casan many other national settings, not just Austrdingleed, religion
has been mentioned as an important fact@nhanig and booshg minority languages.
Among Malays, for emample,is has been contended thihe learning of Arabids an
influential factor thathas led them tagradually give up the animistic part of their
Islamic beliefs and to become more MugsiChew, 2006 p. 228). Likewise, Lenk
(1987, p. 33) assertthatwhen religion is deeply rooted in a culture:
It is an institution that may also bring together different ethnic groups who share the
same religion, mostly using the dominant language or divide people from the same

nation, as is the separation of tHendustani lingua franca into Hindi and Urdu fdret

Hindu and Muslim communities

In South Asiaaccording to Pandharipande (200@)eviously onlyArabic and no other
language was recognizexs the legitimate code for Islanalthough thisis not valid
nowadaysAdams etal. (2002 al s o n o tuseoftAtalactin mosguesis Kibera,
Kenya boosted the maintenance and acquisition of Arabic byAradric Muslim natives.
Another study conducted by Kouega and Baimada (2012) found that Amaldiaroua,
Cameroonis employed solely for religious purposesmelylslam. This indicates that
Arabic is seen as divine in this contelisman (2013 p. 67) statesthat dhe rapid
expansion of Islam in the seventh century was accompanied by another intrigtieag, lit
studied phenomenon: the spread of the Arabic langua@geover, Omoniyi (2006)

notes that Arabicis usedon the currency notes of Nigeriavhich could indicate the
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intention ofthe Nigerian government to link itsetb Islam throughthe use of Arabic

Table2.1 shows theole of religion in relation taises ofArabic and English in Nigeria.

Table 2.1. Religion in the spread of Arabic and English in Nigeria

Source:Omoniyi (2006 p.134)

Missionaries

1 | Civili zation European Middle Eastern

2 | Religion Christianity Islam

3 | Language English Arabic

4 | Status Official language Foreign language

5 | Availability Translation No translation
(into local languages) (sole authentic text)

6 | Domains of use L2 literacy Religious literacy
Mainstream education Quranic education
Initially Sunday schools Madrassab
administration and commerce Shariah (Islamic law)
Media and the home

Table 2.1 above shows that Arabicused for religious purposes while English is used
for professional and ordinary purposé#is is an indication on how Arabic is mostly
linked to Islam in contrast to Englisthich tends to be linked to Christianityhis view
among Nigerians towards A& indicates their awareness why Arabic is used in

Nigeria and for what purpose

This example supports the common belief regarding Arabic and Islam, namagly
Arabic is stronglylinked to religionand religious practicesloreover,the language of a
religion is not chosen randomly but selectively and purposefedndharipande (2006)
states that the langges of Islam in South Asiacountriessuch adndia, Pakistan, Sri
Lanka, Bangladesh, Goa, Bengal and TamanaigArabic, Persiaand Urdu. Looking

at these three languages, Arabic isdhethat we can call an outsider langudggeause

it does not have historicalrelatiorship with these areas befothe arrival ofislam In
contrast Persian and Urdu, although they have beeruemited by Arabic, have an
ancient history in South Asia and they cantdmenedvernacular languagesspecially in
the case of UrdwArabic was first introduced in South Asia by Muslim Arabs in the early

7" century. According to Elliot and Dowson (2013)India, Bangladesh and Pakistan
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were first in contact with Islam as early as 630,805 AD and 712 AD respectively.
According toPandharipand€006, the use ofArabic in South Asia is on the rise. The
Arabic wearetalking about here istlassical Arabidhat is the language of all written

Arabic from the seventh century@fioles, 2001 p.164).

From the above review, we can conclude that Arabic language and Islam are very close
to each other. They suppa@mearother and oneanhardly stand alone. Whenever Islam
is mentioned,t is highly expectedthat Arabic will be the language usedo doubt

Arabic beingthe language of the Quran has encouraged its spread and high status.

2.2.1 Bilingualism

The use of language and religion would presumably produce bilingual speech.

Bilingualism we refer here i8t he -lniake veont r ol of t wo | ar
1935, p . 56) . I n ot her wor ds geswouidemake n e 6 s
him/her a bilngual. According torang (2017)etalo bi | i ngual s must sp

frequently alternate between two language systems, especially when they converse with
interl ocutors wh o ar e Epderik ithe gxpertemcé bfer e n-

bilingualismhas a significant consequence for cognitive performéBiedystok, 2009).

There are three types of bilingualism, namely, compound, coordinate acd@ulnate.

These types are seen different i n terms
concgts of a | anguage wer e eRomana B85 pi78)nt he
compound bilingualism, O6the person | earns

they are usedoncurratly, so that there ifused representations of the languaigethe

b r a iBy €ontrast, in coordinate bilingualisn@t he per son | earns
separate environments, and the words of the two languages are kept separate with each
wor d having its 0 Wnsub-copraéinate thilingualismenareoven g 6

Obilinguals interpret words of their wea
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| a n g uRomane, 1995, pp. 789). It is noticed that bilingualism is a common

behavour among religious figures (e.gnams).

2.2.2Codeswitching

Speakng of bilingualism, code switching (CS) is an aspect of being bilingtadt
(1954) is considered to be amonegwthehfiinmg:
in the field of sociolinguistics. Linguists, sociolinguists, psycholinguists and
anthropobgists define CS in a number of diffeten way s . | t haé&t theeen
co-presence of elements from two or more languages in a stretich &f ¢ g @nTosiyg 0
2005, p . 729). t Alitsertnhaet i avkeil lyi,t yo6 on the p
effortess | vy bet ween t h(Bullock &Taribio, PCAD [ @)Athees d&fine

it éatshed juxtaposition within the same st
belonging to two differentgmamat i cal syst e(@snpaz,r1982muMs yst en
It is argued that categorising CS is not a straightforward processo¢Bufl Toribio,

2009). CS might occudbetween the turns of different speakers in the conversation,
sometimes between utterances within a single turn, and sometwmesvithin a single

ut t er @Miray eadd Muysken, 1995, ). According to Blom and Gumperz (1972)

there is both situational and metaphorical (or conversational) CS. Situational CS is the
impact of external factors on the participants such as setting, topic and sociarsitna

ot her wor dvlen distirict varietiesiare assatiated with changes in interlocutor,
context @ t o(@ardoneéChloros, 2009, p59). However, metaphorical CS is the

i mpact of the participant ds psuchcas gettingo ns
topic and social sikat i on. I n a dwhentthere rare changes omovariaty s
without any such external@rmp t (GardnéfChloros, 2009, p. 59). Wardhaugh, (2011,

p. 101) made another distinction between the two formexsypat is situational occurs

avhen the languages used change according to the situations in which the interactants
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find themselves. So, they speak one language in one situation and another in a different
one without changing the topic. However, when a charigepic requires a change in
thelanguge used we hav e Anmnegrampledi sitational L6 is &sé

r el a tredigioustand cé&remn i al f. Nomathelesometaphorical CS could be to
Gedefine the situation (formal to informal, offici personal, serious to humorous and

politeness o s o |(Watdhaught2914d, 1.02).

2.3Islam in the UK

According to the Office for National Statistics (2011), only 5% of the UK population
identifiesas Muslim. This means that Islam is a minoréjigion in the UK compared to
Christianity (59%) andnonreligious peopld25%) (seeFigure2.1). Ansari (2004) states

that most Muslims in the UK are pragmatic amdsteadily engaging with British culture.

In addition, Ansari(2004 p. 249) repors that dVMluslims have engaged politically with
British society in various ways and perhaps more actively than mostettimec or faith
groups .6For instance, the mayor of London and some members of parliament are
Muslims. Moreover, as | myself have obserydlere are Muslims who are marriéal
nortMuslim British people mostly Christianswhich clearly indicatethe highextentof

Muslim engagemer{seewww.interfaithmarriage.ongy
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Mot stated
Other 7%
Mareligion
25%

. 4%
Kuslim
5%

Christian
58%

Figure 2.1. Religious affiliation in England and Wales

Source: UK NationaCensug2011)

2.3.1Mosaues in the UK

Having highlighted the relationship between language and reliptom to mosquesn
the UK. Mosquesre consideredfficial religioussettingsfor Muslims places in which
they can worship and pray. Although Muslims can pasyl worshipat home and
elsewhere, praying together as a graupighly recommended in IslanfPraying in the
mosque, according tohe Prophet Mohammed, has superiority over praying alone
elsewhere@®rayer in congregation is superior to praylena by twentyseven égreeé
(noted in thehadith collections ofBukhari and Muslim).® Thus althoughpraying alone
in a place other thaamosque will be rewaed praying atamosquewill confertwenty
seventimes morerewards.This is atypical example of the way in whiclné Prophet
Mohammed used to clarifypatters fothis followers This hadith together withothers by
the Prophet Mohammedyave mosques a special status among Muslifitserefore, a

considerable number of Muslims perform their five daily prayers together in the mosque

8 Bukhari and Muslim are among the most popular Islamic authors forHhelith collections, considered

the most reliable sources ByinniMuslims (seénttp://hadithcollection.coin
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as a response to the recommendatibthe Prophet Mohammed. This @ésqg according
to Hopkins (2009p. 13), becauséhe mosque, though not formally cecsated, takes

on resonance as the place set aside for piayers

In addition, nosques are increasingly becoming a pivotal part of the UK urban landscape
(Gale, 2004). The interest of Western scholars in Islam, immigration and the exposure to
other culturs via imperial rule resulted in the establishment of mosques in theA&K.
noted by Naylor and Ryan (200@. 43), @he British Empire was to have a decisive role

in the establishment of sites of worship for Muslims in the UK in the late nineteenth as
much as in the second half of the twentieth ceniuAmn English solicitor Henry
Quilliam, who converted to Islarafter being influenced by Muslims during his visits to
the Ottoman Empiregstablisied the first officially registered mosque in Liverpool in
1887 (see Geaves, 2010Following this, another mosque wdmiilt in 1889 by Dr
Gottlieb Wilhelm Leitner, a Hungarian scholar in Wokingouthern EnglandDr

L e i t mtentiol ;building the mosque was to provide a convenient place where his
Muslim studentsould pray and worshipThis wasthen followed bythe construction of
other mosquest{ost notably irEastLondon)and theyhavesincebeen steadily growing

in numberacross te UK, from only 7 registered mosques in 1961 to 614 in 26@hch
andGale, 2003 p. 479), to an estimated 1,000 in 2009dLoughlin, 2005)andaround

1,834 in 2015www.muslimsinbritain.ory This dramatidncrease reflectthe growth of

the Muslim population (3600000 in 2001)eitherdue toimmigration, conversioandbr

birth rates which has alsdbecome more diverse over tinteor Muslim communities in

the UK, dnosquegsene] a range of functions asplaces of worship, as venues for the
religious education of both adults and children, as centres for the publication or religious
tracts and as libraries and bookshf@mnsari, 2004 p. 345). The majority of mosques

are located near threcongregatios, i.e. near or within related communities (Nayknd

Ryan, 2002).
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As a note of interest, théaily call to prayer (broadcast adzan in the UK was first
initiated by Henry Quilliam but encounteredopposition from local people who
protested and reacted aug this act of what they callétde klamiation of public space.
The callto prayer continued fronthe Liverpool mosque in the 189@nd more broadly
until the 1980swhen the government banned tlagan as a response to local people

protesing againsit (Gale, 2005NaylorandRyan, 2002)

2.3.2Friday sermonsn mosques

A weekly talk calledthe Friday sermon kKhutbal) is delivered in mosquesThis
originates from the practice dfie Prophet Mohammedvho presented himdeas the

first Islamic imamin AD 630. The prophetused to deliver words of exhortation,
instruction, or command at gatherings for worship in the mosque, which consisted of the
courtyard of his house in Medid&Juliastui, 2012p. 256). These sermons are part of
other religious actities. The first activity is the catb prayer, followed by the sermon

and therthe noonprayer(dhuhr). Sermams are delivered by imam&ho are supposed to
have sufficient religious knowledge. This requirement gikeams high social and

cultural statusn the Muslim community.

Accordingt o Bagbym9® studyrégarding mosqueas the United States (US)

@n average, 78 percent of participants on a typical Friday are men, 15 percent are
women, and seven percent are children. Men make up a mapp#yticipants at Friday
prayer in 91 percent of the mosgadde reasorfior the lowrate ofattendance of women
compared to men is because attendamiciiese sermongs compulsory for merbut
optional for womenlf womendo not attend Friday esmons, lhiey canundertakethe

dhuhr in a place convenientto them Making Friday sermons optional for women in

contrast to meis seen as a sign of supporting women, especially housewivesemdho
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mostlyto bein charge of caring for family and cannot ledkeir childrenalone as well

as pregnant women

2.3.3Language of the sermon
There hasong been dispute among Islamic scholars regarding which languieggdbe
used inFriday sermonglbn-Qudamah, 1983)This is both due tdhe struggle between
modernkation and traditionand religious differences amorfgur Islamic schools of
thoughtand essentiallgomprises twanainopinions. One opinioholdsthat only Arabic
should be used in serm®nThe justification for this opinion ishat Arabicwas the
langua@ the Prophet Mohammed used in his sermons. The other opinion argues that
sermons should be delivered in a language that is understandable to the community.
Proponents of this viewefute the formermargument, saying insteathat the Prophet
Mohammed deliveed his sermam in Arabic because it was the language of his
community. They also argue that Islam is a universal faith, not addressed to particular
communitiesThus:

Islam is not limited to one language. Listen and learn from a sermon that our Prophet

(peace be upon him) used as a means to educate and enlighten minds for-tiséngell

of society as a whole. The Fridakiutbahwas established to bring Muslims together for

Dhuhr (noon) prayers, to help them understand Islam in detail, to deal with major

problems in society, and deliberate and pray to Alla@uliastui, 2012p.271)

Contemporaryslamic scholargend tosupport the secondew that sermons should be
delivered in the vernacular languader example,Spolsky (2004 p. 49) states that
dFriday sermon may be given in the local vernacular in-Ambic communitie§ A
pragmatic reason farsing thelocal language is that otherwise few people will be able to
receive the relevant religious messaBandharipande (2006) asserts that New South
Asian (NSA) languages are employed in the religious domfainexample insermons.

She states that
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é religious sermons are readily given in the NSA languages mixed with the classical
languages. This procesan be callegacralzation of the NSA languagedn contrastto

this, the classical language such@enskrit andArabic are being revived in the secular
context in contemporary South Asia. This process can be called the secularization of the

sacred languagefpp.151 152)

With regard to the UBagbyet al. (2001 p.9) state thain Friday sermons

Ninety-seven percent of mosques use English as the main language, or one of the
main languages, for the message ofihm ah KhutbahOf the mosques that do
use English, 47 percent use one or more addititamguages for the message of

theJum ah Khutbahin the great majority of cases, thier language is Arahic
This is a clear indication that Arabic is the most usable additional language besides
English due to its spiritual connection with Islanthe situation in other Western
countries may well bsimilar, includingthe UK, where English is the dominant language
while Arabic is the additional language. Therefore, linguistic prexiicéhe majority of
Friday sermonsleliveredin nonlslamic countriesnay employ thelominant/vernacular

languagdogethemwith an additional languagejostly Arabic.

2.3.4Arabic variety in Friday sermons

Classical Arabigcor the Quranic varietyis todayconsidered the medium of uselelyin

official contexts such as governments, schools, cqurtficial media and mosques

most Arab countriesn othercontexts, a variety of Arabic dialects are uséthassical
Arabic,al so call ed o6the pure | asualkergeisitheand
Arabic dialect in which the scripture is coucHadhich] was akin to that of the dominant

tribe in Mecca at the time of Muhammad, the Quraysh, and also has considerable
affinities with that of prdslamic poetry, a notable corpus of which still survid@getton,

2001, p. 131). Mattock (2001 p. 60) also contendshat ClassicalArabic dominatesn

Islamandgoesinto further detaiin clarification
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Classical Arabic becomes the medium in which the word of God was revealed, part of
his heritage, which iso be revered and cherished. It is Islam that has, reciprocally,
sustained Classical Arabic. It is the language that the Arabs use for writing of all kinds,
for formal oral communication lectures, broadcasts, speeches, etc. and to some extent for
communicéion with speakers of dialects that differ greatly from their own. It is also the
spoken native tongue of no one and proficiency in its use varies greatly according to the

degree of edeation of the user

Although it has been claimed, asthe above quoten, that the Quran is the original
source of Classical Arabiand thusdoes not belong to a particular region or people,
others such as Netton (2001quotedearlier,haveargued that the Quran was revealed in
the languagespoken inthe Arabian Peninsal so that it wouldoe understandabl&ome
Muslim countries state in their constitutgtiat Islam is the religion of the country and
Modern Standardrabic, derived from Classical Arabics the language of the country.
For instanceschoolsin Bethlehemfollow the Quranic Arabic variety (Amara, 2006).
Classical Arabic is the dominant variegmployed by imamsn Friday sermonsn
Arabic-speaking settirgy Regarding the giiation in the UK as | haveexperiencd, it is
also the dassical Arabic variety tlat is employed by imams in Friday sermons. |
addition, it is worth mentioning thafrabic is ranked sixth amontanguages spoken in
the UK in terms of the number of speakdseeFigure 2.1), which may be insufficient
(compared to other languagesyémforcethe spread ofirabic in the UK; yet, it is Islam

that plays thd&eyrole in the use ofArabic.
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Figure 2.2. Top ten main languageother than Englishin England and Wales

Source: UK NationaCensug2011)

2.4 Theoretical frameworks of languageand religion

The study of language amdligion from a sociolinguistiperspective is still considered

relatively new. Omoniya n d

Fi shman (2006) argued that

f 1 e, nhahsalydthe sociology of religion aociolinguisticsare et to be developed as a

proper theory and methodolognave not been establishethey propose a new field to

be named o6t he

soci ol i nanddaimt ih @dciolidguisticseésl i gi

enriched when it considers religious language and refgaiomains for language dse

(p.7). The study of language policy, for instandegs tendedo focus on topics such as

languagechoice and language cultivatiomtroducingreligion into the analysisvould

lead toconsideration of the diffusion akligion, which is one of the main causes

language diffusio{Omoniyi and Fishman, 2006Jhe interplay between language and
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religion was thematised first by Haugen and Fishman, William Stewart and Charles

Ferguson (DarquennesidVandenbussche, 2011).

Fishman(2006 p. 13) argued thafwe must do today in the sociology of language and
religion that which we tried to do before in the sociology of language: find a theoretical
parent al h o me [We]acan adopt a gaehtal lromesuntil to be assigned one
The reason for Fishman buitd) a parental hom& a s prtovade & nurturing point of
departuré(p. 13). Darquennes and Vdenbussche (201p. 2) assert that:

éin order to push ahead the systematic dev

of study, Fishman (2006) strongly pleads for the elaboration of a theoretical framework

that can serve as a sort of anchorage for the manystiaties we are confrontedth.

To do so, below is a review of isking frameworks proposed by8yer (2001), Fishman
(2006), Spolsky (2006) and Darquennes and Vandenbussche (28pégtively These

frameworks are considered of great helpontextualzing the study.

The firstof these frameworks is Sawye2001)classificationof language and religion

into six typegsee Table 2).

Table 22.S a wy €2004)¢heoretical framework.

Sawyeld slassification Comment
1 | Language in the context ¢ This categoryis concermed with exploring the role of language
particular religions different religions.Although coves major religions more depthis

requiredin discussing every religion respectively gmmdviding more
insights concerningthe understanding of a particuleeligion in a
particular context.

2 | Sacred texts and translation| Translating sacred textsuch asthe Quran, the Bible and other
important religious translations the focus of this category.

3 | Religious languages an The focus here is on the role of some langueapeties such as

scripts Church Latin and Church Slavonithis categorydoesnot extend tg
other religions(e.g. Arabic in mosquesjo identify differences ang

similarities.
4 | Special language uses This is aboutanguage use in some contexts of worskigh as the

use of metaphorHowever, some context®.g. mosque}p have not
been includeds extensively ashurches.

5 | Beliefs about language This categoryis devoted to philosophical discussions regard
religious languages and beliefs about the power of names and
Indeed, religious languages have a powerful impact on relig
groups andtheir contexts.Names and words are believéa have
magical powers.

6 | Religion and the study ¢ This is a platform for different studieen language in religious
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contexts.This is where more studies are negdexpecially the stud
of Arabic in Islamic domains.

language

Sawy er 6 Baméwdr iB dogsidered the first of its kind regarding the establishment
of language and religion as an independent field of sflitgly.categoriefocus mainly on
language as the main elemerdtherthan religion, possiblyreflectingS a wy eared s

interest Fol | owi ng Sawyeroés (2001) fdafmamewor&r Kk,

that comes under the sociology of language and rel{gea Table 3).

Table 23.F i s h m@00&)tkeoretical framework.

Fishmanoé slassification

Comment

The language (or variety) of religion alwa
functions within a larger multilingua
multivariatal repertoire.

It is essentiafor members of religions (insider
to be able to differentiate between the verities
language and what is religion and n@tigion.
In doing so, greater understanding will bg
achieved regarding the functions of liturgig
languages in religious contisx

The variation posited in principlél) above
exists both intresocietally and intesocietally
and mayalsovary over time.

Religious and nomeligious bodies may be leg
motivated to vary in their speech repertoires t
members ofniddle-range eligious bodies

Religious languagearieties are more stable th
others andhffecttheir secular counterparts mo
than the latter do the former.

Latin has influenced the languages of West{
Christianity; Arabic is different. Classical Arab
(Quranic) is still the basis of literacyhether
spoken or written.This indicates the powerfy
impact of religious languages over secular one

A by-product of all of the fagoing
characteristics of longstanding vernaculg
translations (Gaintlyd translatorship, greate
linguistic contrastivity and the sheer weight
traditional usage itself), is their acquisition of

degree of sanctity of their own.

The established translation variete® used for
sermons and exti#turgical ceremoniesThe use
of some vernacular varieties for sacred purpg
leadsto them béng seen as sacred themselves

The rise and spread of newly sanctified ane
sanctified varieties (or also of less sanctif
ones) within the sociolinguistic repertoire of
speech community renders that repertoire n
complex and more functionally differentiatg
than heretofore.

The result of the differentiatiom the repertoire
comes from other areas of social change. Al
sociocultural change enharsdanguage shift an
language maintenance.

All sources of sociocultural change are a
sources of change in the sociolinguis
repertoire visavis religion, including religious
change per se. Language spread itself is
course, the most common carrier of sociocultt
change.

One of the most common types of socioculty
change is language spread. Most languages
still spreading into religious functionsThis
means thatfunctions not written down and
unmediated are &nfirst to changein contrast to
ritualized functions.

There are several reasons why multiple religi
varieties may cexist within the same religiou
community.

One of thesereasos is that &ocial change i
neither instantaneous nor evenly spiegu?20).
It has been observedor instance, that som
ethnoreligious  linguistic  repertoires &
expanding in theWest due to the continuou
migration of these religious groups.

The power and ubiquity of sanctified and- ¢

sanctified language exert aajor conservative

The spread of religions as a -pyoduct
eventually produce texts that suppér a

28



influence on the speed and direction of cor
planning and frequently serve as a counterwe
to an emphasis omodernkationin the language
planning arena.

particular vernacular variety.

9 | The languages and varieties of religig
functions are not as eternally unchanging as t
custodians often imply.

Non-Arabic native Muslims,
unconsciously, Arabize their
However, Quranic  Arabic
vernacularized.

consciously (
vernaulars
is semi

10 | Religious emphasis ebband flows and as 3
result so do religious varietieshe impact of
these varieties on neneligious usage and th

impact of norreligious usage upon them.

Any speech community witla different social
group is differentfrom that in aother. Turkey
can be seen as an example of thoperating
against secularisptalling for the restoation of

the use of traditional religious varieties.

Fi shmanods ( 23 0ebyletailed andheroughc 8 mpar ed t2001)Sawy e
framework. Itcomprisesl0 sections with a specific focus on language varieties and
vernaculars. Also, sociocultural change and its impact on sociolinguastibgghlighted.
However, Fishman encouragether researars to addo and/or modifythe framework

with a view to developing the sociology of language and religion theoretically and
empirically. In the same yeaas Fishman Spolsky (2006)proposed a framework

comprisingfour sectios (see Table. 2.4).

Table 24.S p o | q20Q6)iheoretical framework.

Spolskyd slassification Comment

1 | Effects of religion on language. An example of thisaspectis the impact of religion of
language choicespread, maintenance and lexicq
borrowing. Indeed, religionhas affeced the use of|

religious languages.

2 | The mutuality of language and religion. This aspect is concerned with the changin
sociolinguistic repertoire of multilingual contextt.
also includes the interaction between multilinguali

and religious pluralism.

3 | Effects of language on religion. This concernsthe role of language in buildin
religious communitiesThe effects of language d
religion can be similar téhose ofthe first category
regarding the effects of religion on language as |

can affect on@another.

4 | Language, religion and literacy. This is dedicated to the influence of language
religion o literacy which is of great importance

language learners.

Spolsky §2006)frameworkprovides abalance between language and religineaing
both language and religicat the same level without focusing on one and negledtirg

other. He also propose newaspectregarding the impact of language and religion on
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literacy. However, it seems that Spolsky himselé not convincedby his own
classification. He acknowledgehis by admittingthatitis O par si moni ous©o
frameworkisé not terri bly revealingo. However,
state that Spolsky dramework s interesting because it highlighpolicy concermg
language and religion on the one hand and religious literacy policy on the other. This
classification, according to Darquennes and Vandenbussche (20hidely sketched

More recently i and on the basis of the former frameworksDarquennes and
Vandebussche (201 %..51 9) proposed thematic categories as an alternative framework

for the study of language and religi@sshown in Table 2.5.

Table 25. Darquennesand Vandenbusschés (2011)theoretical framework.

Darquennesand Vandenbussché Comment
classification

1 | The anthropology of language and religion| This concernsthe close bond between language
religion and its ability to allow for reflectio
regarding, for i nstan
language They suggest focirsy dn theinterlink of
physical reality with virtual reality (as expressed
myths, legends and fairy tales) and imagined reél

(p.6).

2 | Meanings and uses of religious language | This section is concerneglith the use of languagef
a religious nature in religious domainExamples of|
such related studies are those of Crystal (1999)
Samarin (1976).

3| The role of religion in languag| This includesthe impact of translation on langual
standardization and language spread standardiation and the influence of religion in th
spread of languagéncluding the geographical spreg
of a language

4 | The relationship between language & Thisrelates tahe dynamic process of identificatias
religion as markers of identity the basis for interaction betweenlanguage ang
religion. Language, for instance, p&yan important
role in the dynamic process of demarcation and
quest for solidarity.

The above frameworkare attemps to establish gundamentalbasis for the study of
languageand religion either from the perspective of sociolinguistics or the sociology of
language and religion. Indeed, these framewarles conceptually useful anghan help
researchers establish and condbeir researclhasedon a solid theoretical platforthat

is systematically applicable and practiddbwever as mentioned abovtheyare still to
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be revised and reviewdu, researcherr the benefit of developing the scientific field.
Sometimes frameworks become theoretically dubiousiroply cannotcapture all the
variables that exist. They tend to be positivistic in that they tend to define catebaties
are necessarily restrictiveThis study doesnot adopt a single framework as its sole
theoretical view;rather all the above frameworks are caesedto contribute tothe
theoretical outline for the studwith therelevant sections of each framewgnoviding

differentperspective

2.5Functions of languageusein religious contexts

Exploring the functions of languages in human lives is s&sean important element in
understanding the potential meaning of languadelliday, 2014) Language serves
different functions andne ofits main functiors is do serve as a vehicle for rational
though® (Newmeyer, 2000p. 2). In addition, language functions seek to reveal the
purpose othe use ofhat language ia particular context. Byanalysing text, which isthe
language functioning in contexiwe show what meaningful choices have been made,
each one seen in the contekindnat might have been meant but wasdfidtlliday, 2014

p. 24). Language also, according Bunbar (1998), replaced scratching the backs of our
friends and family andhe primary functionof languageis to establish and maintain

human social relations.

The interface between language and religion sometarisses withthe employment of
more than one languagespecially in highly multilingual societiel religious meetings
in which language and religion interrelatspecial religious languages or langge
varieties are employed for different purpgsseach as preaching and prayers. This
interchangeis termed @l o s s oldy &awyex Or speaking in tonguesvhich is &
conspicuous example where utterances in a language unintelligible to viewedijpody

present adsla prophetic dimension to public worsbifsawyerand Simpson2001, p.
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237). The reasons for employing language varieties in these contexts, according to
Sawyer,arédpar tly t o heighten peopl esd ed,aar ene:
partly to highlight the continuity of what they are doing with the worship of other
communities elsewhede(p. 237). Stewart (1968p. 541, cited in Darquennesand
Vandenbussche201l p.1)d i sts the religious |l anguag
|l anguage primarily in connection with th
language functiorts Below are some of the functions of languagge in religious

contexts.

2.5.1 Powerndauthority
One of thefunctions of languageusein religious contexts is power and authority. The
interaction between language and religa@m produce a prevailing power for language
maintenanceand the power of religiofiGrosjean, 1982p. 109). By the same token,
Ferguson (1982) argues that religion is a very powerful folwe to itslinks with
divinity, which leads to languge change and language spresdngside that of religion
It is alleged thathte study of the relationship betwekmguage and power is seen as a
weakness in linguistic theory in the lag&h century including in sociolinguistics
(Fairclough, 2001). The spread of religion, according to Kaplan and Baldauf, (1997
230), is a type of linguistic imperialisithis clam is applicable inthe casethatreligion
is forced on peoplde.g. the imposition ofChristianity on peopleunderthe Roman
Empire andof Islam during the Partition of IndiaHowever if people make a free
choice,this claimmight notbetrue Religiouslanguagein addition,is a powerful tool in
generatingreligious awareness and ideology among people (Rahimi, 2012). Indeed, as
Mukherjee (2013) states

é the shifting (between language and religion) relations involving authority and power,

is made posslb in the ideological world each inhabits, through words and rituals that

seldom have unambiguous meanings; where the connotations and interpretations are
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slippery and shifting; where their very ambiguity and imprecision lend power to the

words and ritualef language anceligion. (p. 5)

Likewise,Cummings (2001) reports that

€ voicing these (Arabic) sacred words could have powerful effects; the words are a
talisman. The unintelligibility of Arabic for most Makassarese only reinforced the sense
that speaking Arabic was a potentially powerful way of affecting the human wprld.
572)

This was also true for many early Christiavisenthey heard LatinHeller (1995 p. 380)

claims thatd_anguage choices including (but not limited to) codswitching1 are

among the most powerful and potentially effective strategies that peopleah#veir
disposal to accomplish goals which are related both to the internal operations of
institutions and to the place of those institutions in sogiétyabic is seen by Muslim
Makassarese to be a spiritual power that cofrem the Islamic heartlanCummings,

2001). It is worth noting that Muslimsan bev er y att ached to what
| a n g urefeggrmgto Classical Arabidhe drive for them to use Quranic language is

their beliefint he power of t h eaméliihe Quraa(bldzzalp2005p. s | a mi
271) . It i S reported i n Cummi ngos (200
Ma k a s s (p.658)employed Arabic to support their status and authority. Arabic has
historically had primacy over the vernaculars in Muslim communities heeathe
emphasisvason thedvord as enshrined in the QuégiSanneh, 2001, cited in Spolsky,

2003 p. 85). In addition,Ghe emphasis was on making the public proclamation of faith

in Arabic, a pronouncement that signified acceptance of Islam and entrdocihe
ummah(nation6 (Cummings, 2001p. 569). Salami (2006) found in his study tlite

Yoruba use language as a persuasive tool to gain material or spiritual power for engaging
and/or conquering their adversadgs. 98). Pandharipande (2006ygueghat the choice

of a language should be based on its function rather than its social damdafarther

that the choice of a language is decided by the power of the language to express it.
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Clearly, the literaturegeviewedin this section indicatethe powerful and authoritative
statusof liturgical languages among believers. This position is considered an eliement
presering and booshg liturgical languagespreventing thenfrom being isolated and
therefore diminishedespecially in contextén which these languages are not widely

spoken or used.

2.5.2 Authenticityandtradition
Another function of languagaise in religious contextsconcernsthe traditional
authenticity and practices of religious languages (i.e. Arabic, Hebrew and Latin). For
instance, Chew (2014p. 55) states thatArabic is the language of choice for the
inculcation of an Islamic religious identity as it is theuthenti® language of the
Prophef Bassiouney (2012) argues that standard Arabic is associated with \ghéch
includes history and tradition. The majority of religgpaccording to Errihani (2011):
€ have produced exegetic traditions centrally preoccupied with the language of their
holy texts. Among Musms, the revelation of the Qan, and the recognition of its
language as the Word of GoHalaam Allabh, turned every religious scholar into a

linguist and made the mastery of the divine language the single most important

prerequisite for intellectual and artistic accomplishmepts387)

Even the isolation of nguage could help maintain religious tradition (Byrnes, 1999). It
has been claimednoreoveythat the reasofor preserving historical liturgical languages

is the desire among religious groupsrétain (and keep aparthe norms and practices
associaté with their religions (Jaspand Coyle, 2010). Webb (199%. 47) states that
aifferent religious practices alter any of a variety of formal and pragmatic features of
everyday language in response to their distinctive assumptions about the world, other
worlds, and the beings they contaifle then claims that this indicates how religious
practices help in understanding language as a form of attideed, the desire among
believers tomaintain their liturgical languagesaccording tothe literature reviewed

above Jeadsthem to preserve its use in related contesdsh as religious activities.
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2.5.3Emotions

Eliciting emotionsis another function of languagesein religious contexts. If religion

which comprisesihe feelings, acts, and experiencésndividual men in their solitude,

so far as they apprehend themselves to stand in relation to whatever they may consider
the diviné (James 2002p. 38, cited in Mukherjee, 2013p. 3), and languagewhich

entails Gevoking feelings and emotiodgRahimi, 2012 p. 8), occur togetherthe
generation okemotionsis greatlyexpected. For example, Errihani (2011 386) states

thatan imama@xercises his control over the congregation by directly speaking to their
feelings of fear, inferiority and gudt The imam will clearly use a languagethat is
convenientn undertakingthis kind of emotional control. Jaspal and Coyle (201.32)

argue thatdn certain contextsthe use of a given language can stimulate feelings of
similarityd among worshippersRahimi @012 p. 11) goes onto say thatdne of the
reasongfor using religious languadeis appealing to the sentiments and affection of
people so that they can influence their emotion to get thibghevers nedddone

Indeed religion here is considered asrmtivaing elementwith one of the ma raiins
being for instancet o el i ci t the congregations®66 i m
2011). Chew (2014)n addition,asserts that the content may influence language choice
because of the feeling that a particular language, even if it is not the dominant language,
is more suitabldor expressig some emotions. Herman (196dptedt h a t 6emot i
attachmentd i s one ¢ahguagehse.Thp @earatuavaetediv ar i a
this section indicates how emotions amphasied as a result of the intersection
between(divine) language andsanctified religion. It also shows that religion has a

powerful emotional value thatitimatelyaffects language use.

2.5.4 Other funtions
Another function that leato the use of a particuldanguage in religious contexts is the

inteniont o0 accommodat e |pnguagetardthdose m rwkidh dhey ared
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proficient. Indeed, if people cannot understand the language, they nassdbsage.
Speakersinpamsi n t he context of this thesis) te
As an exampleWatsonGegeo and Gegeo (199f. 545) investigatingthe impact of

church affiliation onlanguage choice in Malaitanterviewed participants about their
World War Il experiences and considerélgat one of the factors affectingne

r e s p o nstife in tariggage choicappeared to béaccommodatingthe addressee
Moreover, they arguethat the shiftin languageuse by he respondentiAnnanais was

@an accommodation to communication with a superordinate social (referenced graup .
545)Anot her function for shiftiaudendeedsighe en I
According to Llamas et al. (2004. 97), audiencalesignds generally manifested in a
speaker shifting her style to be more like that of the person she talkinth&y assert

that it Gapplies to all codes and levels of a language repertoire, moualirand
multilingualé (p. 97). In addition, languagesein religious contexts could be a result of
personal habjteitherrelated tolevel of exposure to particular languages or repetitive
practice. Speakers in religious contexts codéVelophabits in their regula practice

similar to teacherslhe inclwsion of two languages in one contextoreovercould be an
attempton the parbf speakers to create interest in a particular language. Chew, (2013

392) states thathe choice of English, Malay and a sprinkling of Arabic has been found
expedient innvoking pedagogical professionalism or expedi3dis could be the same

for imamesin their languageise

To conclude,functions and reasons for empilog particular languages ispecific
religious contexts vargnd overlap They depend on the conteaydience and intention

of the speaker. As reviewed in this section, the attempt to preserve liturgical languages
because of their powerful position and emotional impadbelievers are some (but not

all) of the reasons that encourage speakersdosecarefully which language to employ
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The functions and reasons found previously and reviewed in this sectarorrelated

with the results of this studp the analysis and discussion in Chapter 4

2.6 Attitudes towards languageusein religious contexts

Besides researching reasons for employing languages in particular contexts, exploring
attitudes is also another parametdath which most linguisticresearcherare concerned.
Attitude can be defined aé hypothetical construct used to explain the directind
persistence of human behaviogBaker, 1992 p. 10), or as@ disposition to respond
favourably or unfavouraby (Ajzen, 1988 p. 4). Others state that attitude &
psychological tendency that is expressed by evaluating a particular entity with som
degree of favour or disfavadfEagleyandChaiken, 1993p. 1). In other words, it is not
alwaysa straightforwardmatterto observe peope attitudes towarsl particular issues
because peoméfeelings and thoughts are ndearly visible, although wemay be able

to infer attitudesfrom behaviour Attitudescan be examined by el
responses via different mearsich as direcor indirect questions.lt is worth noting
though that attitude arenot the same as belgfAccording toFishbein(1963 p. 233),

beliefs aredhe probability dimension of a concépivhile attitudes aréthe evaluative
dimension of a conceptin other wordsa n 6 i ndédattitude dowaads any object is a
function of his beliefs about that object and the evaluative aspect of those befiefs

(Fishbein, 1963p. 233).

Unlike muchterminolog in specialkedf i el ds, the word dattit u
people use and understaradbeit for different purposes depending on the confehxis

usabilty and simplicity makes attitudes an important aspect in research.drdisgarch

to practice which thereforeminimizes the tendency to scientism. Moreover, the
exploration of attitudes is a good waf/gainingan ideaof how communities, minority

growps and individuals perceive issues under investigation. It hasdmeghasied that
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importance of languageandissues related tthemare besexplored throughattitudes.
This is reflecing the widespread usef attitudesas a significant variable isocial
researcltoncerninganguagesThe popularityof attitudesis notconfinedto a particular

field or certaintopics;rather they ara@ncluded in all areas and topics (Baker, 1992).

In sociolinguistics and the sociology of language, for instandéudss have been
studied toexaminethe relationship between language choice and language status
(Omoniyi, 2006).As an illustration, Osman (2013), examining the spread of Arabic in
Medieval times, noteshathi st ori cal | y, the sttitude dwards whe n t
importance of knowing good Arabic in order to be considered a pious Muslim was
strengthened even furtligip. 76). Even native speakers of Arabic are in favour of the
languagebeing more attached to their religious identity than to their etig@notity.
Zughoul and Taminian (1984), for example, found that Christian Arab Jordanian
university studentfield more favourableattitudes towards Englisthan Muslims. The
focus onattitudes in the former exampleflustrates how they cahelp researcheiis the
analysis and interpretation l@nguagerelated phenomena and how people percsivd
phenomenaln Chapter4 of this study, the attitudes of the participasatsanalysed and

discussed.

2.7 Previous studiesof language usen religious contexts

As mentioned above, languagese is an area ofconsiderableinterest among
sociolinguistics(Omoniyi and Fishman, 2006)Many studies have been conducted in a
variety of contextseducational settings, family situations, courtroom settingsthed
workplae environment. In contrast, féess has been @he within religious settings
(Darquennesand Vandenbussche, 201 Dillon, 2003) Some of the very fewaluable
studies conducteth Islamic communitieshave found that languagese depends on

severalfactors Susanto (2006) claims thduslims needArabic to comprehend the
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Quran andhadith Although translations are available in many different languages
Arabicis clearlyapertinentlanguage in the study of Islamic religious discouisedate,

very few studes have explored the interaction between language and relgibit

seems thasomeprevious studieBaveunderestimatéthe impact of religion oigsecular)
communities and societiels. particular,it is not cleawhat the functions of languagese

arein religious settings and how people perceiliem. Exceptiors are the studiesof
Samarin (1976)Ferguson (1982 Walbridge (1992), Barnes and Mahomed (1994),
Wong (2000), Susanto (2006%oliman (2008), Almansour (2010), Jaspal and Coyle
(2010), Kouega ad Baimada (2012), Adams et al. (2012) and Bassiouney (2013)
Although the focus of these studies varied between language choice, language shift and

codeswitching, alwereconcernedvith language use ireligious contexts.

One of these early studiesxamning the language of religious interactions from a
sociolinguistics perspectiveyasthat of Samarin (1976). By examining the functions of
languageusein religious contexd, he found thatulturalidentity is triggered in religious
communities.Being pat of a religious community mighdccordinglylead to learning

new types of interaction whicéreunusual in everyday talkloreover,religion trigges

unity anda feeling of oneness among religious grouplis unity among Muslimsvill
eventually enrich their language repertoire by allowing the religious language to trigger

their unity.

Another s$udy conducted by Ferguson (198fcused onthe relatioship between
religious discourse and group identity. He found that religious discaungeorts the
identity of both speakers and audience among particular grblepargueed that religion
is a very powerful force that could eventually lead to language change and language
spreadHe alsostatel that religions with a holy book are more capatfl spreadhg. The

language oholy bools spread together with the religianwhichis the casef the spread
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of Arabic among MuslimsThis is probably due tbeliefinét he wor,ahicof Go
|l eads believers to consi dagessacrbddss,¢hedesire!l v b
to preserve the language of their holy book by using it leafidltovers consideing the

liturgical language as part of their identity.

Walbridge (1992) explored the maintenance of Arabic in a mosque Idoabezhrborn,
Michigan in the US. She conduetd her study through observations and interviews with
imams and audiencesShe reported that Muslim Lebanese in the mosque under
consideratiorwere attached to Islam and therefore the preservation of Aradiech
distinguisted them from mainstram US life. Some, howevershowed a propensity to
shift more towardshe majority position away from their own minority astie observed
thatit can be hard to see what pushes people one way or arStigealso notid that

due to the diverse background of the audignaith somehavingknowledge in Arabic

and others in Englistwhile otherswere unabldully to understand Englishysing amix

of Arabic and English was the best option for imatns accommodate audiemc
preferencesWalbridged $1992)study is similar tahis study in its methodological and
analytic procedures. It has some similarities regarding the nature and background of the
audiences and their vieves using Arabic together with EnglistHowever, itdiffers in

that all the participants n~ Wa |l br i d g e\wese AgblLebr3e, neaningl that
theyweremore proficient inArabic thanthose inmy sample This would make itnuch

more likely, though not necessary, to hear Araaither tharEnglish.

Barnes and Mahomed (1994)ndertooka study examimg the mix of Arabic and
English in a community of South African Indian Muslims. People in this community
were mostly bilinguaJ speakingboth English andne of theancestral language(i.e.
Awadhi, Bodjpuri, Gujarati, Konkani, Memon, Tamil, Telegor, Urdu). The researchers

found that participants med codes with Arabic when they discussed religious topics or
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attendedeligiouseventsThi s i s probably an indicoati on
including Arabic whenever religious mattemsere discussed. It is a sign of Arabic
authority and legitimacy in Islam among Muslineven in contextén which Arabic is

not widely spokenHowever, the researchamsglectedo mention the background of the
participants (Susanto, 2006). This lack of information might affect the validity and
reliability of the study. Knowing the background of the participants may indicate the real

reasos for them mixing codes.

Wong (2000) conducted a study to examine the cultiunattions of codeswitching

among bilingual speakers from different communities. To do so, she emailed
guestionnaires to four femaland five males. She found that participants sweititodes

for religious purposes anf@lt more comfortablausing particular languages. However,
similar to Barnes and Mahomeddés (1994) st
elaborate on the participadtinguistic backgroundpotentiallyaffecing the results of

her study.The optimal approackvould have beero interview the participantgather

than senohg them questionnaireslue to their small numbetnterviewswould have

provided greatedepth and elaboraticzoncerninghe phenomenon.

Susanto (200&lsoinvestigate the phenomenon of codeswitching inedigious context.
The study took place in Indonesigpecifically the musyawarah(a regular Islamic
religious meeting). The aim of the study wasditermine thdunctions and roles of
codeswitchingoetween three languages, Indonesian, Javanese and,Anadiceligious
setting. In particular, the focus wam identifying the location of the Arabic word
| nshawhAl t Bhmeans Odcdorditgyadd h evi Wil Isl6 ot dré&wo d 0 .
on situational and metaphorical approesland found thatcodeswiching served
different types ofunction (situational, metaphorical arithguistic). In addition, he found

thatcodeswitchingoccurred in different locations: five locations in Javanés#onesian
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codeswitching and four locations in IndonesieArabic and Arabici Indonesian
codeswitching The reason for the use of the wardh s h a @ Ardabicavhs to indicate
submission to GodAn original aspecif this study waghat it examired more than two
languagesHowever,limiting the scope of the studp addressingparticular utterances
rather than including all utterances articulated in Arabic inepddine richness of the

study, which might otherwise haveeveaéd more reasons thahosefound.

Soliman (2008) investigated language shift fr@assicalArabic to Egyptian Arabic in
religious settingsin Egypt He focused on onémam, 6 A mr K, hamalysind a0
recordings of his religious speecthe reasons for Soliman chanog Amr Khaledwere

twofold: (i) his popularity as a religious figure among Edggmps (ii) his continuous use

of Egyptian Arabic together with classical Arabic in his speedHissstudy draw upon
phonological, syntactiand metaphorical featuresd shows that Amr Khaled mostly

uses Egyptian ArabicHowever he shifs to Classical Arabic for indirect speech
(quotations frontheQuranthepr ophet 6 s s ayi sajthe bagmaingand p p | i
end of his speedy. Moreover the study found no relation between frequency of

language shift and the statustioé audience (Egyptian /nelBgyptian).

Almansour (2010) investigated the use of codeswitching amongAradic speaking
Muslims from different linguistic backgrousdconducting a focus group interview with
three participants from different backgrosndhe frst participant was a female from
India, the second was a male from Indonesia and the third was a male from South Africa).
The focus of his study was on four phraskf&asha Allald (whatever God wills),
AAlhamdullilahb (God be praised)Bismilahé(in Godd s n a ndashadlahé (@ God

wills). He found thathis participants codeswited to usethese phrases in Arabic,
althoughthey did not know Arabic. According to the researcher, thesoaabehind this

was that it was theparticipansd way of expressig a common and shared identity as
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Muslims. This is an indication that language, similar to religion, can unite people from
different backgroursl Sharing the sammeeligion may consequently ledad the desire to

have a commonommunicatie tool T among religious groups, liturgical language

In addition, Jaspal and Coyle (2010) conducted a study regarding the functions of
liturgical languages and religion among young Briigitn South Asians. To do so, they
interviewed 12 participants via sestructured interviews and interpreted the transgript

of the interviews. After analysing the data, they found Arabicbe the liturgical
language among Muslims. Liturgical language® consideredsymbok of religious
community andf sanctification. Thavay their study was conducted with regard to data
collection and analysis isirsilar to how this study was implementedTheir study
indicatal that even yound/uslims who are supposed to be less attached to languages
otherthosethey useon a daily basisstill value their religious/ethnic languages. This
could be a resul t sdoflinktthem itor theip ligienfethrécdly at t

regardless of thepotentialwishnotto followint hei r parent sé f oot st

In a recent study, Kouega and Baimaddl@) investigatedhe language use of religious
practices. They observel the congregationaprayers in the mosque of Maroua in
Cameroomandalso interviewed some members of the mosque. The results revealed that
both the vernacular language (Fulfulde) asthrhic religious language (Arabic) were
used. Havever, Arabic was the dominan&anguage. The chagc between the two
languages was based on the belett GArabic is the liturgical language associated with
Islam, while Fulfulde is the language of timam, that of theMuezzinand a vehicular
language in the neighbourhawgh. 10). This is in line with other studies claiming that

is very much expected tharabic will be usedin most Islamic activitiestogether with
vernacular languageblowever, the stdy did not elaborate on other mosques in/around

Maroug which might haveprovided amore comprehensive view regarding the reasons
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for employing Arabic more than the vernacular langu&gelega and Baimadag2012)
study is in contrasto many studies rewing that vernacular/dominant languages are
employed more than liturgical languagesich could be the result of the imandesire

to use certain languages their study, more than haif the audienceid not understand
the part of the sermon deliverén Arabic.However an issue with their study is thit
seems that the authors were not familiar with Friday serpesigentfrom the way they
describedhem They stated that the imam delivered two sermaienwhatthey saw
wasthe imam splting his sermon into two parts andtsig in the middle a welkknown
pattern thathe Prophet Mohammed initiated amahe thatall Muslims and researchers

shouldbe aware of.

Another recent studig thatconducted by Adams et al. (2012) regarding how language i
used in religious practices in Kenyfcusing onboth Kinubi and Arabic. They found
thatéhe linguistic relationship between these two languages has played an important role
in enhancing the usage of Kinubi in the multilingual setting of Kibera, Kafpya832).
They al so found t haofthdriindigebous laguage Wwerea verg v i
positive indicaing their attachment to their ethnicityhis may also indicate that Arabic
language is not imposing its religious power and therefore exclutimgernacular
languageyrather it actually suppo#gits use ands flexible in being usedointly with

other languagesThis study is in the opposite of the formen which vernacular
languagesvereusedto a much lesser extemt sermos than the litugical language. It
shows that norArabic Muslims are not strict about having a monolingual sermon either

way; indeed they are more pragmatic and based onwhat is appropriate.

Similar toSol i mano6s ,B&asdurgky (2043) cadigd ordsearchio examine
functions of codeswitching betwestandardArabic and Egyptian Arabic by observing

the sermons of an Islamignam in Egypt. She analysed 10 hours of mosque sermons
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delivered in Egypt and found thd#luslim religious figures exploit the diglossduation

in Egypt in their sermons in order to convey social messages more effectively to their
target audiend@e(p. 49). Thi s clearly i ndi cat esf his he
audiencé needsattempting to accommodate and address the audienceuds as

possible.

To endthis sectionformer studies regarding the use of languages in religious contexts
haverevealed that believers atend tosupport the inclusion of the liturgical language in
their religious activities. The reasons for this suppanty, but generally indicate the
powerful and emotional position of liturgical languages. They believe that they have to

maintainand preserve historical languages from being diminished.

2.8 Chapter summary

To conclude, this chaptéasreviewedrelevantliterature regarding thiaterface between
language and religion. It begduy highlighting the closeness of languagih religion
and vice versa. Thassociation between theligion of Islam and Arabidas been
discussed in detail as the focus of thisstbeTheoretical frameworksonsidering
language and religionave been presented ahe language varieties employed in Friday
sermonsand thé& functionshave been addressdeinally, previous studies conducted in
religious congxts regarding languageajschoice shift, mixing and switchindgpave been
highlighted By providing this review of related literaturghe scene fothis study has
beenset The next chaptantroduesthe methodological stancacluding inter alia,the

research desigmheoretical framework, dataltection andanalytic tools.
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Chapter 3: Methodology

3.1 Chapter overview

After reviewing related literaturencluding theoriesestablishinghe foundation forthe
study, his chaptesets outhe methodology and procedarmmployed. It begins with an
outline of the key philosophical and medlmbogical issues,including the ontology,
epistemology, paradigm and methodology. Following tltispresentsthe research
guestions together witthe methodsof datacollectionanda description ofthe setting.
Then,there isa discussion of research ethasdvalidity and reliability This isfollowed

by adescriptionof the processes afata analysis. Finally, a summary of the chapter is

presented.

3.2 Philosophical andmethodological stance

The process of any scientific research is based on philosophical assumptions (Creswell,
2012). Philosophy isthe use of abstract ideas and beliefs that inform our reg€earch
(Creswell, 2012 p. 16). Huff (2008, cited in Creswell, 281 pp. 18 19) states that

philosophy is verymportantfor the following reasons:

1. It shapedow we formulate ouresearclproblem andjuestions.

2. It tends to be deeply rooted in reseatcining and reinforced byhé scholarly
community in whichwe work.
3. Reviewers (readers) mak@hilosophical) assumptions about a study when they

evaluate it.

Therefore, the wag/in whichresearcheraddressheir researchincluding its shapand
formation,are based otheoreticalassumptionsOngoing scholdy work, together with
its expert readerdenefit fromestablishingthe philosophicapremises on which it is

based
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Figure 3.1. The research journey.

SourceMackenzieandKnipe (2006 p.204)
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Mackenzie and Knipe (2006.204) call the figure abovadeseach journey Fromthis,

it can be seen thahe research paradigm is the starting point of any research after
assuminga philosophical stanceln this study | attemped to follow Mackenzie and
Kni peds termg aforganzingnand conducing the study The framework
comprisesa loose collection of logically related assumptions, concepts or propositions
that orient thinking and reseat{Bogdanand Biklen, 1998 p. 22, cited in Mackenzie

and Knipe, 200¢. Paradigms together with ontology and egemology are the
parameters that describe the nature of reality and truftheyg can influence the way in
which the research is undertak€Rlowers, 2009p. 1). Theresearchparadigm could be

one ora combinatiorof the following(inter alia)

1. Positvist

2. Interpretivist
3. Transformative
4

. Pragmatic

In terms of the perspectiv@ this study,an nterpretivist paradigmsiadopted due tibs

aim, namelyto explore and understand the phenomenon of langusei@ a religious
context(mosques Some havesalledtheinterpretivistp ar adi g¢prosd amtvii st o
and Cunliffe, 2006) while othershave termedt 6 p gp0ts i t i vi st & ( Bl ai k
thedifferences inassumptions and interpretations betwdsrsocial and natural sciences
Research irthe social sciencess sometimes referred to as constructivist/naturalttic
rationalistic the latter more closely related to a positivist perspedtiterpretivists draw
meaningf r om r e s p 0 n d e nand ddeate redlitiest to umderstahgne This
position is mainlyanductive or theory buildin@(Flowers, 2009p. 3). In other words, it

is a processhrough whichthe observer tries to connect particular groups on his/her
terms and from his/her own perspectives. Crotty (19982) calls thisparadigmdhe
making of meaningand it is associated with qualitative research methods (Flowers,

2009).
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This studycan be considereititerpretive researchin which | asthe researcher explor
the reality of the phenomenon of languagese among a group of Muslims (imams and
audiences)who are united by a shared set of beliefgh a view tounderstanding
different meanings This paradigm, asdo othes, has four main element:mamely
ontology, epistemology, theoretical perspective amethodology(Crotty, 1998 pp.

3i 11). Each of these elements is discussed below

3.2.10ntology

Ontology is the first element amdncerngihe study of being and the nature of existénce

or dwhat is possible to know about the war{Ritchie and Lewis2003 p. 19). In other

words, it describeéur view (whether claims or assumptioabputthe nature of redly,

and specifically, is this eeality that rely exists or only a realitgreated in our minds
(Flowers, 2009p. 1). In this study, th@ntologicalstance is based on ideas of multiple
realities and perspectives of truth (Ritchie and Lewis, 200@s means that the study
values the different opinions of the participants and seaach onas an independent

view. Reality itself is socidy constructed andhangesonstantlybased orthe different
interpretations of either the researcher

studied(Creswell, 2003p. 8).

3.2.2Epistemology

The second element éhe theory of knowledge embaed in the theoretical perspective
and thereby in the methodolag\Crotty, 1998 p. 4). If ontology (the former section) is
concernedvith what we know about the world, epistemology is concesmigld chow it

is possible to find out about the wasl(Ritchie and Lewis, 2003p. 21). It showsdow
knowledge can be produced and argued (Bfowers, 2009 p. 2). The researchérs

stance, inthe interpretivist paradigminteracs with being which includes values,
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constructivism and subjectivism the wayin whicheach parti ci pant &s

and considere(Ritchie and Lewis, 2003).

3.2.3Theoretical perspective

The third element igthe philosophical stance informing the methodology and thus
providing a context for the process and groundinépggc and criterié Crotty, 1998 p.

9). Others sometimes callaé par adi gmé or 0t heor etandc al
Knipe, 2006). Its importance lies in how knowledge is appredcand therefore
interpreted. The theoretical perspectiveestablishesthe basis for the appropriate
methodology and resirch design. In this study, arerpretive framework (as mentioned
above) which is in the present study applied to what imams and their audiences say,
adopted due to the nature of this study where resldre understandable in the form of
perceptible constructionGuba and Lincoln, 1994) According to Creswell (2012),
different philosophical assumptions are embedded. From these different assumptions,
social @nstructivism is adopted ihis study due to its belieh differentrealities that are
constructed via our experiences and natural interactionsfiidiegs areco-constructed
between the researcher and the researched through interviews, observationsuahd text
analysis (Creswell, Z®). It is worth noting thatinterpretivist/constructivists,unlike
positivists, maydenerate or inductively develop a theory or patterns of meaning during

the research proceg€reswell, 2003p. 9).

3.2.4Methodsand procedures

The last and fourth eiment isthe strategy, plan of action, process or design lying behind
the choiceof particularmethodsand linking the choice and userakthods to the desired
outcomé® (Crotty, 1998 p. 11). In other words, it is the procedurasdertakenn the
study.The nethod employed byinterpretivists varybut theytend to be underpinned by

similar theorylight or theoryabsent approachedn this study,they comprisedhe
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techniques or procedures used to gather and analyse data related to the researcldoquestions
(Crotty, 1998 p. 3. Mackenzie and Knipe (2006) and othehave stated that
interpretivist researchers mostly employ qualitative datdlection and analysis
Depending on the purpose of the study and what one is trying to do, diffgpes of
researchmethod are availableClearly, certain nethods lendhemselvesnoreto certain

purposs than others. For example, if one is trying to explore péoglerbal and
nonverbal behaviour anculture in depth qualitative research is the most appropriate

apprach (Creswell, 2003).

This study, thereforeemploys mostly qualitative research methedo gain datathat
reveal botimam®a nd audi ence noéthebfunctiendf lanquage us@ n s
Friday sermons in UK mosquemsd their attitudes towards thesgualitative research
methods are employed:
éto address research questions that requ
phenomena and their contexts. They are particularly well suited to exploring issues that

hold some complexity and to studyingopesses that occur over time. We offer this

simplified overview as avorking definition of qualitative(Ritchie and Lewis2003 p.5)

Datain this studyweregathered qualitatively through stimulated recall intervidvesed
partly on what imams saith sermonsandalso onobservations. Observations of Friday
sermons wer@sed toobtaind r ¢ & Ime 6  luserStinwulatedeecall interviews were

used taattainbothimansband audi ences6 opinions regard

3.3 Research questions

A researcher, according to Ritchie and Lewis (2003), ought to be aware ohesat
wants to describe and explain and the detailed questidresaddressd The researcher
alsodeeds to consider whether the research questions are sufficiently chedtyeond
interest, and how they relate to existing resda(Etitchie and Lewis, 20Q3p. 48).
Indeed,this researctwentthrough different stagea which | tried toersure the value of
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the study and its ition with regard toexisting researchAs this studyaimedto explore
languageusein Friday sermons i selection omosques in the UK, it is worth noting
that the research questions below are meant to be exploratory rather than confirmatory.

The research questions, witlte methods employg areset out in Table 3.1.

Table 31. Research questions and methods faddressing them

No. | Researchquestion Method(s) for addressingguestions

1 What languages) do imamsuse whergiving khutbah| Observation of Friday sermons
(sermons}

2 What arethe functions ofimas 6 | a wsegirutlzeiy | Observation of Friday sermons and
sermons according to the imamsand audiencq stimulated recall interviews with iman
membelinterviewed® andaudience members

3 How do listeners respond to iman® | a osgio | Stimulated interviews with wience
their sermons? members

Theseparticular questionsiere developed based @me asamption thatthe explomation
of a rarelyresearched phenomenahould be undertakethrough discovering its
functions and how it is seen and perceived from the perspectivieegdarticipants
(senders and receivers).the firstresearclguestion, laimed toestablishwvhat languages
imams use whermgiving khutbah It is importantto detemine which languages are
employed in Friday sermons in UK mosqgupstentiallyidentifying ideas that tend to be
given in Arabic, reflecting their potential importance ahdsrevealing concepts that
have special significance to imarasd which they wisho impart to their audience(s)
Following this,in the secondesearchguestion, | explorethe functions and reasorier
i mams6é use of p Bstablishingthlese rfroml ttee pegrapectvef sboth
imams and audience membersan indicate theperceived motives for using these

languages and their impact.

Based onunderstandinghe functions and reasons for employing these languages in
Friday sermonghe third research questi@med toexplore how the audienseespond
tothei ma ms 6 | seingheiasgrenonsi and whether or not they are in support of

their practice Exploringthe attitudes of bottimamsand audiencene mber s t o i
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language usgeneratesan explicit indicationof their stance towaslthese particular

languagesTo conclude after discussing the asnphilosophy and research questions,

Figure3.2summarzes the ky aspects of thetudy

/ ResearchQuestions

1. What languages do imams
use for khutbah?

2. What are the functions of .
AYLFLYaQ I y3adzZ 3S
sermons?

3. How do listeners respond to
AYlIYaQ € y3dz 3S

Qermons?

Purpose \,‘

To explore imams' and
I dZRA Sy OSaQ
towardslanguage usén
mosque sermons and the
reasons (functions)
underpinning this
K phenomenon

dzaS Ay GKSANJI

dzaS Ay GKSANJI

Methodology

A qualitative approach
through interviews and
observations

FdGAGdzRS a

Ontology \\,‘

What is it possible to
know about the world?

Epistemology

How it is possible to find
out about the world?

(Ritchie and Lewis, 20935

Theoretical Perspective
Interpretive framework

associated with social
constructivism (Crotty,

1998;Mackenzie and
Knipe 2006)

Figure 3.2. The philosophicaland methodologicalstance of the gidy.

3.4 Methods

The research methodssed depend on the aims of theudy and how the research

guestionsmight best be addressésbeFigure 3.2). As this studywasmainly interested in

either dasking questions about meaning, human values, or the understanding of social

processes not previously explored or when searcltongiéw theory grounded in the

perceptions and traditions of social grobifiaui, 1996 p. 770, cited inRichards et al

2012 p. 20), qualitative research methodsere useddlrhe use of rigorous qualitative

53



research methods can enhance the developmemquadity measures, the development
and dissemination of comparative quality reports, as well as quality improvementefforts

(Sofaer, 2002p. 329).

In this study, ron-participant observationwere used, as well asneto-one interviews
based on stimulaterecallcarried out with regard toertainFriday sermons to explore
the functions of the ma ramdguageuse Following the observationstimulated recall
interviews involving the imams observedwere conducted to explore their attitudes
towards and theireasons fotheir languageuse. Similarly, stimulated recatterviews
were conducted with audience members to explore their attitudes regardingainsd
language uselt is believed thathe attitudes of individualsgroups andcommunities
influence how language varietieare used These two methodological instrumergn
provide rich and irdepth data about language ufienctions and attitudedn what

follows, a detailed discussion of each method employed in the symtgvided

3.4.1 Observation

Observing a particular community, group or individuals #particular purpose is a
useful practice t@ain abetterunderstanding othe actual behaviour of & community

in its natural setting. Observation of human behaviouro®ed more inthe socid
sciences thann the natural sciences (Frankfeachmiasand Nachmias, 1996). Its
directnesswhich gives the researcher the opportunity to observe individuals as they
speakor act,is of considerable merit. Another advantage is thataih Glescribethe
observed phenomena as they occur in their natural sét{iRgakfortNachmiasand
Nachmias, 1996p. 206). Different types of behaviour can be observedch as non
verbal, spatial, extrlinguistic and linguistic behaviours. Observation encompadkes
watching of behavioural patterns of people in certain situations to obtain information

about the phenomenon of inte@§tohnsorand Christensen, 2004. 186). This study
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examinedanguage usé Friday sermonsBeing an insidérin a particular community,
group orset ofindividuals is a step forward thafffords the observer the experience

he/sheneeds to understand how individuals constitute each other (Duranti, 1997).

There are different types of observationterms ofthe role & the observercomplete,
active, moderate, passive and fparticipatory.In thelast type essentially¢he observer
has no involvement with the people or activities studlig®pradley, 1980 p. 59).
Creswell (2012)seesthese types as a challenge thasearchers should deal with
carefully as theole of the observer may affettie outcome of the observatidn. this
study, nonparticipant observatiowasemployed as Friday sermoagsreadily available
on the Internet(i.e. YouTube). These sermons aegularly uploadeanline by staff at
the mosque where the sermons wedelivered.The reason for mosqustaff uploadhg
their Friday sermonand making them availabte the pubi is their attempt to reach out

to society and therefore have an impact on thRislim community.

In addition,theseobservationsvere useds a recall tool for interview3heimamswho
were observeanline and then intervieweavere shownsome of their language uge
their observed tél during the interviewto refresh their memories of their linguistic
behaviour therefore emabling them to elaborate extensivelyn the phenomenon

(FrankfortNachmiasandNachmias, 1996).

3.4.2 Interviews

Qualitativdy, interviews are considered the mestnmon instrument employed among
researchers in applied linguistics (Mann, 2011). In general, interviews, according to
Seidman (2012pp. 81 9) are@ basic mode of inquifthat havedn interest in other

i ndividual sé6 st or i esd Abheugla one enayatgheehat wisat e o f

respondents say may not necessarily reflect what they mean, intemiewstill an

4Seesection3.8.1fo det ails on O6insiderd and déoutsiderd per
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effective for eliciting information. Theyleal with ¢hinking and talk that are later

transformed into texé6gNunkoosing, 2005p.699).

Moreover interviews involve shared cultural knowledge (Miller and Crabtree, 1999
cited in Dornyei 2007). It has beenargued that interviewing is not a methéa
collecing information, but@ vehicle for producing performance texts and performance
ethrographies about self and soci@{enzin, 2001p.24) . The i nvol veme
indicates thathe intervieweris part of constructing the interviews (Nunkoosing, 2005).
Mann (2011 p. 8) clearly statethat@ll interviews are already sites of saldnteraction,

where ideas, facts, views, details, and stories are collaboratively produced by the

interviewee and interviewér

It has been argueldowever, that interviews, agith any form of data collection, have
same drawbacks that may affect thealidity and reliability, such as the eoonstruction
of the interview between the interviewer and the interviewee. In other words, the
interviewer is part of the interview and therefaan affect thedata elicited. Indeed,
interviews are not naturally ocging, butarea marked event and this can be a weakness
regarding thedaccura yd the datain reflecting the phenomenon under investigation
(Alsaawi, 2014) However this drawback can beeated by comparinthe dateelicited,
looking carefully for repated and contrasting themethis also can bevoided by
calling researchers:

éto give serious consideration to the wa:"

significantly implicated in what the respondents emdsaying, and how they say it
(Wooffitt andWiddicombe, 2006p. 56, cited in Talmy, 2010)

In this study, | tried to minimize the inevitable impact of my involvementby using
neutrallanguagei.e. notindicaing my position Moreover, with the audiencesusel
the termé i ma m/ eprrae thamames asheimams were known tthem.! let the

intervieweedead the interviewat their ownpace andkept interruptions to theninimum,
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not stopping the conversam urtil the interviewes finished In doing so, although the
researchers still active and ceconstructs the interviews with the interviewees/has

role and thereforpossiblempactareconsequentlyninimized

Another issue isvhether or not the interviewees speak dinethd or what they actaily
think or believe Althoughthis studywasnot considere sensitive topic betise there
wasno logical reason or potential threatitdervieweeshat might prompt themot to
report their actual viewd addressedhis point by providingthemwith a transcript of
their intervews afterwardso that theynhadan opportunityto evaluate the reliability and
validity of thereporting(Mann, 201). They hadthe chance to edit, add or even delete

any part of the transcript.

FurthermoreCreswell (2012p. 172) highlights two concerns that the interviewer should
consider. One of these concernsis@hear t i ci pant 6s behaviour a
instructions, phrase and negotiate questomsthis study, all participanta/ere adults

and thereforavereable to provi@ informative data. Another concern is the power of the
interviewer and his/her relationship with the interviewees. Creswell (2017 3) states

that Ghe interview is ruled by the interviewgeand this give him/her power over the
interviewee. However, this may not always be the casefor example whenthe
intervienee is a powerful person.The way outof this dilemma isto conduct
ccollaborative interviewing, where the researcher and the participant approach equality in
guestioning, interpreting and repiagd (Kvale and Brinkmann2009 cited in Creswell,

2012 p. 173).1 did try not to dominate nor contrdhe interviews but as mentioned
earlier, gave the lead tihe intervieweesby minimizing interruptions and not stopping

the conversationntil the interviewes finished

It is recommended to conduct a pilot study to check the validity of the interviews

questiors (Dornyei, 2007).In this study,the questionsfor the interviews with both
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imams andaudi ences wer ealimjdhe entevipregdt sbyomwms @ ( Gi
2000). This was done together with consultations with my supervisor and other PhD

students. These questions were also tested and trialled during the pilossagi§.Q).

There are different types of interviews that can be employedinhportant to choose the
type thatcan better serve the aims of the study and provide holissponsego the
research questions. These types include structured;sseroiured, unstructured and
focus group interviews. Among these types, ssimicured interviews are the most
commorty used byresearchers. The reason tbe popularity of this typeis due to its
flexibility as it is a mix of two other types (structured and unstructurddye, the
researcher prepadhe interview questiongor thems) in advance,but can seek to
extend and elaborate on any issue and at any time during the inteagsewell as
allowing the interviewees to contribute additional paifitgis controlled openness type

canboost the richness and depth of the data gained (Bry2044).

I n addition to the above types of intervi
intervi ewso. I n this tnegreing(stimalaspandarethewe e s
asledto reflect on what they just saw. This practicemslertaken tastimulate recall of
mental processes occurring during the event in quégtRwose, 1984p. 23, cited in Gass
and Mackay, 2005. 14). Similar to semistructured interviewsstimulated reda allows
interviewers to ask for further clarification during the interviews. In addition, stimulated
recall:

ébrings informants a step closer to the n

It gives the chance to listen or view themselves in aciog memories, and give
answers of 61 di do(Dempseyt,20800349)f 61 mi ght ha

In this study,stimulated recall interviewsereconducted with botimamsand audience
members due tthe advantages mentioned above. Also, dtipportunityto conduct the

stimulated recall interews on either the same day week following the sermon
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observedwas an additional advantages the gap between the observed evamd the
stimulated recall washort alengthy gap being aissue raised bgomeresearhers.A
short gap, according to Andrews and McNeil (2005), i@lperviewees interpret and

reflectonthe visually recorded behaviour thss isstill in theshortterm memory.

3.5 Procedures

This section introducethe setting of this stugyollowed by the plaraccording to which
the datawerecollected andrganzed Before going into detail, Creswell (20112 146)
visualized the process ofdata collection as eircular series of activities that should be

considered by researcheilfustrated in Figure 3.3

Locating
Site/Individual
\ Gainning |
; Access and
Storing Data Making
Rapport

Resolving Field Purposefully
Issues Sampling
Recording .
Information Collecting Data

Figure 3.3. Data collection circle

SourceCreswell(2012 p. 146).

Each ofCr e s w20L2)stageshown in Figure3.3is describedn turnbelow.

3.5.1Setting and population of the study
This study was undertaken UK mosquesand variation in language uses expected
The target population of this studgmprisedmamsand their augnce members. Due to

the multcultural background and diversity amomgams and audiences who attend
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mosques in the UK, it is difficult to haveqmise criteria applied to the participants (e.qg.
ethnicity, first language, age, nationalitgducation leveletc.) although they have
something in commoin sharingthe same beliefn Islam® However, the differences
must be acknowledged as theyay or may notaffect attitudego and views ofi ma ms 6
languageause Therefore, the study focusen participants attemuly sermons at mosques

and the officiaimamsregardless of the criteria mentioned above.

Table 3. 2. Participantsd characteristics
Participants  Ethnicity L1 L2 L3 Khutbah Education Gender Age
experience  Level
Imam 1 African Hausa English  Arabic 4 yrs. MA Male 34
British
(Nigeria)
Imam 2 White English  Arabic None 5yrs. BA Male 36
British
Imam 3 Pakistani Urdu English None 17 yrs. High Male 75
British school
Imam 4 Pakistani  English Urdu Arabic 5yrs. BA Male 35
British
Imam 5 African Wolof English  Arabic 4 yrs. PhD Male 35
British
(Ghana)
Imam 6 Arab Arabic  English None 5yrs. BA Male 37
British
(Jordan)
Imam 7 Pakistani  English Urdu None 14 yrs. BA Male 42
British
Imam 8 Arab Arabic English None 15 yrs. BA Male 56
British
(Egypt)
Imam 9 Pakistani English Urdu None 8 yrs. BA Male 34
British
Imam 10 Indonesian English Afrikaans None 13 yrs. BA Male 68
British
AM1 Arab Arabic English None NA NA Male 31
British
(Egypt)
AM2 Arab Arabic  English None NA NA Male 64
British
(Egypt)
AM3 White English  Arabic None NA NA Female 22
British
AM4 White English  Arabic None NA NA Male 32
British
AMS5 Pakistani  Urdu English None NA NA Male 76
British
AM6 White English  Arabic None NA NA Male 22

51t is worth noting that Islain sects (i.e. Sunni, Shia, Suéitc.) were notonsideredn this study lacking
significanceregardingthe topic addressed hese differences were not taken into accoumén the data
collection was conducted.
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British

AM7 Pakistani ~ Urdu English None NA NA Female 33
British

AM = audience member

The data sefor this studycomprised information collectefiiom 17 participantssge

Table 3.2. The diverse background of the participants did not indicate any differences in
their opinions towards the use of Arabic together with English in Friday sermbas.
participants were located in four areas in the UK, namely Newcastle upon Tyne,
Edinburgh, Manchester and Londafsee Figure3.4). These areas were chosen on the
basis of access permission ahd willingness of the mosque stakeholders to participate

in the study.During the search for potential participan3l mosques were contacted)
there wee some mosques that did not respond to my emails and phone calls. Others
responeéd,but statedheir unwillingness to participate due to their busy schedules. It was
only the mosques mentioned abavat agreed to participatelen imams (all males)
wereobserved and then interviewed and sewaerlience members (two females and five
males)wereinterviewed. Friday sermorfermedthe focus of this study. These sermons

are delivered bymamsbetween 1 pm and 2 pevery Fridayand lastaround20i 45
minutes. Thes s er mons are part o B It Blrequired that@ll r e | |
Muslims shouldattend these sermons. Following the sermon, noon prayer is performed.
The topis of Friday sermons varand depend on thenams thetime andcircumstances

around tle audienceTheycan beonreligious, moral or socidbpics
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Pilot study/ Language Ethnic

. Participants Sample size Gender/Age Methods Setting
Time frame Background Background
Friday sermons in
UK mosques
JParticivants: - 10 Male 1 White British
1 Im.:m : Imams 10 2 Arabic nat.lve 3 African British Observation
. 8 NonArabic Age: 2070 2 Arab British Interviews
1 Audience native L Newcastle: 9
4 Pakistani British
-
J J J J ~ 4
Edinburgh: 5
\
2 Female W " A
i i White Britis| anchester:
27" July,15 ) BATLE G 5 Male i Stimulated recall
14"0ctober.15 Audience 7 5 NorArabic 2 Arab British Interviews.
native Age: 2670 2 Pakistani British
London: 1
-
/ / J J J J

Figure 3.4. Data sampling and collection.

Gaining access to the research context is a crat@althat should beakenas soon as
possible by makingarly initial contacts with stakeholders (McKay, 2008).doing so,

the researcher can secure permission to collect date tarfet context. securedaccess

to the research context by contacting administrators of selected mosques in oK.

to this,| tried to usemy networks with Muslims to reach potential imams and audiences.
After gaining access,written consent forms weresent to and completed bsll
participants in this studyConsentis gained by @roviding participants with an
information sheetibout the research and then, they are asked to sign a form confirming
their permission and participatior{Heath et al., 2010p. 17). The consentforms
contained allnecessaryinformation about both the research in general and the data

collection specifially (seeAppendices B, C, @nd B.

Regarding sampling, the research questions are the pardonetetermining which type

of sample to employ (Bryman, 2012). The sample in this reseavels
selective/purposive due to the nature of the research. Inwthds, itc o mpramre d o6
probability form of samplingthat aims ta®sample cases/participants in a strategic way,

so that those sampled are relevant to the research questions that are beifg posed
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(Bryman, 2012 p. 418). The samplefor this studywasbased on ma ms 6 ptheact i ¢

sermons and permitted access to the research(sée Figure 3.4)

3.5.2 Pilot study

Prior to collecting the main data, a pilot study was conducted to reveal any potential
challenges regarding the participants, interviewsgions and data analysis. Furthere
performing a pilot study is a good wap maximise validity and test the desigiall,

2008 p. 79). According to van Teijlingen and Hundley (20@11), a pilot studyis G

small scalestudy (feasibility), triakun (done in preparation for the major study) and pre

testing of a research instrumént

In this study, he pilot study wasonducted withtwo participants, anmam and an
audience member. The reason for including only two participants was due toitbd lim
number of expected participants in the main study. In addition, it was believed that these
participantswould be abldo indicate any potential considerations before implementing
the main study. The pilatudy was conducted in JUMD15 ina conveniat place for the
participants(a nearby mosque for the imam and a café for the audience meimber)
Newcastle upon TynePrior to this, extensive invitations tonams and audience
members fronthe mosqueghatagreed to be part of this study weentfrom early June

2015 to estimate the potential number of participants. These two participasesl in
Newcastlewere the firsto agree to participatendwerethusselected to take part in the

pilot study.

After conducting the pilot study, initial data, feedback and-r&fléction revealed that
the interview questions were clear and appropridtee intervieweeswere able to
respondwithout confusion the interviews went smoothly anthey lasted a reasonabl
time. As there were no major changes to the interview questions or procelddeegied

to include thedata frompilot studyin the main study.
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Nonethelessthere were thingslearned from the pilot stugdguch as wheto interrupt
the interviewee (ifneeded) and how to begin the interview wattshort introduction
about the project anohyself | also learned that consent forms should be introduced to
the participants prior to the interview and sufficient time should be allowed for
participants to readnd complete these forms. Another thing | learwadto check the
battery of the recorder regularly and make sure the®a nearbyelectricalsocket in

case chargingvasneeded.

3.5.3 Main study

Having conducted the pilot studlybegan to collect thmain datain the same way as

the pilot study As mentioned in the former section, invitations to potential participants
were sent earlin June 2015. Interviewsere conductebdetweer27 Julyand14 October
2015. Ten Friday sermons were observed abd stimulated recall interviews were
implemented (tenmamsand seven audienaaembes). The interview lasted 151 35
minutes. It was noticed that the interviews withams were longer tharthose with
audiencemembes. The potential reason for this variatids that the imams are the
producers of the data (Friday sermons), so they have control over what language is used
moresothan audiencesAll the 10imamswere videetaped while delivering one of their
sermondefore the interviews were conductédthough| was open to carigg out more
interviews with bothmamsand audiencedased orthe datacollected, it appearethat

06satur at i on 6hadbeen réached that b aewcthgnies were emerging

3.5.40bsenation

Friday sermons are usually vameecorded bythe staff in therespectivemosque and
some of these video recordings are shared onfine.reason for mosques recoigland

shaing their sermons isn attempt to reach thpublic and surrounding communitids

was not involved irrecordingthe sermonsHowever | was a regular attenek at these
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sermonsso | was fully aware of the nature of these sermohsoughtpermission to
download and ustherecordings to observe the phenomenbtanguage usdJsing the
recordings had the benefit ddvoiding the imams experiencing anxiety during
observationas they were used to being recordbtbreover repeatedobservations of
these sermons held me @ain a deeper and more muliered understanding of the

participants and their conté&{Mackeyand Gass, 2005p.176).

3.5.5 Interviewing

As stated before, theecorded observations were used during the interviefus
stimulated recall The interviewees were shown some situstion which particular
language choices ocaed as a way to elicit iwdepth information rather than asking
them todraw on potentiallyweak memoriesind what theymagined had happenedhe
clips were selected on the basis of their recent occurrence anprabenceof the
audience membeia the selected clipsThis procedure, according to Rose (198423,
cited in Gass and Mackay005 p. 14), dwill stimulate recall of mental processes
occurring during the event in questibrindeed, it wasclear thatstimulated recall
encourage the participants to elaborate exsgely on the phenomenon under

consideration.

In the interviews, imams were asked 12 questions (Appdfidand audience members

were asked 8 (Appendi).

3.5.6 Data transcription

After the successfutompletion of data collection phasehich went smothly andwas
straightforward the next step was targanke and transfornthe data into an analysable
form of information. To do this, botthe audiorecorded interviews and videecorded
Friday sermons were manually transcribed verbatim as possible. ekbatim

transcription hereefers towriting outthe interviews and observations focusing on the
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semantic content of the spedshe Appendicesi, | andJ). Thereforeprosodicand nor
verbal elements were not includedtire transcription as thewere not needed fothe
analyss (Dresing et al., 2012)The focus of the transcriptiofor both interviews and
observations was on the featupgstinent tothe study, namelyhe use ofArabic and
English their functions andattitudestowardstheir use Codeswere used t@nonymgee
the identity of the participants. Line numbering was alsedin transcribing both the

interviews andabservatioal data(Friday sermonsfor ease of reference

3.6 Data analysis

Having described the data collection process engaloy this study, this sectiagets out

the procedure ofanalysis undertaken to answer the research questions. The written
transcripts, from botlobservations ofriday sermosa observations andhterviews with
imamsand audiencenembes, were thanaterialfor analysis. The analysis of qualitative
data istheither a distinct stage nor a discrete process; it is something that is happening, in

one form or another, throughout the whole research prd@ishards, 2003p. 268).

Theanalysis of research datalbiased on the research questions and the instruments used
to gather the data. There are many qualitative analytical methods that can be employed
for analysing verbal, newerbal and written datgAccording to Braun and Clarke (2006),
these methods can bévided into two categories. The first category includes methods
that are based on theoretical or epistemological approaiwsas conversation analysis
(CA), discourseanalysis (DA) and narrative analysis (NAph contrast the second
category ofqualitative methods includes more independent meth&utsh as thematic
analysis and content analysiiesemethods are versatila that they carbe adapéed to

any appropriate theoretical or epistemological approadinesiexibility and datadriven
natureof thematic analysis is an advantaggotentially conferringn-depthanalysis and

rich data.Althoughthere are similarities betweeontent analysiandthematic analysis,
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content analysisvas notusedin this study due to its main focus on quant#nd
frequency rather than themes and their significandéws, in this study, thematic

analysis was employedlIthough in terms of functionprevalencevas considered

Thematic analysisia method for identifying, analysing and reporting patternsmése

within data (Braun and Clarke, 2006. 79), was used to analysee transcribed data

from theinterviews and observations. Bryman (20&®jtes that thematic analysis is one

of the most common approaches in qualitative data analysis. Braun and (28€6)
emphasie that it is a foundational approach in qualitative stydiesaningthatit boosts

novicer e s e a ramallgtie caphility before trying other types of qualitative analysis.

By the same token, Hol | oway tainsdi nTgo dmeeasn i (r
one of the generic skills in qualitative analysis. Consequently, thematic analysis is

considered a general tool across research methods.

Analysis in thethematic approaghaccording to Braun and Clarke (2006),usually
conducted by dopting a framework. However, it is not committed a@oparticular
theoretical framework. Thus, it can be employed within different types of framework.
The analysis begins by constructing themes from the transcripts of thét daterucial

t o as k oudtwsaat thernéBraun and Clarke (20063onsiderthat it is the
researcher s r es p oonstitutds theielfyhe tesearchacapiucke wh 3

something important in relation to the overall research quéstidheme is obtained.

Themes can be identified either inductively or deductiviglgre specifically if themes

are connected to the data collected for the researclhhananalysiss data driventhe

analysis isinductive.If t hemes are dri ven byhedndlysisis es e a
deductive. | therefore consid#rat this study involes elements of both inductive and
deductive analysjaasthethemeswerelinked to the datddata drivel), but also based on

my interest represented by the research questidusther wayof identifying themes
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mentioned by Braun and Clark@006) is to decide the level of analysis, namely
semantic or latentA semantic approach focuses on the explicit meaning of the data
while a latent approach focuses aspectdeyond the explicit meargnof the datasuch

as ideologies and assumptiombis studyadopedthe latent approach adaiokedfor the

reasons behind ma radgsiagaise

In this study, there weresix phasesn conductingthe thematic analysigBraun and
Clarke, 2006 p. 87).° These practicaphases are not exclusive tllematic analysigs
some phases are similar in otlag@proaches tqualitative analysisThe stepsareset out

here andadditional details are provided AppendixJ.

1. Familiarizingoneself with relevantdata: he proess of collecting the datventually
gives an understanding of the data itself. This means that the resehadeeprior
knowledge of the data before stag the analyss. In addition, reading the data
repeatedlyconfersfamiliarity with the dah and thereforghe capabilityto start the

coding process.

2. Generating initial codes: aftbecomingfamiliar with the data, the researcher moves
to the next stepgenerating some ideas that attract the attention and interest of the

researcher. After ideifiying themain ideawithin the dataset, thegreinitially coded.

3. Searching for themes: after generating interesting ideas and coding them, in this

phase, theodesdentifiedare allocatedhto themes.

4. Reviewing themes: in this phase, potential theidestified in the former phase are
refined. For example, similar themes might be merged together under one theme

while others could be separated.

5 Braunand Clarked $2006) analytic process has been validated by being adopted and applied in many
gualitative studies (Riessman, 2005). liviswed as appropriate fothis study basedof the ains of the
research
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5. Defining and naming themethe researchaefines thethemesand gives thentheir

final namesthenconducs and writes adetailed analysis of each one.

6. Producing the reportn the last phasdhe researchenrites up the thematic analysis
and telk the story of the dataonvindng the reader of the validity and reliability of

the analysisindertaken

The andytic proceduresin this study, similar to Jaspal and Coyle (2010), began by
repeatedly reading the whole transcripts to become familiar with the accounts. In doing
so, | noted preliminary impressions and interpretations in the left margiaving the

right marginfor noting emerging themed. then started coding features related to the
research questions across the entire datéSseh codingaccording to AttrideStirling

(2001, p.390), encompasses three broad phases, na&Blyhe reduction obreakdown

of the text; (2) the exploration of the text; and (3) the integration of the expldration
Codes werdgnpplied to the textual data to dissect it into text segments: meaningful and
manageable chunks of téxAttride-Stirling, 2001 p.391), resuting in the identification

of 31 codes (AppendiK).

These31 codes were then listed under potential therteasing to the emergence of 12

main themesThethemes weréextracted by a careful mental process of logical analysis

of content from all data swce® (Germain, 1986 p. 158). This process helps in
Geframing the reading of the text and enables the identification of underlying patterns
and structurds(Attride-Stirling, 2001 p. 392). For example, one of the thenveasthe

6aut henti ciony a,wdichwasdeitiad by repeatedly reading through

every interview transcripand coding any text mentioning Arabic used for the sake of
authenticity and tradition, whether explicitly or implicitly. All codes refey to
authenticity weregrouped under a single theme ldbetl 6 aut hent i cseee y an
AppendixK).
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The potential themes emerged through reading and rereading the data and émestiering

key idea, repeated and emphasized in a statement, had the same &satiieksy idea

in other statementsThey were labelled on the basis of words, phrases and sentences
abstracted from the transcripts of interviews (DeSart@Ugarriza, 2000)Some of the
themesthus identifiedwere then refined and combined with other thertmseific

enough to be discrete and broad enough to encapsulate a set of ideas contained in
numerous text segmedtfAttride-Stirling, 2001 p. 392). The refining process reduces

the selected themem this case formingen main themes due tthe mergingof some
themeswith others. Themeshat did not directly address the research questions were
discarded. The whole analytic process was repeatedstoe the validity of themes and
coded extracts. The themigentified and discussad Chapter4 are in line vith Braun

and Clarkesd6 (2006, p . 83) statement tha
content of LUathretheeodediextracts svere téstecensurethar fit with

their suggested themes. This procedure was emplimyegvery inteview transcript in

the data set.

Doing the analysis manually in this study instead of using Computer Assisted Qualitative
Data Analysis Softwar€CAQDAS) has its own merits amtawbacks. Although the use

of CAQDAS would help the researcher for creatingde® and discovering themes
(Zamawe, 2015), felt the need that | should do this demanding task as it would enhance
my immersion into the data and therefore my understanding to the emerging codes and
themesTherefore, it is vitafor me as a researcherdhoose the tool | feel comfortable

wi t h a recbgned tlieosalué of both manual and electronic tools in qualitative data
analysis and managenteandnot to reify one over the other but instead remain open to,

and make use of, the advantages of @attelsh, 2002, p. 12).
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3.7 Validity and reliability considerations

It is crucial for anyempiricalresearch to assess its validity and reliability. Patton (2002)
views validity and reliability as among the main aspects to be considaretullywhen
designing, analysing and @&wating research. This sectjotherefore, begins with an
overview of the different terminolggused in qualitative research comparedthose
used in quantitative research. Then, it describes the measures of validigliaktity
undertakerwith regard tahis study and to what extent these measuree met. Ethical

issuesareaddresseth a separate section

Many have noted the attempio assimilate reliability and validibyof quantitative
researchinto qualitative reseah with little change of meaning other than playing down
the salienceof measurements issue@ryman, 2012 p. 376). However, inqualitative
studies, there is an argument ttiet terminology used inqualitative research to discuss
validity and reliabilty should differ from that useduantitative research due to their
different measurement criteria (Mason, 1996). For example, LeCompte and Goetz (1982
cited in Bryman, 2012) state that qualitative research focuses on internal validity and
reliability (i.e. consistent analysis artte relatiorship between researcher and theory)
whereas quantitative research focuses on external reliability and validity (i.e. replication
and generaltation). Thus, they came up with alternative criteria and terminolg
as®ss qualitative research, namely trustworthiness (validity) and authenticity (reliability).
In detail, the first criterion, trustworthiness, comprises: credibility (internal validity),
transferability (external validity), dependability (reliability) and nfiomability
(objectivity). The second criterion, authenticity, comprisiérnessand ontological,
educative and tactical authenticity. This study, similar to others such as Bryman (2012),
adoptsthe classification of LeCompte and Goetz (1,98#d in Byman, 2012, which

categorzesthe validity and reliabilityasfollows:
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1. External reliability which means the possibilityadfcurateeplication.

2. Internal reliability which means that more than one observer agrees on one
explanation of a particulddehaviour.

3. External validity which means the possibility of generalising the findings.

4. I nternal validity whioch means Awhet her

observations and the theoretical i deas |

In detail, \alidity and trusivorthiness in qualitative research can be achieved through
respondent validation. Respondent validation or (credibility) caattz@nedeither by
providing participants with a transcript of what they said during intesviewd
conversationsor an accountf the findings. This studyemployed respondent validation

by providing every participantith a transcriptof whatwassaid duringthe interviews.

Participantsvere asked to confirm the accuracy of the content of the transcripts.

In addition, depth rather than breadth is the main point of qualitative research. By
providing 6thick descriptiond ispossthlete phe
makegudgments about the possible transferability of findings to other railignyman,

2012 p. 392).Generalzation, according to some researcheennot be achieved due to

the nature of qualitative studies; however, this is not the aim of qualitative redearch.
instance, qualitative researchers do not look for one reason tha¢sappla large
population; indeed they accept different reasons even ama@ngmall population.
However,it is worth noting thatphenomenon examined the context of the present
study, based on myexperience, is seen in other contextsvhich imamsdeliver their
sermons in two languages, namely the vernacular/domiaaguage and Muslings
liturgical languageArabic. Thisis the casgfor example, inthe US, whereEnglishand
Arabic are employed in Friday sermo(Bagby et al. 2001) Nonetheless, it isot

intended to make a claim fgeneralzation ofthe findings of this studyhut rather the
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possi bi | isftegr adfRespotidgnt walidation and thick description were

employedn an attempt to ensure the validitytbe dataandstablity of the findings.

Reliability and authenticity are also very crucial to any research (Bogdan and Biklen,
2006) The interviewswere conducted in a calm and friendly atmosphere. Regarding
replication,there is debate concernitige possibility ofdoing so inqualitative research.

The detailed account provided here potentially means the stundge replicatech other
contexts However, it is not necessarily the case that such research would reach the same
conclusionsMoreover, in relation to replicatiothere isalso the issue of whethether
researchers with the same datauld reachthe same conclusisn i.e. reliability in
gualitative researchAccordingto Perékyla (2004)among the issuethat should be
consideredarewhich pars areworth recording, the quality of the selected recordings and
the quality and effectivenessf transcripts. Thee criteria determine the possibility of

replication.

3.8 Ethical considerations

Because of the involvemeat human subjects as participamshis study, ethical issues

had to becarefully consideredThe esearch ethics guidelines provided by Newcastle
University were consulted and followed. Formal ethical approval was grémtedis

study by thd~aculty of Humanitiesand Social Sciencesbefore collecting the data. Some

of the concerns that qualitative researchers should keep in mind, according to Bryman
(2012 pp.118 125), are: (1pvoiding harm tgarticipants, (2paininginformed consent,

(3) ensuringprivacy and (4ensuring naleceptionln detail, in this studwll efforts were

madeto guarantee that no hamvould cometo participants during or as a result of their
participation in the studySuch harm can be physicakelated to thepar t i ci pan

developmentor sufferingloss of seHesteem or stress.
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| explainedto all those involvedhat participation in the studyasbased on freely given
informed consent. Ithe consentform, | explained what the studyasabout and how it
was going to be conducted. Privacy, confidentiality andrgmaity were assured and
guaranteedThe datawere keptin a secure online file anon separate hardware with a
password.In addition, anonymity was assuredby assigning numbers or aliases to
individual® (Creswell, 2012 p. 174) Participants wergeassured that there was no
attempt to deceive them about the real nature of the study as af waying support
and convindng themto get involved. Participants were given the right to decline and
withdraw from participation at any time. These four consewere considered and
therefore treated carefully. Further to the former conc&reswell (2012p. 175) states

that gpersonal experiences with participants could minimise the bracketing that is
essential to construct meaning and reduces informatianeghby participanés All

ethical considerations mentioned abaereaddressed

The relationship between the researcher and his/hemrdthe research design are very
important in qualitative research (Gillham, 2000). As this study indudterviewsand
observationsmy role encompassed elemerdf what Duranti (1997 p. 187) called
6i nsider and olThese thles andptkerosnpireation carv e either
benefcial or prejudicial. In detajlbeing an insidem the context of this study waseen
as an advantagéwas bornMuslim andhadbeen involved with the context of this study
sincecomingto the UK in 2012. Tis involvement and attachment gawe an insider
stance and therefore an analytigalative eyel hadthe advantage of sharing the same
belief and religion with the participants. This religious oneness encouraged the
participants to express their views and opinions freely and extensdNahgthelessan
effort was made to exclude researcher Bimesng Muslim and looking at things from a
Muslim perspectivejhrough taking a nejudgmental position in interpreting the data.

This bias though,is not seen as a probleby some researcherBaker et al. (2013 for
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instance, argue that there is no analysé th completely unbiased. They go further t
claim that all social scienceesearch is biaseth some way The solutionto this

inevitabled h u ma nis tdackm@vtiedge its impact on data interpretation.

It is worth noting, however, that being an inside not without its drawbacks. For
instancemy familiarity with the context of this study could accidentally affect the way
the datawere viewedand nterpreted. Also, itould affect decisiors consideringwhich
part of the datavereof importarceto the researchlheselimitations weremitigatedby
adopting arigorous stance in the research proceduFes.the interviewees, another
drawback ofmy being an insidemight have lain ideading them to giveresponseshey
thought | wouldike, thusavoidng makingnegativecomments (social response biass

noted previously, | used neutral language to avoid eliciting particular responses.

In addition to being an insidelr,could also beviewedas an outsider becausam nota
British citizen in contrast & the participants. Being an international student (foreigner)
placedmein anoutsider positionHowever, this did not appear to affect the interviews or

my ability to undertake the resear@s | was able tmteract easily with the participants.

3.9 Chapter summary

To conclude, liis chaptehasdiscussed issues with regard to the data collection process
and analysisThe philosophical and methodological stangaderpinninghis studyhave
beenpresentedThe qualitative research approaalloptedresearh questions and study
methods and proceduréswve been presented and discus3dée data analysiprocess

has been outlinedogether with validity and reliability considerations. Before concluding
this chapter, dtical issues were discussddhe findings of the studyarenow providedin

the next chapter (Chapter, #9llowed by the conclusiain Chapters.
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Chapter 4: Analysis and Discussion

4.1 Chapter overview

Having discussed the methodologlyist chapter presents the analysistted interviews
with both imams and audience and of mosque sermons in the UK. Following this
introductory section, an overview tfie interviews and observatioronductedin this
study is presented. Thehe functions ofimamsd language usen their sermonsare
outlined anddiscussed.Ima ms/iéws concerning thenclusion of Arabic in their
sermonsarepresented andnalysed under relevant themeslustrated by a representative
selection of extractsThe attitudes ofimamstowards their choices of the langeatipey
employ in their sermons areet out, as are those of audience membgased on
perspectives they reveal@dthe interviewsagain illustrated with extract®articipaing
imams were askedl2 questions gee Appendix E), while selected audienceembers
were askd 8 questions gee Appendix F). A selection ofsalientresponsedrom the

interviews is presented aadalysed

4.2 Overview of observations andnterviews

Ten Friday sermongsix hoursof recording in all) delivered in UK mosqueswvere
video-recorded by mosque staffand17 inteviews were audigecorded,10 with imams
and7 with members of mosque audiences. All participatmgmsweremalée andof the
seven audience members, fiveremale and twaverefemale(seeTable 3.2for further
details). Sermons are delivered regularlgrgvFriday afternoon in mosquealthough
Muslims can pray at home or any other place, mosques have additional spiritual value.
Praying together with other Muslinegin boosspiritual desire and encage Muslms to
interact with each otheSuchcommunal places of worshigior any religior) tend to

rei nforce p dhlepalderdcs usimkgirivegbiefere the beginning of the

" Due to religious regulations, imams are only mé#tlés notwithin the scope of this study to discuss or
explain the reason®r this. For an introduction, seettp://aboutislam.net/counseling/asie-scholar/acts
of-worship/womereadingfriday-prayeramjasstatement/
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http://aboutislam.net/counseling/ask-the-scholar/acts-of-worship/women-leading-friday-prayer-amjas-statement/
http://aboutislam.net/counseling/ask-the-scholar/acts-of-worship/women-leading-friday-prayer-amjas-statement/

sermon so thatpeoplecan pray and read the Quran indivatly. Following this, the call
for noon prayer is announced just before itham stars his sermon. After finishing the
sermon, the noon prayer is performadually led by the samenam The imam
generallystands in front of the audience and delivarsermonlasting around20i 30
minutes.This is divided into two partswith the imam sitting for few momentsbetween
the two partsfollowing a general religious pattern thatnearly alwaysbservedlt is a
practicethe Prophet Mohammea reported to haveaunchedand has since beconze

tradition followed byimams

It is worth notingthat theanalysishere focusesn the body of the sermarexcludingthe
openingand closing and direct quotations fromtikeur an and Pr.ofpehet 6s
reasos for this are twofold: first, including these resulted in a vast amount of data,
challengingfor analyss; secondbased omecommendationsom some Islamic scholars

the openng and closng of sermonss often formulaic, usingparticular Arabic phrases

and citing verses &m the Quran in ArabicAlthough these recommendations are not
alwaysfollowed, they werenot includel. Here the focuswason the body/content of
sermons in whichnew ideas and meanings could appaad in which there was

601 angua g mthec thamoh formdlitiesthatare gnerally repeated and recyclied

Arabic. Theformalizedopening and closingf Friday sermons tersdot to change much

over time and seen as higlg maintainthe continuity of form and ritualization.

The 10 imams who participated inthe studyrepresent the diverse ethnicity and
background of Muslimcommunites in the UK (see Figure 3.4) although theywere

includedprimarily based otheir accessibility.

As set out in 3, following the transcriptiorof the audiorecorded interviewsnd the
videorecorded observatienverbatim focusng solely onthe semantic content of the

speechgeeAppendiceH, | andJ), the data were coded, resulting in 31 codes. Based on
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these, lhe analysis focused on the discursive themes shared among the interviewees with
a special interedhosethat were common across the participaagsa whole Therefore,
popular and common themes among the participants were given precedence in this study.
The 12 identified themes were then refined iabthemesto avoid redundancy and

repetitivenessThe process is summarized in Table 4.1.

Table 4.1 Summary of the analytic process

SourceBraunandClarke(2006)

Description of theanalysisprocess

1 | Transcribing data (if necessary), reading ancesgling the data, noting down initial ideas.

2 | Coding interesting features of the data in a systematic fashion across the entire data set, collg
relevant to each code.

3 | Collating codes int@otential themes, gathering all data relevant to each potential theme.

4 | Checking if the themes work in relation to the coded extracts (Level 1) and the entire data se
2), generating a thematic O6mapbé of the ana

5 | Ongoing analysis to refinghe specifics of each theme, and the overall story the analysis
generating clear definitions and names for each theme.

6 | The final opportunity for analysis. Selection of vivid, compelling extract examples, final analy
selected extracts, relay back of the analysis to the research question and literature, produ
scholarly report of the analysis.

4.3 Functions of languageuse

Exploring the functions of languages in human lives is seen as an important element in
understanding the poteati meaning of languageHélliday, 2014) Language serves
different functions andh primary function of language isto serve as a vehicle for
rationd though® (Newmeyer, 2000p. 2). By analysing the text, which is language
functioning in contextove shav what meaningful choices have been made, each one

seen in the context of what might have been meant but wa@aditday, 2014 p. 24).

In this section, the functions of languagse in Friday sermons aranalyed and
discussed. This section is dividaito two parts.The first concernsthe functions of
i ma nasgdagausefrom their perspective The second deals with functionsioina ms 6
languageusefrom the perspective of the audienoembersIn each partthe functions

that emergedas specifically given by responderdse listed,analysed and discussed
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respectively. The functions arose from the interviews with hoi@ms and audience
membes and are discussed usirglevant selected extracts from then a reeyndons and
par t i ccompnemntdinstbe interviews. As mentioned before, the extracts were
selected on the basis of the ideas tatsewhen imams switched language in their
sermonsin other words, all significant dataereconnected with the inclusion of Arabic

in Friday sermaos.

The functions discussedbelow start with the more frequent and common functions
identified in the dataon the basighat the more particular functions occur, the more
important theymight be Thus, theytake priority in the analysis and warrant being
discussed irgreaterdepth and breadtliPrevalencavas addressed imoth interviews and

sermons by:

1 Determining whichArabic words/phrasesvere used most frequently ithe
sermongbservedsee Appendix).

71 Identifying the relevanemergat functionsmost mentionedrom the perspective
of bothimamsand audience membens relation to the higlrequency Arabic

terms(seeAppendixJ).

It should be noted that out dfe tenfunctiongthemesthatemerged fronthe interviews

with imamsand audience memberye were reported by botiimamsand audience
membes, whereaghreefunctions emerged fromimamsonly and twofrom the audience

only. This may indicate the importance of the seven shared functions among the
participants as they mayeflect the intendedunctions and reasons for languagsein

Friday sermons.

4.3.1Functions of languagasefrom the perspective ahams
This sectionsets out thefunctions revealed by thenam participans regarding their

languageuse in Friday sermons. The majority of the sermaiservedshowed that
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imamsuse both English and Arabin their speechEnglish as themost widely used
language in the UK and Arabic as the liturgical language for Mus{zhs2.2). In
contexts other tharhé UK, it can be claimed that Arabic can be foumany Friday
sermonaroundthe globe Clearly, the accompanying language differs based on the
context for instance,the use ofFrench interacting with Arabic language in Friday
sermons delivered in Franc&erman in Germany and so ¢see Otterbeck, 2015)
Consequently, although this study is not meant to be geremiaiere may besimilar
situatiors of more thanone language being useahd therefore similar findingsan be

expected outside the context tifis study.

Eightthemes related to functions of languasein Friday sermons in the UK, based on

thei ma nperépectiveswere identified (see Figure 4.1)As stated by Pandharipande
(2006), the choice of a language shouldbbsed on its function. It is worth noting that
these categories are not entirely separate. Extracts and comments were linked to a
particular function and not anotheaseceitheron participantresponsedinking certain
functions tocertainsituations or onmy attempt to correlate extracts and comments to the
most related functiongsee Appendix J). Most imams are aware of their langge
practicesduring sermors andare conscioughattheydo not solelyuse Englishalthough

they may not always know wtthis is the caseThey are alsdroadlysupportiveof the
inclusion of Arabicin thar sermonsas evidenced in extracts from their intervietine

reasons for which amiscussedbelow.

80



Religious -

\\ authority of . N
Arabic /

Spontaneous _ _/ Authenticity &
switch to Arabic " / tradition

\

\\\ . //.
- / “7/. \\‘

Y.

fwemet Functions e

Ritualistic P N
behaviour < : : \ Accommodation
N /' Exposureto |
h \ A . /
| Arabic N g
\
A 4

Figure 4.1. Functions of languageusefrom i ma npsrépective®

The fitles of the functionsin the Figure 4.1above werealerivedto capture the essential
qualities of the accounts. Each function is presented below respectively. The functions
identified in this study are not the only possible functions of langusg the dta set;

rather theythosethis study revead

In the quotations from the sermons and interviews presented below, bolded and italic
material indicate utterances in Arabic and matemgluded within round brackets
providesclarification for the bolded material. In addition, all numbered extracts in this

section are from sermemvhile nonrnumbered extracts are from interviews.

It is clearthatimam participans are in support of the inclusion of Arabic together with
English in their Friday sermanThey rationalized this inclusidrased orcultural, social

and emotional function&liscussedn the following sections)They are keen tmaintain

8 See section 4.2 for details on how these functieerachieved.
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the Muslimsdé | iturgical | a nggtheia ge@nons. dhey t h e
reveaed the authotativeness of Arabic in this religious context. It is thaiim to make

thar audiences feelvelcome byusingthe liturgical languageEngagingthe audience
emotiorally is another reason famamsincluding Arabic. In what follows, a detailed
elaborationof the functions of languagasefrom the perspective amamsis presented.

Each functionof Arabic is discussed in turn, ordered based prevalence in the data and
illustrated with extracts from the ma nvisleébrecorded sermons and audecorded

interviews.

1 Religious authority of Arabic

Arabic is the official language of more than 25 countriesiamadnked fourth among the
most spoken languages in the world. Islam was and remains a key factor in #uea$pre
Arabic aroundthe globeg(Ferguson, 1982; Osman, 2018is functionof Arabicwasthe

mostfrequenly referencechmong the participan{see AppendixK).

Jubayr (1852hotedthat mostMuslims, from different parts of the worlditending the
annualpilgrimage and visiting the two holy mosaguim Islam (Makkah and Madinah) in
Arabiaalong time ago probablinteractedn Arabic as the languageost applicabléo
Muslims. This positively boosed Arabicd authority and spread among Muslims. Keane
(1997), for instance, believes that ritual speech has an authoritative position over hearers.
This ritual speeclelearly gains some of its authority from the language used. Therefore,
the authority of Arabic soues of religious speech is unquestiondblethe majority of
Muslims (Errihani, 2011). In additioinbei ng abl e t o speak 6t he
the imam is capable of invokinga grand style(rhetoric) in front of the audience
(Augustine, 1996). ldeed, Arabic has a prestigious position among Mushiams The

imamd s r e huthgrity with shis congregation, according to Errihaf@011), will

ultimatelyeliminate the barriers between thémbuilding trustin what imams say
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A central function repatedly raised by the participarits including Arabicwith English

in Friday sermons is the powerful and authoritative stance of Amahieng Muslim
believersin that Arabic is thenedium in which theriginal source of Islamic knowledge

is conveyedAccoarding to Pandharipande (cited in Omonayid Fishman, 2006p. 161),
Guthority should be treated as mechanism of change in the structure and function of
religious languages in particular and languages in gdénefalme of theimam
participans believethat Arabic has a power over other languages in Islamic dis¢aurse

line with McLu h a (1964) claim that the medium is the messagam 2, for instance

statal that:
Arabic | anguage has a power that ot her | i
affects people in a way that other | angua
people who donot understand Arabic, [ pe
spiritual level affected byiteen i f t hey dondét wunderstand i

This claim from aNhite British imamwhoiis still learring Arabic is an indication of how
Muslims, regardless of their ethnicity or background, are strongly touched by Arabic
especially in a religious settinghis showsthat inthe case of religion, beliefs are likely
to be more important to believers than ethnicity or nationalitgeems that thenamis
placing Arabic in a high position, as he declared later, becauss lo¢lief inits divine
natur e. |l ndeed, conveyi ngthettioghet Blolammetl ino f G
Arabic has a huge impact t¢ime Arabic stance among Muslims. Similarlypam8 stated:

Arabic has a strong effect and because | am speaking Arabic and English, when | read

the same thing in Arabic and English, the effect is completely diffefdm.effect of

Arabic terms and words especially the Quranimieare very special and strong

Again, claim is similar to the formgas it supports the powerful function of including
Arabic with English irtheIslamic contextThis wassaid by an Arab Britisimamwhose
first language wa#rabic. Thus it seemsclear that the ethnic difference betweenthe

participants did not lead to different opinioz@ncerning theociolinguistic phenomenon.
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This is probably because the uniting facio this context is religion (above other
variables).The imam in the comment above decldréhat the combination athe two
languages in his sermons has its own influefbés may indicatehat being able to use
theliturgical Muslim languaggArabic) with English add credibility to hissermonsand

therefore thig impact. This opinion was in line withmam5, who argue that:

Using these two languages is likesource of power to my sermons

This is another claim from an African Britismam that beiry bilingual in delivering

Friday sermons is a source of an authoritative ppdemonstratindiigh literacy both
religiously (Arabic) and professionally (English) is noted though thdtmam5 did not

specify Arabicasthe only powerful element in the sermeather he indicatd that both
languageenmpower his serman The power function raised by the participants are in line
with previous studiesvhich found that whenever language and religiogintermingled,

the @mbinationcan produceower leathg to language change, language maintenance
and language spread (Ferguson, 1982; Grosjean, 1982). The following extract shows how
Arabic termspotentially havegreaterreligious influence than Englisbquivalentsvhen

it comes to discussing Islam:

Extract 4.1

€ so for a Muslim to carry out this humble call, calling the people to Istainging the
people to peace, taking the people out of darkness into light, from dabhafnam (hell)
into Jannah (heaven, know the facthat this is a composed react upon every Muslim
(Lines 130 132 time: 13:44 27:01)

Imam4 i n the above extr ajahannandghellyi a n garmaoAr a b i
(paradiseor heaven)This extractcamein the middle of the sermowhen he was talking

abo ut Musl imsdéd duty to call people to | s|
believe inhell andparadiseby calling people to Islam, they simply raise their chance of

going to the latter This is an important aspeddr Muslims similar to Christian
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missionariesvho call people to Christianity. Thenamrepeatedly used the wojdnnah

(seven timeg but mentionedahannanonly once

Moreover, in the entirglata setjahannamwas not used in any other sermarhereas
jannahwas employed 19 times insermons by’ imams regardless of the topic of the
sermon(see AppendixK). This indicate the impact of positive reinforcement. It seems
that imamsbelieve that eliciting emotions through love is more effective than through
fear. Irdeed the audience, asuman being will usually prefer to be attractedith
passion rather thargiven direwarnings. It looks as though this isvhat theimamsare

doing.

It is believed that the reason for using these parti¢atams in Arabicrather tharEnglish

is due to heir powerful impac{see 2.5.1)on the audiengesven noprArabic speakers,
according to themam himself. This impact is linked to the original Arabic wor@sinah
andjahannamwhich are mentioned in the Quran 66 and 77 times respectlnelged,
these particular words are related to special events and they are more pdoverful
Muslims if they are mentioned in the original version revealed in the Quranthaed
prophetds sayings. Al t h somgnbnMushnesstieeArab r d s
version is still special for Muslim@ee 2.5.4)having a sense of conveyitige word of

God (Quran¥or believers

By the same token, Mukherjee (2018 5) states thafthe shifting (between language
and religion) relations involveauthority andpowe Indeed, the interaction between
Arabic and Islam, in the context of this study, triggered the powerful and authoritative
position of Arabic among Muslimdt can furtherbe argued that the combination of two
aspectdi.e. Christianity and Latin, dlaism and Hebrew anidlam and Arabic) isnore

powerful and significantthan the two as separate entitiéhis prestigious position of
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Arabic, whi ch arises from the l i nk bet ween

people believe about this linktimulaed Imam?2 to claim that:

Arabic is the lingua franca of Islam amongMuslims among the whole world

This statemenin itself is very strong and gives Arabic a high eminencéhelslamic
religious setting. This is probably due to the assumptionAtedtic, as the language of

the Quran, is specifically linked to authority among Mus|imspecially for religious
purposesThis intimate connection gives Arabic an influential position which is clearly
reflected in the quotation above. Somamscompare Arabicto English as Arabic is

the language of Muslims whereas English is the language of the world. This claim by a
White British imamrevealsthe authority ofArabic among Muslimswhich consequently

led imamsto include it in their speecliowever, ths goes beyond religiorCummings
(2001), for instance, found that Makassar rulers employ Arabic in-@eligrous context
just to boost their authorityitcledrlfdoessoabi c
with imams This suggests that the aatity of language isxtended beyond religious
domains, but that it derives from the link between language and relighentollowing

extract is antherexample fromimam6 of this function:

Extract 4.2

éwe are becomi ng exc e swllimake it diffcultfouoursefvasr i f i ¢
and once you make thieen(religion) difficult for yourself, at some point you leave it,

you find it difficult and you smompsoliecoi ng
careful (Lines212 214 time: 22:36 26:36)

This extract reveals how Arabic is used for fhaction of establishingauthority. The

extract aboveame fromthe middle ofa sermordiscussinghetopicofé ac hi evi ng p
as an important part & Muslimsd life. He talked thoroughly about thmportance of

purity in Islam when praying or at angthertime, as impurity is a crucial element that

could destroy your prayers. It should be noted that whattae means by purity is the
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physical clealinesswhich is a cruciabspectfor Muslims who must cleanse themselves
before praying as a sign of being clean frim@outside (dirt) and inside (sinsjheword
aeerdbwas used once ithis sermonandwas employea total of11 times in5 sermons

by 5imamsin the colleted data set.

Such usesndicate the symbolic significance of this word beyond its literal meaiving.
saying the worddeeninstead of religion)slam is directly referenced. Irthis context
usingthe word religion would not have the same impact as there are many religions out
there.Indeed, the wordleenexcludes all otherreligions and gives Islam a sense of its
uniqueness ag is heavily featured in IslanThus,the powerful and authoritative sense

of the termleadsimans to Arabizeit in their sermonsCummings (2001) states thast

voicing suchreligious words haa powerful effect.

In usingdeenin Arabic, Imam 6, Arab British stresedthe point hevas makingwhich
wasnot aboutrenderingreligion difficult by exaggeratinghe achievemeraf purity and
applying it in a very strict waybecause this is not the aim of the religi®hus instead

of using the word religion, he used the Arabic wde#nto bring the audience back to
the original authoritative forpwith its cultural, spiritual and rejious background. This
claim was also madeby some of the othamam participans. The articulation of such
wordsin the religious languageccording to Cummings (200T)as a powerful impact
becausethe words area talismard (p. 572). Believers of religns usually treat their
liturgical languages witldivine qualitiesbecause they assume that these languages are

blessed by God.

In addition, the intent to emphasize particular situations or meanings and t@sfress
thatit is believed to be importaribr Muslimsto understandi.e. religious ideaseads to
the inclusion of Arabic together with English in Friday sermons. This empieasis to

attract the audi en c €he attenapt td hreghlight aopartictr pointw h a t
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can influencdanguage choice (Herman, 196Iham 4, in his responsé¢o my question
ONhat kinds of effects are you trying to achieve by using Arabic, as well as English, in
your sermon®) ¢laimedthat itwas for
€ emphasis and create an intdreskeep their attention which is one of our aims to keep
the audience attention during the time of khetbah (sermon)By using these methods

people tend to like the speaker more and would like to Kmowand come to his speech

more
This deliberatepractice from theimam reveals his awareness of the languages he
employs and the reason for him switcly between these languages. The rhetdric
function (emphasis andreatng interest)raised bylmam4 in the above quotation is in
line with Sanneé $2001, cited in Spolsky, 20Q3p. 85) finding that the use of Arabic
among some Makassar rulésgo emphasie the Gvord as enshrined in the Qufaifhis

is a common strategyvhich include repeat an idea or sayg it in another language to
60 ma r k énusua in soree wafy the same tokehmam?7 stated

If | was fluent in Arabic, | would add and use more of these Arabic words such as

rahmah(mercy)and so on to emphasize a point

This Pakistani Britisimam is clear about his attitude towards theluson of Arabic

with English in his Friday sermons for the purpose of stressing and emphasizing a point.
He usedthe worddahmal wh i ¢ h  me a nbscaudemtewas oné of the Arabic
words mentioned in his sermofhus he justifed his articulation othis word in Arabic

rather than English for emphasiSome wordshave rich connotationsso theyare
capable to convey more than the literal meaning (Mukherjee, 2013). They are atitached
a heritage that allowhearers to retaithis whenarticulatedin the original version. The
following example is an indication that Arabsimilar to anyotherlanguage)can be

employedo emphasie a particular point
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Extract 4.3

€ as you will know in this morning there was a solar eclipse, and during the times of
ignorance; in the times géhiliyyah (ignorancg as you will also knowwhenever there

was a solar or a lunar eclipse, the people will think that this was either the death of
someone that who was great, or the birth of something that is grétatyas an toment

of some sort(Lines 93 96; time: 12:0d 22:26)

The above extracamein the middle othesermonin whichlmam?7, an African British
imam, was talking about how people in Aralimaancient timeseacted when they saw a
solar eclipse fothe first tme. It was falsely believedt that time that this happened
because of the death or the birth of someone greatirm&e used the Arabic word
Gahiliyyahd igrorance once in his sermon although he mentioned the English
equivalent before the Arabterm This indicats the symbolic significance of this word
beyond its immediatemeaning (showing the time when ignorance began to decline).
Mentioningignorance in English first instead of usitig wordjahiliyyah couldindicate

t he 1 mamoéds @rontiamgEngliehnas thet norm in the sermover Arabic. It

can also be seen aish e i attemptdishighlight how miserable the dafsgnorance
were compared to nowadays because of the knowledge people Theeredays of
jahiliyyahwere the time befe the beginning of Islam in Arabia. Therefore, it seems that
the articulation of the Arabic worghhiliyahh, which is conceptually significants an
emphaic and rhetorial device,enablingthe audienceo reflect on these okhdays and
what comes afterwhich theimam talked about later in his sermon. Retaining some

words in their original version signposts the valuable connotations they imply.

Some of themam participans, moreover, clairadthat including Arabic with English in
their sermonswas a strategy to attractheir audienced attention and motivation.
ObservantMuslims, in general,are highly motivated to have access to the Quran and

Islamic literature in its authentic language. This motivation uigesnsto maintain
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Arabic in their sermios to stimulate their congregation (Adams et al., 2012). For instance,
Imam4 claimedthat he employs Arabic:
éto create interest for those who donot u
when | say something i n Ar dlitiitccatches itheirt h 0 s ¢
attention to understand and to see whether or not what is the meaning of this verse and

what is the translation of what yotwillj ust
be interesting to them

This claim from a PakistarBritish imam clearly shows how keeimamsare to attract
t h e a u dhtereshiatheis speech by including Arabic. Thisisinlinewith y st al 6 s
(1966) argument that delivering religious information usually follows the same piattern
any context; howver, the techniquassedto convey this information and the way it is
deliveredwill differ, ultimatelyattracingt h e h e a r e Orsedf thase teahnmques,o n
of course, is thaise of codeswitchingndeed, by switchingo Arabic from English,
imamsar e grabbing the audi ebengsid Thatmare nt i o
participans, furthermore, tread Arabic language with high statuss one might expect.
This stance is a reflection of their respdot what they see as a powerful and
authoritative liturgical language. Indeeshme Muslims treat Arabic languagén the
highest esteem and value it as the medium of a rich cultural héxriiapiwi, 2015 p. 6).
Liturgical languages are seen as tmenmunicéive tool chosenby God to deliver his
words to his peopldmam2, for instance, stress¢hat:

Arabic has the high status as it is the lzaqge of the holy texts of Isla@ God revealed

his final book in Arabic anatobBatwhy Acmadt
this high status

This statement from a native speaker of Enghith regardto Arabic justifeshis choice
to include Arabic in Friday sermons in a nefrabic setting.All the former extracts
clearly support thenans 6laim that thg use Arabic for the sake of its highrestigeand

eminence among Muslims.
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It seems that Arabic functions hdrea similar fashionto poetry, song and other media

that are meant to appeal to the heart more than the head. This is one of the draws of
religious languageFor example, Chew (2014) and Nadwi (2015) believe that Arabic
similar tothe languages aither religionge.g. Sanskrit idinduism) holdsa prestigious
position among Muslims and therefavél be treated with high status. The hsfatus of

Arabic among Muslims is also attributed to Arabic manuscripts written by prominent
Islamic scholars (Spolsky, 2003)nAxampleof animam including Arabic to lend his

speech high status is the following fr@ensermon given bymamb5:

Extract 4.4

éthey send them as envoys and gi hekitighem g
of Habasha Abyssinia (Ethiopia), so that he may expel the Muslims from his land, but
however Najashi he was more just than that, so he sent to the Muslims asiclesm

about t heilLmesd®4B, tingeil0:0W 1€39)

This extract came ithe middle of his sermgmwhenthe imamwas talking about the
miserable days Muslims encountered at the beginning of Islam in Malkkdér the rule
of the majority noAMuslims at that timeas a result of whichheir lives became
intolerable.The Prophet Mohammedbheir leader, allovedthemto leavefor a new area
known at that timeas tHabash® ( A b y s s today cemprised ofEthiopia, parts of
Somalia, Djibouti andEritreal as there was a fair king wh@asnot oppresse. In his
sermon the imam employed the Arabic wordHabashathree times followed by its
currentname in EnglishEthiopia Stating the Arabic name dhe former empire before
its English namenay hae been intended to highligtite symbolic significance the word
Habashaasit played an important role in the early days of Islam when Muslims were a
minority houndedby those opposé to them Sheltering Muslims in a safe place,
Habashahelped in strengthening Muslimsenabling themnlater to returnto their home

(Makkah)
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This is an i mportant part of reliigawayus pr
for the imam to give prestige tohis speechwith the audiencedemonstratingha he

knows Islamic historyand can render it the original language the prophesedin his
sayings.Thus knowing Arabic in thi s,triggerihngtheng g
effective function othe relationship between members of Islamic sodietytes, 1998)
According to Holes (20Q1Icited in Sawyer and Simpson, 20Qd 163), ¢he status of

Arabic as the language of Islam has had the most profound effect on its development and
continues to provide one of the major cultural matrices which ittond that
developmeri The extract from the sermon delivered by ihmsm, a honnative speaker

of Arabic (African British), is an example of how somienams exploit particular
terminolog to give their sermons a&enseof religiosity through Arabization n their

sermondor the audience.

The aboveexamples indicate thstrength ofArabic and its position and status among
Muslims. For instanceemploying the wordsjannah jahannamand deenin Arabic
endorse the status of imams and sermons alike. These words are important in Islam and
among Muslims. They havw&mbolic importance that relatédsem to their religion and
therefore their futurén the hereafterThese wordsepresenthe potentialoutcome for
Muslims after leaving this lifeThis is not exclusive to Islam and Araplut can also be
seenin the relationship betweegfhristianity and Latin, Judaism and Hebrew and
Hinduism and Sanskri{Spolsky, 2004) Christian missions, for instance, péglyan
important role in the Pacific islands and elsewhere in shaping how language is used. This
strongattachment affectethe choice oflanguage to be used for schooling and liturgical
purposes (GegeandGegeo, 1991)n other words

€ religion functioned as dinguistically unifying force, but also as a divisive force.

Religion bound Christian Europe to Latin, the Islamic world to Arabic and Jews to
Hebrew (Joseph, 2006.166)
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In addition, the powerful status and position of religiaamong believerded, for
exampleto Persias acceping the use ofArabic for all Islamic purposes (Spolsky, Z00
Hebrew also manadeto maintain its central position among Jevespecially for

religious teaching (Spolsky, 2003).

1 Authenticity and tradition

The second most camon theme in the data waathenticity.Authenticity heraefers to
the language used hypnams s a means to stimulate interpretations of the intended
messag@(Breen, 1985p. 62). Retaining the language usedttieMu s | i ms 6 hol vy
(the Quran), whichMuslims generallyb el i eve i s t Rand thewnatived o f
language ofthe Prophet Mohammedwith a history ofmore than M00 years in an
Islamic religious contextis a sign of an attempt tpreservethe authenticity of the
religion. Indeed, Arabic is seen as a valuable tradition among Muslims that must be
preservedespecially innon-Arabic contexs. Ali (2002, cited in Errihani, 2011) argues
that Arabic
€ constitutes a fundamentally crucial disd¢uestool. In fact, in the Arab and Islamic
rhetorical tradition, the art of oratory, which the Friday sermon clearly epitomises, was

always ignored at the expense of the rhetorical features of the Arabic language, namely
its tropes and figures of spee¢p. 387)

Errihani (2011 p. 387) comments on the former quotation tfthese stylistic features
are what prove the miracté the Quan, its perfection and thus the inability of humans to
imitate its compositiod according to believersAccording tolmam 7, the Quran is
highly poetic for him meanirg that it is well structured andasemotional impactThis
reflectedhis poetic backgroun¢hs a poet himselfand also thestructure of theQuran
which gives its readers a sensepafticularrhythmsand paterns particularlyin certain

versesThis authentic tradition of employing Arabic in Friday sermons and other Islamic

® Muslims believe that the Quran is the rdaf God as revealed to the Prophet Mohammed through the
Angel Gabriel.
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religious contextss notconfined tospokencode but alsodnsures that all Muslims are
initiated into the written code of Qurankrabicd (Rosowsky, 2006p. 321). Moreover,

the circulation of traditional religious materials standardArabic played a crucial role

in the spread of Islam (Sanne2D0). A function of religious bodiess to disseminate
their message to try and ensaemany followers as possible. Some religions do not do
this though, or not to the same extelRtr example Hinduism was not successfully

assimilatd into other regions that it passed throuGhuhperz, 1964).

Some of themams in this study highlighted ore than once in the interviews that one of
the reasons for using Arabic together with English itir tlermons is the authenticity and
legitimacy of Arabic language itle Islamic context. They believe that Arabic should be
preserved as the legitimateuligical language for Muslims by using it to the utmost. For
exampleJmam?2 stated that:

Arabic is the holy and sacred language of Islam so | feel it is important that Islamic

sermons should have some Arabic as | believe it gives it more gravitas ansl timake

sermon more powerful and gives it more depth as well.

This statement indicatethe strength othe significance ofArabic for British imams
delivering religious speeelsin religious place (mosque). According tolmam2, using
Arabic in sermonggives the discourse a religious tone, gravitas and dégihs,Arabic
adds a special tongauthentiaty) to the sermon. Likewise, Chew (2014) calls Arabic the
authentic language of the PropHetam1, in addition, shared a similar opinion:

€ k nowi nbg ladguage would make you appreciate the eloquence, values and

sweetness of lots of conceptual issues in Islam as well as wardbngt the beauty of the

Quran

Theabove quote fronthe African Britishimamillustrateshow authentiity in the use of
Arabic is linked to the ability to understand the Quran and the religion in general

regardless of the availability and accessibility of related sourcesthier languages.
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Although nonrArabic speakers can understand the Quran and religion without learning
Arabic, his positive stance towards Arabic among the participants could be a result of
whatImamb5 reported

It goes back to the issue of authenticity as it is the language of Quramaditid and
even outside of these two

Indeed,the special value of Abic,the language of the Quranwhich Muslims believe
containst he O wor danddhe prépbdil $Sayings1 I S e m dhe rokl e d
manuscripts of Islamic scholars and placed in a superior podtioall Muslims.
However thedesire among Muslims to maintain Arabicrion-Arabic religious contexts

is not employed excessivelsuch that itcould affect comprehension of tlsermons
Evidently, most of themans wereaware of thisas can be seen through their practice in

their obgrved sermons. An example of tisprovided in a sermoby Imam1:

Extract 4.5

€ that a believer, the similitude, the example of a believer to another believer is just like
a building, yashuddu baedahu baedasupport one another): one part of building is
supporting another part, this is how the ummabh is supposed to be, one gluilding
supporting another pafiLines 65 67; time: 06:30 27:45)

The above extract i's a detailed hadtp.l anat
Imam 1 quoted thénadith literally first in Arabic, although he is not a native speaker of
Arabic, then he explained it thoroughly in Engligia translation The above extract
camein the early part of the sermowhen theimamwas trying to exemplify his claim

that Muslimsshould treat each other with support and care. It is thought that mentioning
the Prophdi sayings first in Arabic then in English, not vice versa, is an indication of

the importance and authenticity d&rabic in this particular contextMoreover,
referenang in Arabic first could be an attempt to attract the attention of the audience
bearing in mind that the dominant language in the sermon is Eniglidrms of quantity

Thus by shiftingandutteling the phrasén Arabic first would help grab the audiec e s 6
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attention more than if it was said vice veidéhat is surprising though is that although he
mentioned the wholehadith in Arabic, he use Arabic phrases in the English

interpretationwhichis supposed to be a clarificatiéor non-Arabic speakers.

TheArabic utterancerashuddu baedahu baedaasmentioned only once in the sermon.
Such utterances are of particular importancego Muslims. There are manyhadiths
encouraging Muslims to support each other and espetodilgip others who are in need.
Saying this in Arabic would bring the Proph®to h a mmeoiteéte the sermon and
therefore have a strong impact on the audieftfter recounting thdnadith in Arabic,the
imam explainedit in English This kind of practice, according to tream andmy own
experienceis an attempt to authenticate and endahgesermorand thereforealso to
authenticatehe imamusingan original utterancef the prophetalbeitdirected to non

Arabic speakers.

Using Arabic in this particular situation is a sign of awares and deliberatioon the

part of the imam to boost the legitimacy of his speedmelpng maintain religious
tradition (Byrnes, 1999)indeed,the maintenance of religious tradition is an important
partofser mons as it r ef | ectheswayirhwhichisemaonssate d e s
deliveredas close as possibldo the PropheM o h a mm practics. Furthermore the

example below shows hodnam2 usel Arabic as a way of authenticating his speech:

Extract 4.6

é we will need to prepare our souls to the gteatsand tribulation which will strike the
ummah towards the end of time, we need to be ready smaawill survive all of these
strange and terrible things which will come before the universe is destroys@@und

algyama(theday of resurrectionkicks off. (Lines 63 66; time: 11:56 19:19)
From the above extract, it can be shewtheAr a b i ¢ yaoumalgyamedday ofo
resurrectioph was used in the sermon. The extraes taken fromthe middle of the
sermon which was about the signs of tead of the world.He was reminding the
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audience that they should prepare themselves fatapef resurrectin, whenall will be
guestioned and judged by God. Indeed, this is a very important and significaior day
Muslims and one fowhich they shoulde prepare. Theimam indicated that he used
this Arabic term to give his speech tflavour of authenticitybecause this Arabic
utterance is exclusive to Islam arsdnot shared by other religiorsd would thus not

have the same resonanoeEnglish

It may also indicaten attempt, as a nenative speaker of Arabic, to add credit to his
sermon and himself in front of the audientais term is frequentlysedin the Quran

and prophetdés sayings as it atludaddeagtesisss an
spiritual force.lt is an evenfor which Muslims prepareOn this day, good deeds will be
rewardedwhile bad ones will be judged. Again, saying this in Arabic would link it more
closely to Islam as the day of resurrection &so found in Christianity and is not
exclusive to MuslimsSurprisingly, themamdid na explain or interpret this utterance in

English.

This is a single example of many other simif@tancesn whichtheimamsusel a word

or a phrase in its original versiaa conveya sense of authenticity among the audience.
This practice among religious groups, according to Jaspal and Coyle (201®), help
presere historical liturgical languages such as Hebrew, Latin, Sanskrit and Afidbg.

is not exclusive to Islam and Arabiout can be seen elsewhesrdenbelievers of other
religions attempt to preserve their liturgical langusad®r instance, Jewsaintainthe
teaching ofreligioussubjects in Hebrew to maintain the continuity of Hebrew among the
younger generation(Spolsky, 2003) Jews are strongly attached to their liturgical
language to the extent théwveofficially establislked Hebrew as the language of Israel
(Herman, 1961) This practice indicates the high impact of religious languages

religious groups.
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1 Emotions

It was evident among the participants that religion is as much emotional as intellectual.

Indeed, religion evokes and changes emotamm®ng religious peopléRahimi, 2012).

This function waghe third most prevalent in the dat&ihe attachment beteen religion

(in this casdslam) and liturgical languagen(this caseArabic) can give rise t@ high

level of inspiration Errihani (2011), for instance, expredsas experienceof Friday

sermons stating that:
€ one of the most effective methods of amhing such effect is through the wailing and
crying that takes place during many Islamist sermons. By engaging in such practices
themselves, the imams implicitly invite the congregation to join them and give free rein
to their raw feelings. The congregatianembers are especially receptive to such
behaviour when the imam Bpeakingon such sensitive themes as paradise, hell and

death. In so doing, the imam exercises his control over the congregation by directly

speaking to their feelings of fear, inferigrand guilt (p. 386)

Al t hough &6t he cr ywasmptéobserved ifr the datliected forthimo n s
study, nor did | experiencet here in UK mosqueshe emotions of the congregationay
well peak. These emotioran beelicited by the use of particular languagasis the
casefor Arabic in Islamic contextsJaspaland Coyle, 2010).I expect this would be
similar in other religions. For instance, the use of Latin in churches or Hebrew in
synagoguesvould be likely toevoke emotions.Some of themam participans declared
thatthe use ofArabic is emotionafor them. Also, contacting Gatiroughsupplication is
triggered by the practice dhe Prophet Mohammedwvhoseprayers and supplications
have been documented aaktherefore widely read by Muslims the Arabic version.
This is in line withimam3, whocommengd

Actually using Arabic would touch your heart. | am not a native speaker of Arabic

Sometimesit touches my heart and giwe strange and emotional feelingspecially

when discussing certain issues
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This statemenfrom a Pakistani Britishmam, who is a non-native speaker of Arahic
shows the extertb whichthe language ofeligion can affect peopfe smotions towards

a particular language (i.e. Arabin this casg This clearly reveals that the intimate
interactiors between language and religicevoke feelings and emotianglames, 2002

p. 38, cited in Mukherjee, 201 3. 3). It seems that voicing Arabic (religidysrelated)
words evoke h e a r e rngséandflieke¢ lhiei r emoti ons to the
Indeed the positive attitudeheld byMuslims towards Arabic can be felt from the way
Imam7 describé the language

Arabic language is beautiful, so poetic and so delicious, this is the bestWioet you
hear it in its prest form, it strikes your heart

Again, this claim from a nenative speaker of Arabic is an additional indicatodrinow
Arabic touclesMu s | i ms 6 Taerstrangttoal thicommentmay bedue to his
personal attachment #@rabic which he frequently usein his prayersindeed religion
can potentially influene emotions expressed through languagesreligion is a divire
belief that includes love and fear. The interaction between the two (lstairabic)
combine religious spirituality with the sanctity oflanguage and consequently ekcit

emotions. An exampleas provided byrham1:

Extract 4.7

é one of the words, the prophstlla allahu alayhi wa sallanaddresss the whole
ummah (nation) in his last sermon, the farewskrmorkhutbatu alwadaathe propheb s
last sermon) the prophétsalla allahu alayhi wa sallam stood in theminbar (pulpit)
addressing the wholemmah (Lines 159 162 time: 19:29 27:45)

The above extracame fromthe later part of the sermpin which theimamwas talking
about brotherhood and equality among people regardless of their faittx, ¢ole and
gender. Hehighlighted equality by giving an example thahe Prophet Mohammed
highlighted in his last sermon before his death. The exatawie according to the imam

himself, showshow he usescertainArabic words and phrases in particular situations
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which he mears to attract theattention of theaudience and elicemotionsto reflect on

what heis sayng. Indeed, highlighting that the prophesa d d r e s summgd t h e
(nation) andgiving h i lhutb@halwadaa lagstsermon before his death in one sentence
wasvery emotional and passionate. In such situations, the hearks tobe emotionally
affected ad touched. Articulating these words in Arabic in this particular corext
meant to leadhe audience to reflect on the main points thatProphet Mohammed
mentioned before his death because they Wisrkast words. Theéerm ummahwasused

by theimamin his sermor22 times and 30 times lptherimans in their sermons. This

word has special significanaes it is exclusively used among Muslimasdis seen as a

pure Arabic wordnot used before Muslim$d demonstrate thenity and oneness of the

Muslim community.

The senseof onenessamong Muslimsin a diverse community such as the UK would
only be broughbut through the Arabic wordmmah which reflects the unity of religion
rather than race or nationalityhis may indicate how Muslims emplogertain Arabic
words as a sign of shared identity. In additikhyutbahalwadaawas mentioned in the
above extract as a reference to the last sermon delivered by the Rvimiteebmmed
before his death. It is a wekhown sermon among Muslims as it is consideted
comprisea summary of the main issues whichMuslims should act. The fundamental
points mentioned by the Prophklohammedin his last sermorio Muslims can be
summarized in four points, namehe primacy of

1 the Quran antiadith which comprisehe ®nstitution of Muslims

1 justice and equality among human baing

1 unity among Muslims

1 not commiting sins
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Thus the articulation okhutbahalwadaaevokesthe last advicef the prophet with its
emotional impact as the last sermon. This emotional attachment, according to Herman
(1961), would consequenttieterminewhich language to use the former example, the

imamchose Arabic over English due to the emotional impact idestearlier.

In addition, sweaing (in the sense of swearing to a deity)viewed as an element
eliciting emotionsin speech For instance Dewaele (2004) found thaweamg has
emotional force. The following extract frobmam8 is an example of how ergying

sweaing in a particular language (Arabic) serves an emotional function:

Extract 4.8

Wallahi (I swear to Gojll was shocked few weeks ago when somebody told me that
somebody he sold his house because of gambling, he destroyed his family, aredisow h
living in the flat, why? Because for nothing, it is shahwat (se#-desire) (Lines 79 81;
time: 7:59 15:52)

The above extract is another example of whatith@ms meant when thewdd that

Arabic evokesst r ong emot i ons .wa |Tlhashai 2omeadniritualisico r d
Arabic word that rtooQuogdhd .y Tnheiasn sr i6tlu ad weuatrt
divine function that speakers usually employ to suppod stress morally appropriate
behaviour It makes something even more true and factda.swearin this fashionhas

religious significance beyond swearing. Religion is used as the crutiMeich certain

actions argudges. Theimamused the wordvallahi three times in his sermon. Each time

he employedt to support a claim. Thirmwas aso used bymamb5 twice for the same

supportive and ritualistic purposes.

The extract above waaken fromthe middle of the sermoencouraging Muslims not to
commit sins.The imam gave some examples of tipeoscribedsinsin Islam such as
6adul heuwmj ngoal cohol and gvalahbwasusegwienhel he A

exemplified his surprise that a man sold his house because of gartttdiogears that he
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usedthe Arabic versiomather tharEnglish to highlight the statement following tteem,

i.e. infractionof the man selling his house for the sake of gambRygusingwallahi, the
imam indicaéd the importance ofhe following utterancea frequent practice in Arabic.
This is seen as a very powerful instruméot evoking emotionswith regardto a
particular stanceAccording to themam, he uses such choices as a powerful emotional
tool to attract the attention of the audience. Dewaele (20045 tiwt suchsweamng is
commonlyemployed in the first language among bilinguals and multilinguliss is
evidencedin the above extracin which wallahi was employed by an Arabic British
imam However it was not the casdor Imam5 who also us# such termdn Arabic,

althoughit was his third languagedeTable 3.2.

It is worth mentioning thasweamgisf r equent |l y menti oned i
which clearly explains why it has special influence. The usamafamg in the Islamic
setting, unlike other normal settings which swearwords used when one is angry or
frustratedand constitute a negative behavigurs not used as suclin the Muslim
community; rather it is perceived as a supportive element of speech that is often

employedIndeed Pinker (2008) found that swéag evokespowerful emotions.

Furthermore, the use of Arabic indicatés importance to thesenams This can be
observedvhenimamsemployArabic in Friday sermons as their own language although
they are not native speakers of Arabic. This practice reweaénse of cultural identit
andanintegrative attitudeéowards Arabicwhich is seen as part of Islam. Indeed, Arabic

has cultural bondwith Islam (John, 2004).

Friday sermons consist of diverse ethnic grouwpt) the audience shaing nothing but
same religion (Islam)which indicates that Arabic is deeply rooted in Muskoslture.
This can be seen when it comes ttee use of certaimrArabic words where their

equivalents in English would not give the intended meaning be¢hageabic words
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are culturespecifig confaering group identity ldentity heremears ¢he way we conceive
ourselves as individuals or as members of groups or, indeed, the way others perceive and
categorize us(Edwards, 2009p. 1). Feeling that you are part of a group is emotiamal
itself. For nstancelmam4 said:

| prefer listening to th&hutbahin Arabic over in English and | feel it has more attraction

and boost my faith and religious spiritualiywh i ch i s due to Al 1l ah
blessed Arabic language. So, if thatvedisin English, it would not be the same

The comment above clearly shows the link between langdagiee and the sense of
attachmentto Arabic which is seen here as a conduit to understandlam. This quote
from a Pakistani British imam suppsrthe claim that liturgical languagesplay a
powerful role among people (Rahimi, 2012). He clearly disslbs® spiritual feelings

concerninghe inclusion of Arabic together with Englishhirs sermors.

This emotionatonnection with Arabic led the imam to stuidhe language at the Islamic
University in Medina, Saudi Arahiavherethe Prophet Mohammed liveldr most of his

life. He did not study Arabic in Egypt, for example, which has some of the oldest
universities inthe Arab world; rather he went to the city ofthe Prophet Mohammed

which could indicate that Muslims see Islam and Arabic as one thing.

The imamstated thahearing Aral (which heconsideeda blessing from GodsArabic
waschosen as the language of the Qiiarthe sermomwashighly desirable beause he
consideredi tboosfed hi s f ai t h and rTéd comnecton betwsepi r i t
Islam and Arabicis sometimes seen aa marker of identity (Darquenneand
Vandenbussche, 2011; Mukherjee, 201dpreover Jaspal and Coyle (201(. 20)
arguethatdt is reasonable to assume that, although language is unlikely to constitute the
self-aspect which gives rise to collective religious identity, it may be employed as a tool

to strengthen the sense of community and onénieskeed, it is not necesdgrthe case

that language creates religious identigther it boosts the feeling of oneness and unity.
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In Extract4.9, Imam4 chosetos o me Ar abi ¢ words in his s

attachment to one another:

Extract 4.9

€ so we have that great chancevas call it in the Arabic language to givedawah (the
call to Islam) to the noiuslims openly, secretly, like | saiavith exhibition, in any
possible manner, to thdawah to the Muslims and as well to the nbtuslims, bring
them closer to the understandioigislam (Lines 31 34; Time: 4:19 27:01)

The above extraatame fromthe middle ofthe sermon in which Imam 4was talking

about calling people to Islam. The Arabic wagpressinghe topic of the sermon is
aawahg mentoned twiceby theimamin the above extract and four times in the whole
sermont® In addition, theimam clearly states in his speech that he is using an Arabic
word by sayingiwe call it in the Arabic language to gidawalé 6 Thus before using

the Arabicw o r dh w @, hedliterallytells the audience that he is going to use an Arabic
term which helatere x pl ai ns. What is interesting is
although he is not a native speaker of Arabic. This practice indib&estrongfeelings

towards Arabic to the extetftathe consides it the language of all Muslims

Jaspal and Coyle (2010. 23) state thafArabic is conceptualized as the most desirable
linguistic code for Muslims solefyalthough some Muslims may not think nhuabout

this. Thereforeijmamssee Arabic as the language of all Muslims and not exclusive to
Arabs. Chew (2014p. 55) claims that®Arabic is the language of choice for the
inculcation of an Islamic religious identity as it is theuthenti® language ofthe
Prophed She argues that religious identity is attacteeits liturgical language. By using
Arabic, the Islamic identity is preservand thusMuslims ritualize the use of Arabic in

religious contexts.

10 Calling people to Islam is an important role for Muslims. However, it is not seen as a pillar that every
Muslim must undertake to fulfil. Islam has only five pillars making one aliviu (1) stating that there is
no God except Allah and Mohammed is his last messenger, (2) praying five times a day, (3) fasting in the
month of Ramadan, (4) giving annual charity and (5) making a pilgrimage once in a lifetime.
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It is worth noting though that neithemam4, quoted in the extract above, nor the other
imams oraudiencemembes e xpl i ci tly ment i oforendudngi dent
Arabic in Friday sermons. This is possibly becaus#id not confrontthem during
interviews withspecificquestions about identity due naoy attempt to be neutralt may

also not have occurred to themstate it explicitly.Nonethelesst may be implied from

other talk or kinds of behaviour. Moreover, it coutdlicate that identity is not what

mainly drivesimamsto include Arabic in their Friday sermqrespecially if that identity

is mostlyassociated witlethnicity (GoldbergandNoels, 2006).

1 Accommodation

Among the participantsthe i ma nendeavars to include and accommodate the
congregatiod prefeenceswereaddressed. This function wése fourth most prevalent
in the data Usually accommodation occurs when people attempt to integrate and/or
assimilate with other§Omoniyi, 2010) Arabic has an inclusive function in the context
of this study. Accating to Llamas et al. (2006. 109),accommodation compriséthe
convergence of t wo or more interactants.
episodé@ Indeed, byemployingtwo languages in Friday sermongiamsare trying to
accommodatee v e r y preferréds languagethus ensuringthe congregationfeels
comfortable ang@omprehends the key messagkis behaviar on the parbf imams can
be viewed assimilar tothat ofother speakers (i.e. teachersho try to respond to their
audi enc eAccrdingaoeMegerhoff(2015, this behaviour is termed audi enc e
d e s jirgwhi6hspeakers tend to design their speech according toetheid i eneeds 6 s
(seealso Bell, 1984)Some of themams revealed that using both Arabic and English in
the sermonss the optimal choice in order to be able to address audience with a
diverse background so that-one feet excluded. For examplémnam8 stated that:

Both languages must be used in khetbah (sermon) especially Friday sermons where

different ethic minority attends the praying
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This kind of awarenessdicatesthatimamsare trying to accommodate tliéferences
among the audienaaembers, particularly with regard to language use, as articulated by
Imam 1:

In the UK here, Muslims are from differebackground, some would understand Arabic
while the others would understand English.

It also shows that Arabic is used to put the audience on the samenieget they share
something in commanThis consciousness amongams indicates their desire to
acclimate everyone (Watse@egeoand Gegeo, 1991)lmam1, in the above quotation,
does not addressudiencanembersvho may not understand Arabic or Englishch as
South Asian Muslims. Howeveit, may well be that South Asianslo not expect their
first languages €.9. Urdu, Tamil, Indonesian) to be employed in Friday sermons.
Therefore, they may bmcludedwith those preferring English, Arabic or both in the
sermons. ltis found that accommodating the audiemseone of the factors affecting
language shif(WatsonGegeoand Gegeo, 1991). The following extract froimam 16 s
sermon is an example of hoimams use both languages to accommodate audience

preferences:

Extract 4.10

€ When the prophet salla allahu alayhi wa sallam even the orientalistthey
appreciate that no a single unique brotherhood ever on the surface of the earth as like the
prophet of the Islam did teahaba (companions)to the cenpanions, when he met
them... (Lines 109 112 time: 12:02 27:45)

The above extraatamein the middé of the sermanwhen theimam was talking about

the brotherhood in Islam and mentioned the companions of the Prophet as an ¢égample
show how they treatieach other aslargefamily. In the context of this topic, theam

me nt i on e dsathladhed tmesin the whole sermon. After using the Arabic
worshihabplmaml wuses the English equivayl ent

according to themam himself, is an accommodation practise thathe can include the
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audiencé $anguage preferenceslthough this practicevas not appliedthroughoutthe
sermon due to impracticality and time restricdoi can be seen as an atterbgtthe
imamsto accommodate the audience and attract their attention to the speech by including

their preferred languageither Arabic or English.

1 Exposure to Arabic

It is clear from the data thator the imams amongheir reasons foiincluding Arabic
together with Englishn their sermons igxposing audiences to Arabic. This function
was fifth interms of prevalenceThe desire to read the Quran in its original language
(Arabic) encourages its use in Friday sermons. YaBger (2015 p. 71) states thabne
acquires the language variety that one is exposedhtieed, the frequent exposure to a
particular languagewill result in acquiring something from that languagema ms 6
intenton to exposeheir audiences to Arabicould eventually leado it beingemployed

very often.It also show incidental benefitdor the audiencenembes which can be

' inked t o ¢baifigeemsgtat asditncesaehcoerdgis behavior and
welcone it, based ortheir positive attitudes which will bestussed later in section 4.7.

This exposure, according kmam2, has an impact

Many Musl i ms who ar endéstrogfdesoerto |darn Arablsr ab wor

The motivation among Muslims to learn Arabic is due to their desire to read the Quran,
which Muslims believe is the word of God, in igthentic and original language
(Mattock, 2001).Liturgical languages, according to Kea(l997, p. 49), aredeeply
implicated with underlying assumptions about the human subject, divine beings, and the
ways their capacities and agencies ddfdn this regard,religious languages have
superiority over other nereligious language$or believers due to their divinity and

sanctity.lt is worth acknowledging though that the comment above is an impression that
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has no scientific evidence, as far lasm aware, so we need to accept this as his

impression rather than a true fact.

In addition,imamsconsider Friday sermons a platform for them to trigger the use of
Arabic. For exampldmam10 claimedthat the sermon:

€ becomesan opportunity to teach, inform and inspire the audiencdowi any

distractions
This indicates the ma neagérness tencourage the audience to learn Aralwbich
they believe is very important for all Muslims to help them understand the Holy
Scriptures. It seems that the linguistic flexibility giveritamsleads them to determine
which language to use in their sermpmnghere and whylmam 6, for instance,
rationalizel his inclusion of Arabic together with Englisis follows

If we deliver thekhutbah (sermon) completely in English, people would understand
what we are saying but they wouldtrieel the need to learn Abic

This is a cleamdicationthatimamsare encouraging the audience to learn what they call

6t he | anguage of I sl amé. They ar bowtmery Kke
consumingincorporating two languages may. behis effort devoted towardbe use of

Arabic suggests that it has a high priority among Muslims (Rosowsky, 2006).
Consequentlytheinclusion of Arabic is an implicit exhortation to leathe languageAn

example of this igiven inthe following extratfrom Imam26 sermon:

Extract 4.11

€ may Allah save us from his punishment in this world and in the next, may Allah save
us from the hell and admit us in the Janmahy Allah grant us strongnman (faith) and
absoluteyakeen (belief) € a mi n, ma y uddaberl(patiengdr ana Hikmah
(wisdom) andhusna dan bi Allah(good intentions towards GodjLines 72 74; time:

12:43 19:19)

In the above extractmam2, who is a nomative speaker of Arabic, uses some Arabic

words that expose the audienceth® language. This extract is a good example of
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inserting Arabic words into religious discourse. The extract almarae before the

conclwsion ofthe sermon. Themamd ®pic was thdime at theend of the world. During
the sermon, he shatehis opinion accordig to the signsof the end of the world
mentioned in the Quramvhich aremanifesting nowsuch as the increase the number

of killings and warsmore tharatany time before.

The extractillustratedabove is a supplication to God to kdabp imamand the audience

on the right path and strengththeir faith, patience, wisdom and belief in God and His
control in the world. He usithe Arabic wordgsimard(faith), /akeed(believe, Gaberd
(patience, thikmahd (wisdom) and dhusnadan bi Allatd (goodintentions towards Ggd

These words have special significance beyond their denotational meaning. Being said in
Arabic possiblyreflects thei ma remghasis on the connotations associated with these
words. It could also indicate the imamsesire to call @d in the language He chose to
reveal His words (QuransomeMuslims may think that calling God in the language of

the Quran (Arabic) would make their supplication more appeatitboughMuslims
believe that God creates and knows everythimguding languagesThe wordimanwas
mentionedwice by Imam2 in his sermon and about 13 times biyr&m participans in

the collected data. The next worgiskeen sabetr hikmahandhusna dan bi Allatwere
usedonceeach byilmam2 in his sermon. The potential reasfor theimam sayng these
particular words in Arabic rather than in English is due to their meaning among Muslims
and their religious nature. They may al so
their actions. The wordnanis a stronty religious term asall Muslims should believe

in and have a strong faith in their religion. The same applies to the other Arabic words
yakeen saber hikmahandhusna dan bi Allahwhich indicate important characistics

that Muslims and neMuslims alike should attain to be able to encoursted endurdife
challenges with patienc&@he imam did nomention their meaning explicitiym English,

considering it possible to convey the meaning thrabhghcontext and atmosphere of the
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speech. In another exttabelow,Imam10 repeats particular Arabic wordad explains
their meanings irEnglish which clearly shows, unlike the former extract, the explicit
intention of theimamto help the audience get closer to their religion via Arabictand

expose the audnce to some new words

Extract 4.12

€ we all have an inner self and inner state, a lomads (self) andarrouh (soul), and
arrouh is always calling us towards higher and noble things, justice, beauty and
compassion but theafs has got different level andnafs alammarah bialsawe(bad

self) is thenafs clean to the earth and calls us towards filthy things, anger, jealousy and
hatred and thigatie within ourselves we have tmatte with lower nafs and we have to

let ourrouh and the highenafs, higher itself and prevaiblnafs allawamah (blaming

self) is thenafs that blame itself and the high stateahfiafs is alnafs almotmaennah
(goodself) which Allah Taalacause us to obefLines 52 58; time: 06:21 22:19)

The above extract shows how the Indonesian Brittkmu s ed t he Anaf®bi c
(self) and douhd (sou). The wordnafs was used 10 times biynam 10 in his sermon
whereagouh was used three times in the same sermon. The potential rfeagbrs is

the focus of themam on thenafs (self) more than theouh (soul because, according to

the imam himself, thenafs is the elementresponsible for committing bad deeds and
intentions; therouh is much higher and neproblematic. This repetitiveisage may
indicate theimad s i n t e mlainithe connbtationedixe Arabic wordhafs Indeed,
repetition is a frequent practice ihe religious domain for the purpose dixing it in

peopl e $@@hitehousal 2002). This repetition eventually leads to cehgrsion.

The whole extract represarthe imamd s e x p lcanveyny theomeaning of these
two words. It seems that thmam is aware of the audienaae mb ebackgéound and
the factthat some of them do not know the difference between the two wuafisafd
rouh). These are very importanh understaniohg the topic of thekhutbahand its

implicationrs. Moreover, he extendetthe explanation ohafs to articulate thathere is
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alnafsalammarah bialsawendalnafs allawamah which are the two types of thener

self.

The extract aboveamein the middle of the sermorwhich wa about the tragedy
Muslims encounter because of their insincerity and hypocrisy. Heimae, put the
blamefor this misery on the inner selvhich all human beirghave in theithearts. The
inner self, according to him, has two faces: one good and onf hesk aspects are all
mentioned in the Quran and narrated thg Prophet Mohammd. Thus, the imam
referred to these significantArabic termsperhapsas a wayof helpng the audience

membergrasptheir meaning and import

Theimamdid not haveo go irto detailand explain these two Arabic words thoroughly;
instead, hecould havegiven the English equivalentHowever it seems that hbad a

strong intention, which he diared in the interview, to expose the audience to the
connotation of these Arabic words and thistinguishing types. This kind of behavim

from theimamsindicates how committed they art exposingthe audienceanembers
especially norArabic speakersto Arabic as they believe it is crucial to understand the
Holy scriptures and therefore 6become mor

the spiritual resonance of Arabic over English in this particular context.

M Ritualistic behaviour

All religions have their own ritualswhich tend not to chang@r not much due to the
desire of believers to preserve traditions and rituals from being misinterpiretdds
study, rituals were determined on the basis that these performed by imamsn a
prescriled Islamic orderlt is argued thatlLanguage itself is the product of a pervasive
natural rituad (Bellah, 2003)It is worth mentioning that religious language needs to be
distinguished from everyday talkhis function waghe sixth in terms ofprevalence in

the data According to Stewart (196&. 541, cited in Darquennes and Vandenbussche,
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2011, p. 1), dhe use of language primarily in connection with the ritual of a particular
religion is one of the 10 language functi@nBhe choiceof usng ritual languagehas
resuled in the spread of various religions. Therefore, it is observed that most religions
are strictly attachetb their liturgical languages. For example

Hinduism is closely associated with Sanskrit. Hindu nationalism supports témdlil

India, and Sanskrit as language of scholarship. Sanskrit is the set language of ritual, and

texts are transmitted orally from teacher to pupil. Sanskrit spread from ritual to scholarly
use (Killingley, 2001, cited in Darquennes and Vandenbuss2Bé, p.84)

Likewise, Islam, Judaism and Christianity are all associated respectively with Arabic,
Hebrew and Latinregardless of the availability of translations. Howegemeof these
liturgical languages have by naiminished For example, HaerRQO03 cited in Errihani,

2011, p. 387) states thatSanskrit came to be replaced by the local languages of India,
and Latin eventually gave way to the European vernaculars, generation by generation,
and domain by domain until even the Vatican stopped nieguit to be the language of
prayer@ Arabic though isstill prominentlyused,not only inMuslim prayers butlsoin

most religious activities. Even in on-Arabic communities, Arabiccan be seen

interacting with other vernaculars.

Some of themam paricipant in this studyassumd that someof the Arabic termsthey
chosewerealready knowrto the audience, even ndgkrabic speakers. The reason for this
assumption, according to themasthat theséermsare frequently used among Muslims
due to theirritualistic nature so there is no need to translate or explain them. Some
examples of these are the praise of Godi b h a n a h )y Prephet(salla l&hualayhi

wa sallanm and the eminent Islamic scholdradia allahu anhi. Imam 2 articulated this
point:

| use such Arabic words without translating them, it means that | assume most of them

know the meaning of them. Eveon-speaker®f Arabic they would know them
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The quotation above from White British imam confirms that some Arabic words are
frequently employed and therefotbere isno need tagive them in English(e.g. radia
allahu anhy. Similarly, Imam9 state:

I mention the name of the prophet without translating it because | knothéhatidience

know what it means

Again, the Pakistani Britishmamin the quotation aboveas of theopinionthat certain

terms are knownThe assumption of the participants thia¢ meaning of these Arabic
termsis known is due to their ritualistic nature. Tlissumptiormayor may notbe well
founded,butthe repetition otertainutterancedased on their symbolic value midgaad

the audiencenembersio check their meaning unsure Usually, ritualistic actions are
knownto worshippersincluding e meaning of ritual statemepéxcept if it is their first

time in a mosque. The audience may know the reasons for the ritual without knowing the
meaning of the contenThe following extracts4.13 and 414) fromImam9d sermon

and extracd.15 from Imam 20 sermon are examples which wdwshow howimams

employ these ritualistitermsonly in Arabic:

Extract 4.13

€ to my respected brothers, and beloved elders, may Allahb h a n a h u(exaltedt a 6 a |
is he and high above) reward you for attendingkiinetbah for listening and attending

early enough to listen to thHéhutbah | want to start thikhutbahby asking you all to
imagine, imagine this situation where you have a ship, and the ship g sail it is

made of t (wioes2ll@%tikne 61:43 19:39)

The above extract is an example of some Arabic riittatancs that are frequently used
among Muslimsand are presumed to be known to the hearer/audidncthe extract,
subhanahu sw at asfpeelca al ritual eXaltedis e arde wh
hi gh arhioiyaé of the most frequently used AraBgyings(after salla llahu

alayhi wa sallam It was mentioned bymam9 five timesand wasemployed by four

imams in the datacollectedabout 97 times. Similar tealla llahu alayhi wasallam its
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ritualistic function could bethe reason foits common usage. It isgenerally used
whenever God same is mentioned during the sermddere, it was usetive times by

the samemam, includingopening the sermon and introducing the topic.

It might be the rhetorical value of the utterance that is important, although audiences will
tend to see this as Oreligious valuebo.
Muslims, includingimams as it is one verbal way, among others, to show respect and
gratitude towards Gqoavho Muslims believe created them, guadeem and takecare of

t he whole worl d. The prevalence of this
desire to gain reward from Gpdlthough saying this in other languages would not
prevent thereceipt ofreward The Prophet Mohammed always reminded Muslims to
praise Godwhich will result in gaining rewards from Gpbut it was never mentioned

that it should only be in Arabiand thugewards are not exclusilyelinked toa particular
language For examplethe Prophet Muhamntk said éThe first to be summoned to
Paradise on the Day of Resurrection will be those who praise God in (both) prosperity
and adversity (Al-Tirmidhi, hadith, p. 730). This is agenerousinvitation from the

prophe to all Muslims to praise God and therefore receive his rewards.

| turn now to another extract from the same sermon:

Extract 4.14

€ brothers what happens if they continue to that, and they make the hole in the ship?
Everyone drowns, we all know everyone wi
or this situation just for the fun gerf it
salla allahu alayhi w sallam(peace be upon hinf) e t o | @dines 39 422 time:

03:317 19:39)

Here, salla llahu alayhi wa sallans another ritual utterance dedicated to Enephet

Mohammed t hat is used frequentl|l . aAgairm,u

usually occurs wheneverthe Prophet Mohammeid sname is mentioned. The ritual
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utterancesalla allahu alayhi wa sallamwvas mentioned eight times bynam 9 in his
sermonandby all imam participans about 99 times in their sermgnghich makes ithe
most employed Arabic utterance in the whole data set. This is potentially due to the
ritualistic nature and high impact of this utterance amormgnsand audiencenembers

alike.

Similartos u b h a n a h uMuslimg uadis phrasdo praise thd’rophetwhich will

result in gaining rewards from Godhe imam above useé the actions othe Prophet
Mohammel heavily as examples of what Muslims nowadays should do. This utterance is
another wayof showng respect and gratitude towards the prophet whiaveyed the
message of Godhe same as previous prophets, to all mankirehardless of how
miserably he(the Prophet)was treated andthe difficulties he confronted. As with

s u b h an a h uthewrevalandeaof tlae utteransalla allahu alayhi wa salla could

be a resul't of Mus |l i ms 6 dsenemtioned inttlee Qgrani n r
(Surat AFAhzab, Verse 56)oughly given as dndeed, Allah confers blessing upon the
Prophet, and His angels [ask Him to do so]. O you who have believed, dak {al
confer] blessing upon him and ask [Allah to grant him] péatkis is a very strong
command from God to his peopt®ncerninghis messengedn complying Muslims

obey c¢mmdandand therefore gain rewards.

Extract 4.15

€ numerous hadiths indicate that the hour will only come upon the worst of people,
when the name of Allah is not even mentioned on earth. Imdmuakdlari: hadith number
2222, and Imam Muslim: hadith 155, narrate that Abu Hureyrahradid allahu anhu

(may God reward him/he@ (Lines 30 32; time: 07:55 19:19)

Similarly, the utterance in extraétl5 aboveradia allahuanhy is also a ritual utterance
fort he companions of t he mpyrGopmh erte waarr dits rhd ung |

significance lies in gaino rewards from Gadboth for those who say it and those who
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receive it.This utterance was useticeeach by fourmansin the data seSimilar to the

above utterances in this section, it usualycompanies thenention of one of the

pr ophet 0ss Irctoers@rraonrono whichthe above extract is quoted, timeam

was about to introduce one of thewhchophe:
was narrated by AbHureyrah) who was one of the closest companiohthe Prophet. It

is believedby Islamic scholarshat without the outstanding books and writings of the
Quran and the prophetdés sayings, al | k n
available (see Basha, 1992)Thus this utterance is a ritualistic behamioshowng

respect and gratitle for their valuable efforts. Again, saying this utterance in Arabic
instead of English was based on thana naéssmption thathe meaning ofritual
utterances would bknownto the audience due fits repetitive use. It is also seen as a
ritualistic uterancethe articulation of whictwill confer benefits (rewards) oboth the

speakeandthereceiver.

To conclude this section, the reason for saying these utterances in Arabic is their
ritualistic naturelt is assumed that the audievel know the meaing of these words as

they are frequently used among Muslinvoreover,they havesymbolic valuebeyond

thar literal meaning.Indeed,&his shift of control over speech and thus responsibility is
reinforced by the textual features, including the use ritual registed (Webb, 1997 p.

53). However it should be noted that although these utterances are very common among
imams not all of them say these phrases in Arabic. Some dhtass in this study, for
instance, articulatethese utterances in Engfi. The potential reason for this is the
deficiency of somémamsin Arabic, especiallyconsideringhat these utterances are not
just single words butlso comprisdong phraseswhich could make it difficult to

articulatethemaccurately.
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1 Equivalenceand precision

Sometimesi ma rawadenessf the possible ambiguity and vagueness of their speech,
in which connotations and interpretations are slippery and shiftings tbéadh to choose
the words of particular language (Mukherjee, 2013). This functios w@venth iterms
of prevalence in the dat®ne of the functionfor including Arabic in Friday sermons,
according to some of themams, was related to the difficulty offinding precisely
equivalent words in English. The equivalence here though is nbangt @onnotations
rather tharthe actual meaning. Some words, according to Kashgary (2011), are-culture
specific termsandmay be consi der ¢eiddbedkui®®7y goassevemt a b |
further to claim that r el iogslaimminas beersrefdted i s
by Moyaert (2008)wh o ar gues t hat I f It mdamsghatahosei s ¢
who do not understand the religious language cannot understand the religion.
Nonetheless, Moyaert (200&8yrees with Kashgary(2011)that findingequivalence is not
straightforward. Indeed, thé&hoice between two or more distinct but linguistically
equivalent variants represents the existence of a linguistic var{aldenas et al., 2006
p. 3). For instancdmam?2 statel:

Some of Arabic termsra difficult to translate to English. For example, how can you

translate a big word likdidah (innovated things) So | think | would just say it in
Arabic.

The Arabic wordbidahment i oned i n the above (20uldt ati
claim that somewords are culturspecific terms for which translation wouldfail to

reflect the cultural meaning. Indeed, if the wdbilah is translatedasGn nov gtti on 6
doesnot give the intended meaningnnovation in English is a very positive term,
whereas bidah is actually a negative term thatonnotes creaing untrustworthy
knowledge thats not based on fundamental regulati@ggeedamong Islamic scholars

since the time othe Prophet Mohammed. This word has a particular connotation in
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Arabic so thatusing $milar terms in other languages cannot convey the intended
meaning.Imamsare keen to achieve precision axturay in delivering their sermons
and thus use the original Arabic terbikewise,Imama3 talked aboubidah:

Some would translateidah (innovaed things) to innovation but this is not accurate and
need more explanation in Englighis better to use as it.is

This is another quotation that supports the claim and discussion mentioned earlier. In
addition, the agreement among the above itwams (Imans 2 and 3) in usingiidah
instead of any Englishgaivalert strongly supports Kashgarys ( 2iévlirh@msare

aware of their responsibilitgnd that they should be cautioaboutwhat they sayand

how. Some of them indicated that they putgreat dal of effort into delivering the
sermon for the sake of being accurereover,imamb5 pointed out

A terminology in Arabic requires up to three or four phrases to summarize it in English

and would takes away the powarthat word you are conveying

Again, thishighlightsthe culturespecific impact of some termasraised by Kashgary
(2011). This isa clearand expected phenomenarot only in religious discourse but in
othes as well. It seems that they are also conscious of the time constraifigday
sermonswhich sometimefinderedthem from explaining some Arabic words in English
in, rather keepingo the original Arabic word. An example of this géven in the

following extract:

Extract 4.16

My dear brothers and sisterssifaitan is not gsccessful in taking a believer all the way
to kufr, he will then try to involve him in all sorts bidah (innovatedhings) which are

innovations newly inventel matters and beingd.ines 48 51; time: 09:31 26:31)

The extract above confirmbnam 36 <laim that there are some Arabic words, for
instancebidah, which cannot easilppe conveyed in English irthe religious context

because of the connotations surrounding this word. The tideth was mentionedix
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times in the data set by twmamns. The abwe extracttamein the middle of the sermon

which was about the negative impact of Satan on Muslims and how keen he is to seduce
them not to do good deeds and f 6lpactw God
the imam goes onto saythat when Satarafls to seduce Muslimaway fromfollowing
Godds i n s twil alerhativeln tsyto mdke them invent new matters as part of

the religion but they actuallyarenot.

Theimamwas constrainetb keep the original word and explain it in Englagterward.
Indeed, such words or connotations are challenging to convey in another lgragiage
foundwhen trying to explain the meiaig of these terms in this study. These words and
phrases are cultwspecific terms andire strongly attached to thewriginal religious
context. Although themam in the above extract explained the meaning of the Arabic
word bidah, he keptto the original wordfirst as he was not confident thah English
translationcould convey the connotatioAnother example of thdifficulty of finding an

equivalemthat precisely reflects the meaniofgsome Arabic words iasfollows:

Extract 4.17

é there is a fact that is missing amongst our youth, and that is a practical side of Islam,
know the fact that when we call the peoplésiam,we have to be practical in regards to

our own religion before calling others to Islam, without that we loseb#rakah
(blessing, we lose the blessing (Lines 144 147 time: 15:04 27:01)

Theissue ofaccur&y and precision is agaireflectedin this extract from the middle of
Imam 46 sermon,which concernedhe role of Muslimsn educaing others about the
religion so that everyone has the opportunity to think abouthie imam argues that
whenMuslims (in this case including audience men#)ezducate othersheywill gain

the blessing orbarakahin their time, health and wealth. Although lsedthe Arabic
word barakah he explained it afterwards in English. This practice, again, is a sign of the

imamd seluctancesolelytouse he Engl i sh e gasit might netrcanvey b | e s
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the connotationdivorcing theword from its context andhus changing théntended
meaningUn | i ke Owhliecshsiinsg 6l i mi t e barakabinclGdesbdh e 6Br o
benefitin terms oftime, physical objects, place, health and money. These connotations
arenot reflected iro b | e slrmamd @p@®menédonthis practicestating

Arabic words are quite diverse and its meaning even if you look at the commentator of

the Quran, we would find the fathat one word would have many different meanings

but the general meaning suchl@sakah( bl essi ng), which roughl

you said can come under many categories because its translation is more general and

may be used based on ttentext vihere it was mentioned

The wordbarakah was mentioned three times in the data set by imeans. barakah
could mean a blessing in a particular contesktile it could mean graces or glory in other
contexts.Imam4 said that some Arabic words hawelltiple different meanings; this is
clearly not exclusive to Arabic but alsoseen in other languages. Otheramsstatel
that they include Arabic for the sake of accuragitich | view assimilar to precision
and equivalencémam4, for example, state
| want to make sure that | am delivering the accurate meaning because translation would
not deliver the exact meaning. Also, | want to keep myself in the safe side in case

someone quoted what | said in English only which might not be accurate so by saying it

in Arabic first, | can be sure that whssaid is correct and precise

Imam 4 above was very clear that s cautious aboubthersmisquoting his speech.

He mentiomd later that misunderstanding any part of his speaaht lead to a long

debate andidcussion with the audience after the sernespeciallywith those who have
sufficient religious knowledge aralstrong understanding of ArabiBy the same token,
Imam?7 literally identified6t er r or i smé as a pw~hrefarendda | t h
being as accuratand precisas possible in his sermgrespecially using Arabigvhen
misinterpretation is possible. Heportedthat the notion thatothers might misquote

either mistakenlhor purposivelywhat he says led him to bareful inhis sermos and

choice ofwhich language to uséJsing two languages, according to him, is the best
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solution for overconing such potential misunderstandin@f course, foraudience
membes who do not understand Arabiasing Arabic onlymight equally lead to

misunderstandg, illustrated irthe following extract:

Extract 4.18

Now Al-wudu (ablution) is one kind,it removesal-hadathu atasghar(minor impurity)

the minor impurity, the minor impurity can be removevinydu, but also there is a state
when there is a major i mpurity that cano
have to makghusl(Lines 139 141, time: 15:33 26:36)

The above extractamefrom the middle of inam 66 sermon where he was talking

about purity and its importance. He explained that in Islam themeetwo types of

impurity: major impurity and minor impurity. In the extract above, he used the Arabic
versional-hadathu alasgharb e f or e t he Engl i sh ihatimamsr pu
are conscious abothe use ofsome terma that might be conveyed inaccurately. The

imam usal the Arabic phrasel-hadathu alasgharonce in his sermgrwhich he then
explairedi n Engl i sh as &édminor 1 mpurithisys@nlyahowe:
partial explanation conveyng the literal meaningout not thefull intended meaning
which is O0physi cal.Inadddionsspnerterssuchaakal-hadatleua n | i r
al-asgharare not familiar to non-Arabic-speakingMuslims even aftetranslaton into

English. Therefore, thémams play it safe andprovide such specific terms in both

languages tensurethey are understood properly.

In sum, it seems cledrom this section thaimamsare very conscious regarding their
speech and how it is perceived and understood by the audience. tBeatl@imans in
this study, 9 explicitly expressedheir consciousnessf their languageuse in their
sermons. They were also awaxrfethe congregatios deeds and preferences. This leads
them to include Arabic as a cautioaisproacho ensuretheir sermons wereéelivered as

intended.
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1 Spontaneous switch to Arabic

Other than the above functions of thema ntesmguageuse the choice between two
languagesn one context can be a spontaneaud unplannedehaviar. This function
wasthe least prevalenh the data: nly Imam9 reportedspontaneous behawoafter he
saw short scenes from one of his videoorded sermons. Hemittedhis surprise and
statel:

I dondt know mysel f & why han subdomstiousysayingftitate n
and dondtlyealizethatl dmydoing.i a

It is likely thathe is not the only one tdo this but hewasthe only imam to indicate
impulsive linguistc practice inhis sermon. It is clear that the majority of timeams are
aware of their speech. Durittige interviews, they were able to elaborate and justify their
languageuse Imam 96 #mpulsive practice could be related to his self and personality
rather than outside factors. It is worth noting that notrathm 96 $anguageusewas

spontaneoysbut he did recognize severahstances and was surprised at the extent of

this. The following extract could be an example of his unconsciousness practice of

including Arabic together with English:

Extract 4.19

€ .1 am here to say to you: if you think that this is not a problem; then seriously there is
something wrong, if you are ignoring that thés a problem, then actually what you are
ignoring is one of thesunnas (practicg o f t he p(Ltiep bh38 135 tme
14:24 19:39)

The above extractamein the middle of a sermewhenImam 9 was talking about
showing goodness and bringing good tisty. He thenwent on to insist on the
importance ofdoing goodfor society as a wagf showng the beauty of Islanthis was
thesunna(practice)of the Prophet MohammedHis insisienceon not forgeting to follow
the practice of the prophé&td him to say the wordsunnain Arabic. Sunnawas used 10

times in the data set by imams in their sermons. According ttmam 9, it was a
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spontaneous inclusion of the Arabic wowrdhich roughlymeans o0t he pract
prophet 0. Thi s us pooldh lie &arsignoal the a hhigls level of
exposure to Arabic. Itould also bea habitualbehaviar as he used to deliver such
sermons regularly and frequentlgading to himsubconsciously using some frequently
employed Arabic words and phrases without tmgkioftheimplicatiors for the audience.

This is in line with Yaegebror6 42015 p. 71) claim thats peaker s o [ i n
experience is assumed to determine the outer envelope of linguistic possibilities: one

acquires the language variety that one is sgddo in childhood and adolesceice

4.32 Functions of ma tasgdageusefrom the perspective of audiencembers

Foll owing imams®& opi ni ons hisrsectjonexpldres ghe t he i
functions articulatedby the audienceparticipans regardingi ma manguageuse in

Friday sermonsl considerthat audiencenembersplay an important role in the way
imams deliver their sermons. Teevioussection revea&d that imamsdo not consider

their audienceso be passive recipientsut actudly respond to their audiencee mb er s 6
needs. As will be seen later in this section, theudience membersthemselves
acknowledged that imams respond to their preferences. This particular behaviour is
cal |l ed ¢ au,dnwhichecpeakatse(iiirgams this case) consciously attempt

to respondo and address the needs of their audience (Bell, 1984; Meyerhoff, 20E5).
majority of the sermonsbservedhowed thatmamsuse more than one language in their
speech, namely English as the dominant languagiee UK and Arabic as the liturgical

language for Muslims.

Similar to the formersection, it seems that ma nmeldsion of Arabic together with
English serves different functions from the perspective of the audieticghould be
noted that in this section only interviews with audience membersarabsed and

discussed. Thusthe sermonsobserved arenot included although the audience

123



participans were shown short clipgrom the sermongduring the interviews as a
stimulated recaltool. The reason for exalling extractis becausé soughtimams self

refl ection on their 06 aAutieneelopiniohseandgrespogses U S
concerninghis phenomenohave beerplaced in a separate section dueliothe slight
difference in the functions revealed frahe audienceperspectiveeompared to imams)

the richnessf response and information received frorthe imams compared to the

audiencenembers3) imamability to elaborate extensively on their practices

Speaking of the different functions revealeditmams and audienaaembes, the latter

did not see emotions as a reason for imams to use Arabic in their seimom strast to
imams whaconsideredhat feelings are triggered when Arabic is usgus may indicate

that imams are affected emotionaityore than audiencenembes. Also,the audience
membes di d not consi deacomprsespostédneoussbehaviodout Ar a b
they did think imams have their own reasons for employing Arabley were of the

view that imams are entirely conscioo$ the language they us®loreover, adience
membes considezdthe background of imams plag animportant role in their language

use whereas themams did not see their first language havingan impact on their
speechwhich might/might not lead to the use of Arabic in their sermons. This might
indicate that audienamembes pay more attention to the

link their language use to their linguistic repertoires.

Seven themeselated to functions of languagesein Friday sermons in the Ukvere
identified based on the audienceembes 6 p e r ssgpefFmuire 4A2)e K is orth

noting though that these categories are not entirely separate. Extracts and comments were
linked to aparticular function and not another on the basis of either participants
responsesn which they linked some functions taertain situations or based ommy

attempt to correlate extracts and commewith the most related functionsThe
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following functionswere treated in the same wayiashe former section. It is clear that
the majority of the audienaeembes wereaware of the ma rasghiage practice in the
sermonsin terms ofemployng Arabic together with English. They also suppdrthe

inclusion of Arabic in the sermons.

\ Authenticity N

. f

Accommodatlon \‘- Authorit
\ y
\ )(
Audience |
familiarity and ; [ Equivalence
knowledge " _
Impact of | y b
imams' mother = EXK?;EE o
tongue
\\ _// \\ //

Figure 4.2. Functions of languageusefrom audiences' perspective

As in the former sedat maneduageustwerencorelatéd o p i
with some comments from their interviews; however, it wicdlt to correlate some
extracts from the sermombservedwith the audienceerspectivesasthar views were

more generic and speculative rather than refleckee.example, some of the audience
participants, in contrast to imams, were not able tboekte oncertainsituations (short

clips they saw during the interviewis) which theimams usd Arabic instead of English.

Due to spaceonstraintsthe audiencanembes 6 d at aasexhaugivelmralysed

ast he i ma e @unctbrsin the Figure 4.2 were notedn anattempt to capture

the essential qualities of the accounts. Each function is presented below respectively. The

functions identified in this study are not the only possible functions of langisseje
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the data setutthey are he most common. It is worth noting that in the quotations from
the interviews presented below, bolded and italic material indicate utterances in Arabic
and material within round brackepsovidesclarification concerningthe bold material.

The audience melers are identified by AM and a number (e.g. AM1).

On the whole, it seems that most of the audigraréicipans werein support oi ma ms 6
inclusion of Arabic together with English in Friday sermons. They justified this inclusion

as sening social, cultual and emotional functions. They wadtimamsto employthe

Musl imsdéd | iturgical |l anguage for the pur
agreel with the authoritativeness of Arabic the religious context. Some of thefalt
comfortable when thelyear the liturgical language used in the sern@hersstatel that
usingArabic would affect them emotionally. In what followthe functions of language
usefrom the perspective of audiences are preseimtédrn. Each function isllustrated

with some gtracts from the audiencenembes 0 arecdrded interviews.The

functions arerderedbelow on the basis of their prevaleneehe data.

1 Authenticity

Similar to the imams in theprevioussection, d the audienceparticipans consideed
authenticity the major reason for inciod Arabic together with English in their sermons.
This function waghe most frequently mentioned ltiye participantsAuthenticity here
refers tothe language used lijmamsd@as a means to stimulage interpretatios of their
intended messagéBreen, 1985p.62). Unliketheimams audience membeddressed
authenticity to a greater extethan authority. The potential reason for prioritizing
authenticitywasdue to its impact on them asongregation. Authoritys perhapsnore
related toimamsas benefciaries The audience membecsnsideredhat imamstry to

authenticate their sermoby employng Arabic:
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€ it is more traditional as the time of the prophet and ddrlytbahs (sermons) were

delivered in Arabicso they may try to retain thgAM3)
AM3 correlatd the authenticitftradition of Arabic with the sermons delivered ke
Prophet Mohammed solely in Arabic. Thiew from a White British audience member
could indicate the level of involvement of nr@mabic Muslimsin the Arabic literaturen
Islam regardless of the availability of translated literature. Moreover, it reveals that
imamsuseof Arabic in their sermons peesthe intended purpoder the audience:

€ because we are Muslims and we should keep this tradition going. Arabic is the

religious language and weant to keep this custom goin@g\M5)

Again, this isa strongindicationfrom a PakistanBritish audiencemember of how non
Arabic Muslims are attached to Arabic as the liturgical langudgeuse ofwhich they
consider a precious traditimustomthat should bemaintained(Byrnes, 1999 Chew,
2014).As argued by AM:
€ it is important to use Arabic in thehutbah (sermon) because when people thinking
about giving sermons where we get this from the Prophet Mohammed who used to give
sermons as well so | feel that perhaps if Arabic was completely diminished and never

used in thekhutbah (sermon), it might losés feeling or importance although we are in

England but lhink it is important to be said

Indeed, Arabic has gainéts$ status because of the religion; otherwise, it would not have
this superiority among Muslims in discourse. In the above quotation, a White British
audience membestated thevalue of Arabic due to its link tothe Prophet Mohammed
and hence its significange terms ofauthenticity. He stresslthat although the sermons
are delivered in arEnglishspeaking country, Arabidgs still of importance. The
authenticity of employing Arabic in Friday sermons and other Islamic religious contexts,
according to Rosowsk{2006 p. 321), Gnsures that all Muslims are initiated into the

written code of Quranic Arabic
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1 Authority

Another function of the inclusion of Arabic in Friday sermons from the perspective of the
audiencemembes was that imamsemploy Arabic as a wagf giving their speech an
authoritative toneThe authority of Islam among Muslims is conveyed through many
ways and one of theseusingArabic. By using Arabic, imams are adding credit to their
speech as well as to themselvé&his function wasthe secondmost prevalent in the
audi ence merhebote rofsadthortyaas perceivday the audiencenembes is

in line with the point previously made concernifNyslim Makassar ruleysvho employ
Arabic in a norreligious context just to boost their authgriCummings, 2001jand
indicates that Arabic has a prestigious position among Mushnizoth religious and
nonreligious contextslt is worth noting that although authority was addressed by both
imamsand audiences, was prioritized more bymams A possible reason for this is that
imams benefit from gainingan authoritative position.Nonetheless,authority was
recognized aa functionof Arabic use For instanceAM 1 stated:

€ moving between botllanguagesn a parallel manner also makes him sound more

credible among the audience ahdt he is not making things up

In using Arabicas well asEnglish the imam demonstrateshat he understands Arabic
and thereforehasreligious knowledge based on its oridirsmurces.For Muslims and
especially Islamideachers, knowing Arabiis like having access to a preciogmurce

This opinionwasalso shared bAM 5, who stated

é | think he try to reach to theublic by using Arabic language

Again, this comment showthat the audiences are aware of thena nmgedtions and

that bothimamsand thé& audience share similar opinionsoncerningthe authoritative

stance of Arabic among Muslim$he referencet@ r eachi ng the publ i
guotationperhaps reflestCumming$ (2001) point, namely that by using Arabic imams

are keen to gain the audientee mb easped demonstratinghey are highly qualified
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as imamsto deliver Friday sermonsvhich include, of course, knowing the Islamic
liturgical language. Inded, the prominent position of Arabic among Muslimaill

ultimatelyboost the status of its users (Chew, 2014; Nadwi, 2015).

1 Equivalence

The third most prevalerfunction raised by the audiengarticipans as a purpose for
imams including Arabic in their sermonsvas equivalenceAs already noted with
reference to the imamshdre are somé&rms according to Kashgary (2011), that are
culturespecificand potentiallyhave connotations beyond their literal meaning. Indeed,
some Arabicterms, especiallythose used in theeligious context, are much better
renderedn the original versiono ensureaccuracy in conveying the intended meaning
As AM6 noted

é there might be no equivalent in English like even if you say it in Arabic then translate
it to English,they may not match the meaning

Similar toimams audience members recognized that there is an issueawgtiracy in
conveying what K a s h g-apegfid terginldiffgrentdangudge d 6 ¢
The connotations of some Arabiartes constrainimamsto keepto the original version

for the sake of precisiomhus,AM 2 stated

ésome Arabic words o6the religious onesd c.

these Arabic words are very deep
The reference to depth of meanindnighly pertinent with regard toonnotation Certain
terms in Arabic are very rich in meanirggich as the worbidah (cf. 4.6.1, Equivalencg
These quotations from the audiemaembergeveal that thegonsiderthe deficiency of
equivalenttermsto bereasonfor employng Arabic in Friday sermonsAM 3 suppored

this claim statingthat
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€ the meaning of some Arabic terms will be lost through translation especially that
English language does not have as much vocabulary as Arabic so sometimes you may
resort to a word in English that is near translation but it is not the exactinggas if you

say it in Arabic
Theclaim that English has less vocabulary than Arabiaterestingrather it is the case
that a single word in Arabic may need extensive exilan in English. However, this
does reflect thatudience consider Arabic may be used to avoid ambiguity, i.e. the
choice to render certain terms in the particular language (Arabic) of a particular religion
(Islam) (Mukherjee, 2013), particularly in tlmase of those imams who &stll in the

process of learning Arabic.

1 Exposure to Arabiclanguage

In addition to the former functions, audienparticipans consideredthat one of the
reasonsmamsinclude Arabic in sermons te foster an urge amongpn-Arabic speakers

to engage withArabic. This function was fourtin terms of prevalenci the audience

me mb e r sA® noted previously, ihas beerarguedthat @ne acquires the language
variety that one is exposedotfYaegerDror, 2015 p. 71). Thus, there areincidental

benefits to the audiencemembes whi ch can be | inkekbr t o ¢
example AM1 claimed:

é it i s also useful for new converts who d

the novice level

AM1 consideredthere werebenefitsto be gained from being exposed to a particular
languageasconfirmed byAM 6, who state:
é | think from hearing them a lot from people saying them. The first time | came to
khutbah( ser mon) , Il didndt wunder sthemframhaanng of

them a lot like in the context when tkkateeb(imam) say them in Arabic then translate

them in English. When they saghmathen (mercy), understand what that word means
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Thus, AM6,a norrArabic speakemreported learningome Arabidermsas a result of his
exposure tahemduring Friday sermongspecially when theyeretranslated later. This
besides other reasonastifiesthei ma mansistencyn maintaining theuse of Arabic
in their sermonsas also noted by ARt

éthi s ustehef Arabicd wildl give them ¢elhe
which an advantage for them

All the former comments from the audienoeembes confirm the nosreligious i.e.
linguistic, benefitsto be gained from attending the sermorspeally for nonArabic
speakers. Althouglthis is not the main aim forimams or thear audiencs, both
acknowledge that repetitive exposure to Arabic in Friday serrhassn unintended
additional advantagie terms ofbuilding up their linguistic repertoiren Arabic. Indeed,
any suchfrequent exposuravill eventuallylead to absoption of the input even if

unintendedChew, 2013).

1 Impactofi ma nmether tongueon their language use

This functionwasnot addressed hynamsas a reason farsingArabic in their sermons;
however, itwasraised by five of the seven audienuarticipans. This may reflect the
fact thatthe audiencenembes are not aware af ma nmgetionsin using Arabic in
their sermonsand thusassume that ma rbehéaviar is due to linguistic reasonsThis
function was fifth interms of prevalence itheau di enc e meFRorhnstansed

AM7 stated thamamsemploy Arabic because:

€ thekhateeb(imam) himself is fluent in Arabic

This may or may not reflect the perceptiof imams being native Arabic speakers,
although the imam they saw in the clip vaasonrnative Arabic speakerEqually, AM3

stated
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€ | think part of it probably is familiarity for him as a lot kifiateebsimamg we have

used to givékhutbah (sermon) in Arabic and thamnglish is their second language

Again, this is another assumption the part ofa norArabic speaker that ma rfirstd
languages Arabic and thizould have an impact on their linguistic practice in delivering
Friday sermas. It would clearly beapplicable to native speakers of Araglas has been
found in some previous studies outsithe religious context(e.g. Bissoonauth, 2011;
Kecskes and Papp, 200owever there is no study, tony knowledge,that has

explored thismpact in religious discourse.

Also these comments might indicate thiare is a perception thizinguageausein Friday
sermonss partly spontaneous behauresuling eitherfrom thei ma rfirstdanguage

being Arabic or their high volume of exposui@ Arabic in these contexts. This
reflected in the fact that in some situatioh®iam 9 would switch to Arabic without

being aware of jtalthough he was the only one to report doing®as behaviar is
viewedby sociolinguists as coewitching becase of its spontaneous nature in language
production.This practice could be a resultiofm a rarsgégementith Arabic. Also, they

may have a strong desire to attach themselves in their sermons to the language of the

Quran and the prophet.

Anotherview, articulatedby AM 6, wasthat inclusion of Arabievassimply because:

€ maybe is their habit to do it.
Thus the inclusion of Arabic could almost be a habitual practice that inaaensed to
engaging inregularly. Thissuggestshe perceptiorthat imamsare unaware of their

linguistic practics, in contrast tthe perspectivef most imam participants.

1 Audience familiarity and knowledge of Arabic

It wasreported by the audiengarticipantsthatimamswould sometimes use Arabic in

their sermons because tfeir assumption that the audiena®uld be familiar with
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certainArabic termsand would grasgheir meaningwith or without further explanation
in English.This is in line withtheimam® v i(cé %3Z1). This function was sixth in
terms of prevalencen t he audi e nlkoeexampleAblegaid:6 dat a

é | think the majority of the audience are familiar with basic terms used and ctreget
meaning of the Arabic words

This commentvas made by nonnative speaker of Aralli@s a new convert to Istg
shemay have beereferring to the majority of the audiencher tharherself. Similarly,
AM 2 rationalizel the inclusion of Arabithus

€ because the worllarakah (blessing) comes from the Quran, so that the ritgjoan

understand this word

AM2 also assuned that religious Arabic wordswvould already be known to most
Muslims, regardless of their knowledgd Arabic, because these words are frequently
mentioned in the Quran. He referred to the woadakah asit was one of the Arabic
words heheardin short clips at the beginning of his intervidw.addition,AM 1, a native
speaker of ArabiGgommented

é there are times when the preacher does not provide any translations. This usually

happens when the preacher sense that the meaning would be ietesilgd or
understood by the audience

It may be that audience members are familiarizethbycontext and repetitive usage of
some Arabic wordsind therefore the sermons ardelpful tool in understandinghe
meaning ofsuch termsit could also be theasethat Friday sermons are not the main
platform for Muslim$ initial exposire to Arabig which could bethroughreading the
Quran in Arabic or attending Arabic classesually delivered in mosque$hese may be

the mainways inwhich Muslims beomefamiliar with Islamic terms in Arabic.
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 Accommodation

In addition to the former functionseferenced by the audience membdrey also
considered ma rasguageuseto bean attempt toincludeaudience preferences s
aspossible. This function wassenth interms of prevalence in the dafiéhisis loosely
related tod he convergence of t wo or more 1inte
interactional episod#Llamas et al.2006 p.109). For instancéAM 5 stated that:

€ | think it depends on the dience. If he got Arabs then he should uses Arabic but if he

got English then he must uses English. So, the point is use the language that people know

and umerstand in order to reach them

This comment from a PakistaBritish audiencanembereveals hiswarenessfi ma ms 0
conscious practice. Heonsidersthatimamsar e wi | |l i ng to incl ud:¢
preferencesnd capabilitiesindeed, themans in section4.3.1 indicated their attemps
to take account ofuchpreferencesind capabilitiesn their sermons. By the same token,
AMY reported

€ [the] example in this video clip that | am familiar with the context, most the audience

are from Middle East so they use and unde

convenience and understangliof the audience so heeuently uses the Arabic terms
AM7, also Pakistani British refers to the background of the audience attending the
Friday sermorobservedwith which shewasfamiliar, contendinghat they were mainly
Arabs so it was obvious thahe imam would employ Arabic tceaccommodatéhem
However based on my observatiotine Arab atteneles would not evemccount for40%
of the whole congregatiorit may not be that imams are accommodating particular
audience members, or considering thefargely homogeneous group linguisticallys A
AM 2 noted,Arabic and Englisimight both be used

€ because of the multicultural background in the mosque so in order to make sure

everybody understand thkéutbah (sermon) both languages are used
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It seemshatimamsand audiencenembersagree that thdiversty of audiences in terms

of ethnicity and therefore linguistic backgroueaddsimamsto deliverbilingual sermons
(WatsonGegeoand Gegeo, 1991). Englistas the dominant languggand Arabic(as
theliturgical languaggare the most convenient languages to be employed in UK Friday

sermons.

4.4 Attitudes towardsi ma nemguageuse
From the dataanalysed hereit can be seen that the majority of the participaitgh
imamsand audiencenembes, welcone the inclusion of Arabic together with Engligh
Friday sermonswhich is not surprisingArabic is a sacred language for Muslims aisd it
incorporationin sermons is seen as positively trigggrattachment to IslanLanguage
choice, according to Chew (24, p.50):
€ depends on perceived advantages; for example, a speaker, institution or country may
choose a particular language because it believes that that language serves its goals best or

would put them in an advantageous position either within a gonup wider social

context

C h e wadirg highlightsa pragmatic attitudeevident in the data, whideads speakers to

the choice of a particular languageer or in addition toanother. This pragmatisis
reflectedint he speakersd conscious desire to u:
best. It is expectedthat participantswill welcone the use ofArabic in this context
regardless of their fluenggue to the reasons they revealed in this study. Arabic for them

is the authoritative and authentic soulicded to their religion. They are emotionally
affectedit o a greater (i mams) or Iwhendswused audi

Arabic is the language they use when they pray and read the Quran.

The importance of Arabicto Muslims affecs their perceptionsAs noted byCummings
(2001, p.581)6 t Makassarese perceived Islam as something embodied in the physical
Arabic manuscripts thatavelledfrom the heartland of Islam to their distant islanihis
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is areflection of whyArabic is used in conjunctionvith English in Friday sermons. If
Islam is embedded in Arabic manuscripts, eventually it will be embedded in most Islamic
sermonsBased orthis perception, it is not surprising ththe participantsvelconed the

use of Arabicespecially inthereligious contextAs Imam4 noted

é | would highly encouragg@the inclusion of Arabic in Friday sermons$pecially with
Muslims because we want to increase theavidedge of Arabic and the Quran

This cleaty indicateshow closelyArabic language is linked to the Quran as a single unit
thus according todmam 4, enhancingknowledge in Arabic would eventuallnhance
understandingf the Quran. This connection between Arabiathe word of Godand

Islam elicted positive attitude in this study Pandharipande (2006. 157) argues that
Arabic is perceived as functionally transparent (i.e. it is the language of the ancient
scripture of its corresponding religion and it has always been unique marker of its

corresponding religioa

Moreover,Imam1 stated

€ In my opinion, here in the UK | am 100% in support of using both English and Arabic
together because delivering the sermidmutbal) in one language has its own limitations
especially here in the UK where g are from different home background.

Here, the argument is thailingual Friday sermos in the UK cater toa mixture of
ethniciies gatheed together in one place and listieg to a single speech. Although the
background of the participanits this study waspurposefully meant to be diverse due to

the attempt to reflect the actual diversity of Musliommunites in the UK ethnicity,

first language and age did not indicate a significant association with attitudes towards the
phenomenorof language choi and useOnly 2 of the 17participants weréesitant
aboutthe inclusion of Arabic in Friday sermons. In detail, among the four White British

participants (onemam, three audience members), only one audience me(Ab¢B)
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wassomewhateluctantto seeArabic used,based on her own difficulty in understanding,

although she was learning Arabic:

ébut really it was di fficult to under st a

Musl i mée. . .| think my preference i s eto

background here in Edinburgh and the common gf@mong these people is English

It seems that she was reflecting on heryedalys as a Musligrknowing very little about
Islam or Arabic. Later, she began to accept Arabic as she became famthait,viaut
remained concerneabout the amount of Arabic used in sersioompared tdEnglish
for others like herln contrast AM6, also WhiteBritish, stressechis agreemenwith the

use ofArabic, in moderation

€but I prefer thangEnglish peausen lecan Agara more as well

Welcoming but to a limit like some words but not all of it so the majority should be in

English because we are in England

He suppord the use ofrabic, but consideredEnglish should remain the dominant

language in serman Similarly, among the six Pakistani British participants, only one

(AM5) expressedeluctarte concerning the extensive useArfabic, while the other five
participants (botimamsand audiencenembes) supporédits use. AM5 reported

€ but | prefer to go to a mosque where tkieateeb(imam) uses thelanguage |
understand fluently

It emerged thate did not understand Arabignly English and Urduand therefore
wished Englishto be used in Friday sermons. In contréd|4 declare his sypport for
includingArabic, regardless of higck of proficiency.

é | still want it [Arabic] to be used as it gives the true feeling of Muséimslaybe the

only reason | can think of is never to discourage thetiseabic that | can understand

In contrast to the White British and Pakistani British participants, all African and Arab

participantswould encourag the inclusion of Arabic in Friday sermon&/hile it might
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be obvious for Arabs to support the use of Arathics is notthe case foAfricans, who
sharea similar situation with White and Pakistani Britislndience memberpotentially
not knowng Arabic. Yet, theystill welcomedit. The Indonesian Englisimam (Imam
10), for examplegxpresseé his opinionthus

é | think they (the audience) axery keen to come forward and nobody objects to the

way we use it.

Here he wasreflecting on his own experience and comments received from the

congregationln a similar veinlmam8 commented

€ up to now, nobody complain. But | can tell from their fag@ression that they are

happy.
The positive attitude of the maijty of the participants ithis study is in line with Osman
(2013 p.76) pointthatwi t h 't h e s ptheeatlitdde mWward$ thel inmportance of
knowing good Arabic in order to be codsred a pious Muslim was strengthened even
furthed Indeed, the findings of this study reveal that in the Muslim community, the
| anguage att ac he dacdordedgeeostatusthandanguagéesiattachedn i s
to their ethnicity.Equally, a study éund that Christian Arab Jordanians were more
attached to English, compared to Arabic, than their Muslim peers (Zughoul and Taminian,
1984). This may indicate the strong feeirand attitude Muslims hold towards their

liturgical language

4.5 General discussion

In this section, an additiondiscussion othe findings is offereds closing remarkdt

begirs by discussing the functions and reasons behind the inclusion of Arabic together
with English in Friday sermons. Then, the differences between ithanas audience
membesd perceptions egar di ng I mamsd | anguage use i
Foll owing this,stmpavatridesi p anmatmsa@highlightedtlesthee U ¢

but not least, language use in religious contagtesdifferent religionsis addressed
138



4.5.1 Functionsandreasondor usng Arabic

As can beseenfrom the findings of thisstudy, the useof particularlanguagse in UK
Friday sermons is nojust impulsive behavior. Imams deliver bilingual sermons
purposefully. This cosciousness indicates the eagernessaimsto secure a place for
Arabic in a Muslim context They do notwant Arabic to be entirely replaced by any
other language. The functions mentioned earlier revealed some of the réasons
maintaining the use dfrabic and preventing it beindiminished inthereligious context.

The association betweérabic andlslamremains in the heart of Muslimsegardless of
their ethnicity or mother tongue. The functiansamsrevealed in this study triggered
them toemployArabic in Friday sermons. Indeed, the strong desiretain thedwvord of

G o d &heauthenic version is convincing tMuslims (Chew, 2014). This desire is also
prompted by the prestigious position of Arabic among Muslimghe extent thathey

will claim its superiority(at least in religious contexts)ver other languagessde
Mukherjee, 2013Webb, 1997) explaining whyMu s | i ms 6 att ac hment
affects their linguistic practicge In addition, the motional impactpromptedimamsto
preseve Arabic in their religious activitieand theimpact of Islamon peopli®s 6 h
sufficiently strong to lead to the acceptance and appreciafigkrabic as thditurgical
language.lt is not necessarilythe articulation of Arabic wordm itself tha exerts an
effect, but ratherthe connotation®f Arabic termsin addition to the literal meaning

(Errihani, 2011).

In addition the ritualistic aspect of certain utterancésalla allahu alayhi wa sallam,

s ubhanahy alss mairmainghé ase ofArabic as aliturgical language irthe
religious context (Darquennesd Vandenbussche, 2011). Rituals are known for their
fixed natureand do nothange over time. However, rituals alone are not able to preserve
liturgical languagesas evidenced byatin and Sanskrit. This is where Arabic differs

from other liturgical languages. The functions revealed in this stipdyticularly
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authorityandauthenticity)could indicate the reasofsr Mu s | i ms 6 success |
Arabicin religious contextsNeedlesso say the strong connection betwearpersorand

his/her religion is another factor that helpsnmaintaining thditurgical language. This
attachment can be measured, for example, through the volume of worshippers attending
annual prayers or serviceSenerally speaking, Muslims awewed asbeing strongly

attached to Islam and frequently attending prayers in mosques.

The familiarity of Muslims with Arabic religious words anérms due totheir frequent
exposure to Arabic is actualenhancingthe position of Arabic among Muslim$he
involvement of norArab Muslimsin readng the Quran and Islamic literature the
original languagepotentially depends on thextentof exposure Attendanceat Friday
sermons, Islamitectures and Quran circlessually delivered in mosquesxerts agreat
impact on Muslimé linguistic repertoire.This study, together with previous related
studies shows that involvementin such religious activitiexould result in gaining
linguistic knowledge about the liturgiceanguage Moreover, also in terms of linguistic
featuresthe imamsevince adesire to be accurate in delivering their sermand will
employ certainArabic termsdue to their culturespecific natureand connotationdt is
worth noting though that thieinctions revealed in this study are subjective in the sense

that subjectivity in interpretivisraan enhancthe rigour of the research.

452Imam® per sysaudiencereenbesd per specti ves

The results of this study shawh at i ma ms 6 tenprelyndiffevemtSomahose n o
of theiraudiencanembes. Indeed, nterestingly, audiencenembes Opinions regarding

i mamso6 | anguage use ar e alimopmdion toh ena sna e
behaviour. The reasons revealed by imdarstheir larguage usevere approved and
justified by thér audiencesMoreover,the assumptionmadeby imams regarding their

audi encesd pr e fseandeneads werpredomicaktly ermarseldl the
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audiencemembes. This clearly indicates imamgengagement with their audiencés
the extent thathey know whatther audiencesneed andheir preferencesBy virtue of
this strong relationship, imams apgedominantlydoing what their audiences want and
need. Responding to complaints, suggestioisewen corrections is a valuable merit that

was acknowledged by imams and the audienembes in their interviews.

On theother hand, this study revealsat imamshave different prioritieand some of
their assumptions are erroneoksamplesof differences between imanasd audiences
can bef ound, for i nstance in the imamso6 as:
influenced when Arabic is uset@ihey wereof the opinionthatthe soundof Arabic would
stronglytouchtheaudi ences 6 h el@mams wenevenfirthér to eldinmthatg s
the more Arabic they @sthe better it is for audiencesltAough this could bérue the
audiencs did not raise this as a consequence when hearing Arabic. | would personally
tend to agree that the use of Arabidluances emotions. The potential reason for
audiencemembersot addresimg may belack of reflection. Being emotionally affected

is an implicit behaviour tit people may not be aware @hey may consider this feeling

a normal reactionnot linked tothe languageimams use.They might also refer the

emotions they feel to other explicit functions/reasons

Another difference concerned consideration of background: while the audience members
referred to both their own and theirma ms 6 b avithkreggarcbouamgliage use, the
imams did not address thewn linguistic backgrounésplaying part in their practicef

using Arabidn Friday sermons. Therefore, it can be claimed tlegherimamsnor their
audiences are able to refldatly on their own practieson the same level as refléuog

on those ofothers.
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4.5.3 Attitudes

The functionsand reasongor use of Arabicrevealed inthis study clearly indicatea
positive attitude amoniyluslims towardshe inclusion ofArabic together with English
in Friday £rmons Muslims areviewedas being veryttached to their liturgical language
potentially more sahan other religious groups (Haeri, 200Bheir level of attachment
to the religion could lead tdiversification inlinguistic behaviour in religious activities.
Although the participntsin this study welcomethe use of Arabic together with English,
they articulatedthat the amounand useof Arabic should nobe allowed to give rise
misunderstandirg) In particula, this was raised by two audieneceembes, who were
hesitant a bspegitllyovetussl ofiArabic in Friday sermonsvhich might

hinder comprehension

4.5.4 Islamandother religionsin relation to language use

Religious contexts are very revie for linguistics studies as they involve people
engaging in particulapracticeswith regard to languagéslam is notalone in havinga
specific liturgical language Christianity, Judaism and Hinduism also have their own
liturgical languageslLatin, Hebrew and Sanskritespectively. In all these casdbge
religions can be seen interacting with their liturgical languagektheyhave their own
sacred texts delivered in a particular language. These languagegaveeonsidered

sacred byheir followers.

In the early times of these religions, believers were sthoutnot allowing their sacred

texts to be translatedto any other language. The readonthiswast h e b eviewe v er ¢
that thesemanuscriptsvere sanctifiedand thereforeould not be translatedThey were
alsotrying to maintain the original language of these sacred texts (Kauejzaimada,

2012). However, as tim&ent by, they became less strict as they saw translatioretelp

in conveying their sacred texts to other partdhef world (particularly in the case of
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Christianity) These religiondbecamednore persistentn their positions, beliefs and
attitude® (Rahimi, 2012 p. 3). Similar to Arabic, Hebrevis frequently used imeligious
teachings and activitiesSpolsky 2003. According to Rosowsky2006), Arabic is the
predominantin religious contexts among Muslimommunites alongsidevernacular
languages in the UK. In contrast to Arabic and Hebrew, Errihani (2011) claims that
Sanskrit was replaced by other local languageldia. This can also bebserved in

Christianity,with Latin giving way tothe use oEuropean laguages in churches.

4.5.5 Arabic utterancesused in Friday sermons

In eachFriday sermorof the 10 observed, Arabicepreserdd 21 20% of language use
The Arabic words/phrasesnployed(see AppendixK) are considered the most common
religioustermsin Arabic among Muslims. It cape noted thathe majority of these coe

in the form of nounsuimmabh bidah, jahannamjannal), represenng the main concdp
and ideas that are thought to be of great importance to Muslims. Therefore, they are used
in Arabic instead of English due to their symbdtatusfor Muslims. In addition, fixed
phraseswhich mostly indicateeligiousmeaningstendto begivenin Arabic rather than
English galla llahu alayhi wa sallaps u b h a n a h uysubhan Allahd Tdésea phrases
are not meant to chge over time due to their ritualistic statuaccording to which
believers tend to stick to the origindrm. Other forms ofspeech are also notes
occurringin Arabic, such as adjectivesaléamin, rahmah akhlaqg), performative verbs

(yaAbudoonyouwahhiduf and collocationshjrru alwalidayn ummatu alislam

4.6 Chapter summary

To conclude, this chaptéasdiscussed the functions and reasons behind the inclusion of
Arabic together with English in Friday sermoiflefu nct i ons odf Arabma ms 0
were discussed firdtom their perspectivelThesewere accompanied by extracts from

i mams 6 s er maewss Following thisihe fenctionso f i mamso6 | anglt
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were discussedrom the audience perspective. The discussion included extracts from
interviews with the audiencenembers Both imamé and audiencenembes 6 ast i t u.
towards this phenomenamerealso discussed. Before concluding this chapter, a general

discussion regarding the outcomes of the studypsagded

It seems that ma mseo6f Arabic together with English serves cultural, emotional and
social functions, based on the ddtaans and autence members share similar opinions
and attitudes towards theseof Arabic with English in Friday sermons in the UKhe
Mus | i m p aawaremeassofpeaemts ® dvhichthey werespiritually attached and
regularly involvedin indicaied that theypay attention to anything interaag with their
religion, such as the language. Indeed, | was sumbrikat not onlyimams but also
audience members were able to discussiieeand functions of Arabic and that many of
thesewere similar to each otheChapter 5 presentssammary of the key findings of this

study, followed by its implications, limitations and recommendations for future research.
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Chapter 5: Conclusions

5.1 Introduction

This concluding chaptepresentsa brief summary of the study aitd key findings.The
contributiors and implicationsare then highlightedfollowed by a brief outline of the
limitations and some suggestions for further resedfahally, 1 conclude withsome

general remarks.

5.2 Summary of the study

This sectionpresats a brief overview of theentire study to give the reader a general
understanding of what has beetcomplished The study aimed to explore a
phenomenon that results from the interaction between language and reimioslythe

use of more than one langua@eabic and Englishaind switching in a religious context
(Friday sermons) in UK mosques. The purpose was to explore the funetidedying

this linguistic behavior from the perspectives of both imams and their aud&nn

addition, the attitudes of Muslims attending these sermonserning ma rasighage
usewere explored.Three research questions were addressedW{igt languages do

imams use whegiving khutbal? (2) What are the funici ons of i mamsd | a

their sermon®(3) How do listenerseepond t o i ma nrsthéeir dermmong?u a g e

After reviewing the related literatu(€hapter2a nd d e s c r i bphifogpphicdi e st
andmethodological stand&€hapter 3) Chapter deganby exploring tke phelmmenon of
language usen Friday sermons delivered in UK mosquessing video recordings of a
sample of10 Friday sermons and conducting stiemgld recall interviews withhhe 10

imams who deliveed the sermons and sevaandence members (two females andefi
males),it was found that employing Arabic in these sermons seditferent functions

(cf. 4.3.1 and 4.3.2)Some of these functions weagticulated by bothlthe imans and

audience memberglustratingthear significanceand salience
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The inclusion of Arabic in Friday sermorssseen as aeflectionof the authoritativeness
of the language among Muslims. Indeed, Arabic has a unique positi@ncgrall
Muslims worldwidebecause it is the language of the holy sargt namelythe Quran
God has chosen to convey his words to his people via Gabtlet RrophetMohammed

in Arabic.

Another function foi ma ms of Analscén Friday sermons igs authenticity among
Muslims.Beingthehistorical language dhe Prophet Mohammeadvho died 1400 years
aggand the oOoword of Godao, Mu s | themBturgicad e | t
languageto beemployed especially in religious contexts. They have the desire to keep

this tradition going as it addgeaterauthenticity and legitimacy to ¢hcontext.

In addition, Arabic was seen liyans aseliciting emotions.Certainly, choosingto use
Arabic in some situations in Friday sermowsl elicit feelingson the partof the
audiencegalthough more so for the imams)pt necessarily by virtue ahe termsbeing
articulatedin Arabic but because of tineconnotatios. This functionhas beemddressed
by other researchers previous studiege.g. Almansour, 2010Kouega and Baimada,

2012.

Another function that encouragiémams touse Arabic togeher with English is to
accommodate the audiericéanguage preferencemd capabilitiesAudience members
attending these sermons have their own preferei@mae would prefer to hear Arabic
together with Englishdespitenot beingfluent in Arabic. It sems that imams are aware

of these preferenceand try to responl to by incorporatingthe two language$Being
exposedto and familiarwith Ar abi ¢ coul d af f eucand thefefere i ma n
their use of Arabictogether with Englishparticularly to enhance sudamiliarity and

exposureamong their audiences
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Moreover, smetimes, according to the participanssyitching between Arabic and
English can be a ritualistic behauro In other words, imams use Arabic instead of

English insome situations due to the ritualistic natureertainArabic terms

Furthermore, @me participants both imams and audience members, considered that a
focus on accuracgndprecison in delivering the intended meaning in serméatsto the

use ofsomeArabic terms,especiallythosewith specificconnotatios.

Last but not least, one imam indicated that switching between Arabic and Eoaglish
sometimes be a spontaneous behavidlthough hewas consciousf including both
Arabic and English, he wasot aware of the amount of Aralfie used until he observed

his own sermons

Furthermore, t he partici panieeidnostytpositite.u d e s
All the imans and five audience members wenefavour of the use ofArabic together

with English in Friday sermons. Only two audienparticipans (one female and one
male)were hesitant abotdihe amount of Arabic employed in the sermamcernedhat

overusing Arabic could affeet u d i eundersetanding of the whole serm@f. 4.5.3).

5.3 Contribution and significanceof the study

This study contribute to the argument that whenever language and religiteract
certainlanguagevarieties may well bexpectedMukherjee, 2013)Among Muslims, the

study clearly showedthat the liturgical language(Arabic) is employedin religious

activities together withthe vernacular languagéenglish) Arabic has an authoritative
position encouramgMu sl i ms t o preserve its usage in
| s 1 a mobdandWdia, 2013).No other study, as faas| am aware, hagexplorel this
phenomenon in the same waythis study.Thus,this thesishelpsfill a gapto providea

better understandingf this phenomenon.
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Arabic and Islam are stronglyked to one otherespecially in religious contexts such as
the context of this studyhis research haghed light on some of the functioredated to
the delivery otilingual Friday sermonsEvidently, it is possible t@arguethat delivering

a monolingual Friday sermas mostlikely to beexclusive toArabic Muslim countries;

in contrast bilingual Friday sermons arkkely to predominag in Islamic communities
worldwide. Thus, although thisresearch comprised smallscalequalitative study, the
findings might well be tansferable tather Islamic communitieg similar situations
Indeed, based on mgxperience,the delively of bilingual Friday sermonscan be

observedn theUS, France, Sweden, Soutlorea, Singapore and Australia.

5.4 Implicatio ns of the study

Thefindings give rise to severahplications.This studyaimedto contribute to the study
of the interaction betweelanguage and religiom the field of sociolinguistics and as
such, it is hoped that tHandings will be beneficial to Muslimcommunitesliving in the
UK. First, it indicates the importance for imans be aware of the diversityn their
congregationandpaying attention to the needs and prefererafebeir constituentsThe
perceptions offunctions represented by the usd# Arabic in Fridy sermonsare of
considerablemportance particularlyto the audience members attending these sermons
as theyconcernthe reasons and justifications for imams delivgm bilingual sermon.
Indeed, the findings of this studyuld open upan open tweway interaction between
imams and audience membargerms ofhow they see the linguistic situation and what
they prefer and seek to hear and whipwever, itmay not alwaysbe possiblefor
audience members to interact with imams and wiees for different reasons. The
findings of this study can potentialy fill this gap andaddress théack of networking
raising the awareness of both partiesinderstanishg linguistic practice in this context

andthereasons behind it.
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Moreover, there ar@mplicatiors for researchers. Some assume that secularism is
spreading anthdeed is so widespread thhey underestimate the importareoed impact

of religion on linguistic behavio and practice. The findings diiis study demonstrate

the importanceof el i gi o n lives,evdhunsséculan sotnmunities. This is in line
with other researchers who argue thit the case of Muslim languages, Arabic
vocabulary is evident throughout, usually in the religious sphere, but also in secular areas
(Hary and Wein, 2013 p. 102). It might therefore be beneficial to explore whether
increased secularism concerns and affects some religions (e.g. Christianity) and their

liturgical languages (e.g. Latimore tharothers

5.5Limitations of the study

All researchhas its own limitations and shortcoming$is was a smafcale study and
could benefit from darger sample and wider contexiynferring greatebreadth and
depth in understanding this phenomenbime constraints, linked to issues of access, as

well as mylimited ability to undertake a larggcale studyprevened medoing so.

Moreover,improvements could be made to tmethodology In particular, thevideo-
recordedobservations aa tool forstimulated recallcould be exploited more fullyfor

example exploringhe repetition of particular words in Arabemdnonverbal behaviour
(e.g.pauesbefore some Arabic words and facial expresgiofrotheraspecthatcould

be of benefitwould beto obseve the audience during the sermpmngich might reveal

how they are affected and the ability to link their reactiongh®imams speech.
Although this study did not findthatp ar t i ci p a n ts sighificéntdlycakkeged o u n d
their attitudes or iman@gprad i c e, a detailed focsecouldon pa

reveal otheperceptions concernirtgpw imams deliver their sermons.

In addition, Muslimcommunites in the UK arevery diverseand different ethnicities,

cultures and languagesan beseen interamg with each other in single contexts (i.e.
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mosques)Studying this diversity and linking it to linguistic practice could reveal other
aspects regarding language use that this stodiyd not explore For instanceaspects
such asp ar t i cnatipealangusgieethnicity and age might uncover new insight
regarding theiperceptions ofanguage use in Friday sermois.this researchsome of

the imans and audiencenembes were not available tengage irfurther sessions and
informal interviewsafter initial observation of the sermons, which became apparent as

the research progressed

5.6 Suggestions for future research

The topic ofthis researclis considered to be relatively new and more reseancheded

in this area The interaction betweelanguage and religion is an ongoing field that
requiresmore exploration and examinatidmoththeoreticallyandempirically. Whenever
there is an interface betwelmguage and religion, different linguistic practices ocaar

reflected in théanguageuseexplored inthis study!

Further research regarding language use religious contextsmight examine the
grammatical functions of language use, rather ttien social and cultai functions
Moreover, Friday sermonsmight be analysedrom a conversatio analysis (CA)
perspective. This could focus orarious aspects, including contermtonation and
pauses. In addition, a similar studgpuld be conducted bubn a large scale thus
potentially conferring greater robustness and rigour, particularlyregtard tathe ability

to generalize the findings.

5.7 Concluding remarks
This is the largest piece of work | have ever carried Oadertakingsuch a challenging
task overthe last fewyearswas not straightforwardl here wereups and downsbut it

was certainly worth doing. During this long journey, | learneery many skills both

11 This study is currentlyinder review by Cambridge University Press to be published as a single chapter
in a new edited book on o6l anguage and religiond.
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personal and academic. | deveddpesearch skillssuch as neutrality and criticaljtgot
acceping things astaken forgranted ¢f. 2.3). | also gaied a soundunderstandig of
linguistic behavior among Muslimcommunites in the UK. This has enhancedmy
ability to undertale further research regarding the interaction between language and

religion and how to approach such phenomena.

In sum, researching the interface betwéarguage andeligion in its natural contexs
time consuming and needensiderableffort on the part otheresearcher; howeveihe
valuable findingamake itworth dedicating time and effort in undertaking such studies.
Thus, | hope to contireutheexploration | haveembarled on as | consider df great
potentialbenefit toacademia in terms of contributions to theory and methodology in the

sociolinguistics field and to practice, ireligious communitiesspecifically Muslim
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